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CHAPTER 1
INTRODUCTION

1.1 Background

This research was carried out by Linguistic Survey of Nepal (LinSuN) in the Wambule
speaking areas. The main purpose of this study was to find out the sociolinguistic situation of

the Wambule language. The specific goals /objectives of the study were as follows:

a. To identify the number of the Wambule varieties and how they vary from each other
by assessing the levels of lexical similarities among them;

b. To find out their vitality by investigating the patterns of their use in certain domains
of language use;
To assess the mother tongue proficiency and extent of community bilingualism;

d. To evaluate the language maintenance and the attitudes of the speakers towards
their native tongue(s); and

e. To gather information regarding the resources and language development for the

implementation of mother-tongue based multilingual education in the mother tongues.

The following locations were selected as the survey points on the basis of the density of the

Wambule population, speakers and the dialectal variations.

1. Hilepani in Thakle VDC iv. Gopitar in Bahunidanda VDC
1l. Udayapur in Mane Bhanjyang VDC v. Gerudanda in Ratnawati VDC
1il. Unbu in Unbu VDC

Central

Eastern

Figure 1.1: The survey area in the map of Nepal



1.2 The Wambule people and their settlements

Wambule is an ethnic nationality of Nepal belonging to the Rai-Kirati group. They have their
own language and culture that share features with the other Rai-Kirati group of people. In the
same way they are like other Rai people in their physical appearance. There are a number of
other names used to refer to them like Ambule, Caurasia, Chaurasia, Chaurasya, , Ombule,
Tsaurasya, Umbule, Vambucauras Raduyor, Vambule, etc. (Eppele et al. 2012). Traditionally
the Wambule people used to be called Chaurasiya which is the adjectival form of Nepali

number 84 (t°Aurasi). It is because the Wambule speaking areas used to belong to the district

no 84 in the traditional administrative division of Nepal. But the term didn’t only refer to
Wambules but also to Jeros who reside adjacent on the South-West of the Wambule residing
areas. Both of the communities are very close to each other linguistically and culturally as
well. Hodgson (1857) has used the term covering both of the communities and recorded the

first wordlist of the language under the term Chaurasiya (van Driem 2001).

In our survey we found that they preferred to call themselves wambule or wombule and they

have negative feeling towards the other terms used in the literature. We could not identify

whether they have clans or not.

(]
Bupsa

Khaling

yyyyyyyyyy

Bahing

Okhaldhunga
]

Wambule speaking area

Figurel.2: Wambule speaking areas [Source: van Driem 2001]

van Driem 2001 has stated that the Wambule residing area is the area around the confluence

of the Dudh Koshi and Sun Koshi which extends over the South-East of the Okhaldhunga,



South-West of the Khotang and North-West of the Udayapur districts. But during our
fieldwork we could find Wambule residing areas in the Sindhuli district too. There are some

Wambule settlements in Ratnawati VDC in the North-East of the Sindhuli district.

Hanfon (1991) as cited in Opgenort (2002) has reported about the Wambule settlements
outside their mainland. According to him Khalde village of Panchthar district, Simle,
Maintappa ... villages of Panchthar district, Chhintang, Sambhu ... villages of Dhankuta
district, and Thumki, Hasampur ... villages of Bhojpur district have Wambule settlements.
Nowadays, the Wambule people have migrated into different parts of the country especially
the eastern and central part of Nepal. A number of migrated Wambules are found in the
Kathmandu valley, too. Opgenort (2002:15-17) has collected altogether 34 clans of
Wambule. The clan names are generally marked for male (-tso/-tsa, -ba/-pa) and female (-

me) distinctly.

Basically the Wambule people worship the nature. They worship two mountains named Libju
and Bhumju which have great religious and social significance. Libju is situated in
Okaldhunga (one side of Dudhkoshi) and Bhumbu in Khotang (the other side of Dudhkoshi).
The two mountains are the representatives of two major Wambule settlements. They regard
the mountains as their ancestor deities, Libju as male deity and Bhumju as female deity. They
also worship evil spirits so that they would not trouble them. They celebrate a number
occasions like annual harvest festival called Nwangi. They also celebrate ceremonies to
honor the ancestors, worship of the land and other natural things. They have other rites and
ritual from birth to death, too. Apart from their own practices, they worship the Hindu Gods,

observe Hindu ceremonies and celebrate Hindu festivals, too.

Most of them (42 out of 60) are Kirat by religion and like other Kirati people they have their
oral religious texts called Mundum and worship the deities of their own. They have been
found to have been shifted into other religions. A remarkable number of them (14 out of 60)
were found to follow Hinduism. Some of them (4 out of 60) were found to follow
Christianity.

1.3 The Wambule language

Wambule is the ethnonym as well as the glottonym. The people call themselves Wambule
and their language Wambule bhasa or Wambule kura. None of the respondents used other

terms to refer to their language. The endonym and the exonym of the language are also the

same in most of the cases but some people use Chaurasia as exonym. Eppele et al. 2012 state



that Wambule language is spoken in southernmost Okhaldhunga and the language is in stage

5 of vitality state, developing, on the scale of EGIDGE.

Western Tibeto-Burman
Himalayan
Rai-Kiranti

Western

Surel
Bahing
Wambule
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1

Figure 1.3: Genetic classification of Wambule [Source: Bradley (1996)]

Wambule is a Western Kiranti language under the Himalayan sub-branch of Western Tibeto-
Burman branch of Tibeto-Burman language family. The closely related languages to
Wambule are Bahing, Sunwar and Jero Bradley (1996). Eppele et al (2012) is based on
Bradley (1996) and has same classification. The genetic classification of Wambule has been

presented in Figure 5.

Opgenort (2002:5-7) has identified four dialects of Wambule: Wamdyal, Udayapure, Jhappali

and Hilepane. The areas of the dialects are presented below.

a. Wamdyal dialect: Rikdum, Lukuvapani, Wamdyal (Ubu), Huku, Sikapu,
Tarkomdada, Salle, Dhepti, Dhaircaur, Khayapu, Lorphe, Thulacaur, Moli, Vaksa,
Leva, Sinju, Gairigau, Dhemdalu, Kopsepu, Phasku, and Serankhu;

b. Hilepane dialect: Pipale, Bhadare, Hilepani, Thakle, Mandhare, Sokma Tar,

Dundunma, Jakma, Jerun, Ricuva, and Lambole
c. Udayapure dialect: Udayapur, Phedigau, Barasi, Ghiramdi, Simkaku, and Peku

d. Jhappali dialect: Kurleghat, Majhkhani, Byanditar, Rupatar, Kharka, Cuvabot,
Jhappa, Lurkhudada, Vaitar, Balui, Thumka, Pakauci, Goviar, Gurdum, Jayaram Gha,
Bahuni Dada, Todke, Limlun, Damli, Vetagau, and Temtuku; Sagarmatha Zone, north

Udaypur district and Janakpur Zone, northeast Sindhuli district, Hilepane dialect:

4



Lekhani, Ghurmi, Salle, Sorun, Salleni, Pallo Salleni, Sindure, Majhkhani, Bhirpani,
Kusumtar, and Jortighat.

1.4  Organization of the report

The survey report is organized into 6 chapters. Chapter 1 examines the possible dialectal
variations and chapter 2 investigates the major domains of language use. Similarly chapter 3
evaluates the mother tongue proficiency and bi/multilingualism and chapter 4 looks at
language vitality, language maintenance and language attitudes. In the same way, chapter 5
discusses language resources, dreams and plans of the speech community for language
development and chapter 8 presents the summary of the findings and recommendations. The

annex includes word lists and sociolinguistic questionnaires.



CHAPTER 2
RESEARCH METHODOLOGY

2.1 Outline

This chapter deals with the research methodology employed in this survey. It consists of three
sections. Section 2.2 presents a brief description of the research tools: sociolinguistic
questionnaires and wordlist, the major focus of the tools in the survey, their basic characteristics
and how they were administered in the field. In section 2.3, we deal with the limitations of the

survey with respect to time, access, area, methods and informants.
2.2 Research methodology

This survey has employed three different tools in order to fulfill its goals. The methods/tools
consist of Sociolinguistic Questionnaires (SLQ) and Wordlist Comparisons. The Sociolinguistic
Questionnaires (SLQ) consists of three sets: Sociolinguistic Questionnaire A, Sociolinguistic

Questionnaire B, and Sociolinguistic Questionnaire C.

2.2.1 The sociolinguistic questionnaires
There have been employed three sets of sociolinguistic questionnaire in this survey.
a. Sociolinguistic questionnaire A (SLQ A)

This set, consisting of eighty questions, is intended to be administered to the individuals of the
speech community. The main purpose of this set is to gather information from the individuals
about the language resources, mother-tongue proficiency and multilingualism, domain of
language use, language vitality, language maintenance and their language attitudes. The opinions

from the individuals are often influenced by factors such as location, education, age and sex.

Prior to the administration of the set of questionnaire five different locations were selected as the
survey points. Equal number of respondents were selected from each of the survey points
including male-female, literate-illiterate and different age groups (15-35, 35-55 and above 55).

Table 2.1 presents the overview of the survey points and sample population.



Table 2.1: The overview of the survey points and sample population in Wambule

Sex
Survey GPS
Elevation
points Coordinates o | =
= =
<
S | &
Hilepani 086 °25°56.4 E | 869m 6 6
27°10°26.3° N
Udayapur 086 °27°48 E 1180m 6 6
27°12’41’ N
Unbu 086°29°12E 11016 |6 |6
27°10°26.3° N
Gopitar | (3078 04E lggem 16 |6
27°11’58° N
Gerudanda 086 22’42 E 553m 6 6
27°11°07° N
Total 30 |30
Grand total 60

'Source: Field survey 2071

The questions were administered in Nepali and the answers given by the informants were

recorded in the questionnaire in Nepali or English. After the data collection the answers were

entered into a database and analyzed for general patterns and trends that would contribute to

fulfill the research goals. Linguistic background of the respondents is important in the

sociolinguistic study of a language. The linguistic background of the respondents is presented in

Tables 2.2-2.6.

! The source to all the tables and figures in this report is field survey 2071 otherwise stated.
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Table 2.2: Mother’s mother tongue of the respondents

Hilepani Udayapur Unbu Gopitar Gerudanda
Wambule 12 12 11 11 12
Bahing 0 0 1 0 0
Chamling 0 0 0 0 1
Table 2.3: Father’s mother tongue of the respondents
Hilepani Udayapur Unbu Gopitar Gerudanda
Wambule 12 12 12 12 12
Table 2.4: Spouse’s mother tongue of the respondents
Hilepani Udayapur Unbu Gopitar Gerudanda
Wambule 9 10 10 9 9
Nepali 0 0 1 0 0
Chamling 1 0 0 0 0
Unmarried |2 2 1 3 3
Table 2.5: The birth place of the respondents
Hilepani Udayapur Unbu Gopitar Gerudanda
Address 11 11 11 12 8
Out of address | 1 1 1 0 4
Table 2.6: Whether they have lived out of the address
Hilepani Udayapur Unbu Gopitar Gerudanda
Yes 5 1 2 0 0
No 7 11 10 12 12

b. Sociolinguistic Questionnaire B (SLQ B)

Sociolinguistic questionnaire B is participatory in nature. It comprises of four participatory tools:

Domains of Language Use (DLU), Bilingualism (BLM), Dialect Mapping (DLM) and

Appreciative Inquiry (ACI). The purpose of the Dialect Mapping (DLM) tool is to help the

speech community to think about the languages/language varieties spoken in the areas. It was




used to find out the dialects of Wambule and their distribution. Domains of Language Use
(DLU) was used to find out the domains in which they use Wambule and other languages.
Similarly, Appreciative Inquiry (ACI) was used to find out the available language resources in
the language and the possibilities and challenges of language preservation and promotion. Table
2.7 and 2.8 give the overview of the locations and sample population selected for the purpose of

Dialect Mapping (DLM) in Wambule.

Table 2.7: The survey points and sample population for dialect mapping

Locations Sex Literacy Age groups

Male Female Literate literate 15-35 35-55 55+
Hilepani 4 4 > 3 3 3 2
Udayapur 4 5 4 5 5 2 2
Unbu 3 4 4 3 4 2 1
Gopitar 5 4 6 3 3 3 3
Gerudanda 6 4 5 5 3 4 3

¢. Sociolinguistic Questionnaire C (SLQ C)

This set was administered on one to three language activists and/or village head at every survey
point. It aims to assess the language maintenance, language vitality and their attitudes towards

their languages and their readiness for language development.
2.2.2 Word list comparison

The basic wordlist contains 210 items. The main purpose of this wordlist is to determine the
thresholds of lexical similarity uniting groups of languages and dialects at various percentage
levels on the basis of standard word lists elicited from the mother tongue speakers. The results
have been presented in a table which illustrates the relative linguistic distances among various
speech communities, and lexical differences have been compared in an exhaustive matrix of

pairs (See 3.3).

From each survey points, five informants representing different age, sex and educational status
were chosen as the word list source. In the selection, those speakers were selected who were
born in the village or in the near vicinity, had to speak Wambule as his/her mother tongue and

should not have lived outside the village for extended periods of time.

9




Table 2.8: The overview of the sample population for word list comparison

VDCs Sex Education Age groups

Male | Female | Illiterate | Literate | Educated | 15-35 | 35-55 | 55+
Hilepani 2 3 1 2 2 2 2 1
Udayapur 3 2 2 1 2 2 2 1
Unbu 3 2 2 2 1 1 3 1
Gopitar 2 3 1 2 2 2 1 2
Gerudanda 3 2 3 2 0 3 1 1

The wordlist elicitation was in Nepali language. Wambule equivalents for the Nepali words were

asked to the native speakers and the words were transcribed phonetically. The lexical items were

compared in order to determine similarities and differences among the varieties sampled. This

tool provides an initial indication of possible dialects groupings in the languages. However, the

intelligibility between dialects cannot be conclusively stated based solely on lexical similarity

percentages.
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CHAPTER 3
DIALECTAL VARIATION
3.1 Outline

This chapter attempts to look at the dialectal variations in Wambule. This chapter is organized
into four sections. Section 3.2 presents the results drawn from dialect mapping tool. Section 3.3
deals with the wordlist comparison in Wambule. And finally, in section 3.4 we present the

summary of the findings of the chapter.
3.2 Dialect mapping

For the purpose of identification of the different dialects of the Wambule language, we carried
out dialect mapping at four survey points: Hilepani, Udayapur, Unbu and Gerudanda, and tried to

find out an overall impression of the distribution of the Wambule varieties spoken.

Figure 3.1: Dialect mapping at Hilepani

Dialect mapping at Hilepani showed that Wambule is spoken in Hilepani, Udayapur, Unbu,
Waksa, Richuwa, Jakma, Sokmatar, Thumki, Jhappa and Dikuwa villages in the areas near the

confluence of Dudhkoshi and Sunkoshi Rivers. The people identified three varieties of



Wambule. The first variety is spoken in Hilepani, Thumki and Sokmatar, second variety is rather
large and spoken in Udayapur, Richuwa, Jhappa, Jakma and Dikuwa. Similarly the third variety
is spoken in Unbu and Waksa.

5

%/ Manebhanjyang
. 9 ‘

adhavpur

- Richuwa

Figure 3.2: Dialect mapping at Udayapur

Dialect mapping at Udayapur had been beneficial for the identification of the Wambule speaking
areas in Sindhuli district. Unlike the dialect mapping at Hilepani, it included Udayapur and
Unbu varieties together in a single group and Waksa in a different group as in Figure 3.2. Dialect
mapping at Unbu brought a very different picture of dialect distribution of Wambule. Except
Madhavpur, it included Hilepani, Udayapur, Unbu and all the locations on the both sides of
Dudhkoshi in a single dialect as in Figure 3.3. The dialect mapping at Gerudanda brought the
same picture of dialect distribution of Wambule as in Unbu but it was different in the point that it

separated Toksel and Ketuki into a different separate group as in Figure 3.4.

Dialect mapping could not bring a clear picture of the distribution of the Wambule varieties
except it clearly distinguished the variety spoken in the areas of Sindhuli across the Sunkoshi
River. It is because the varieties spoken on the both sides of Dudhkoshi River are very similar to

each other and the speakers don’t have a clear cut distinction among the varieties
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Figure 3.4: Dialect mapping at Gerudanda
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3.3 Lexical similarity

The wordlists collected from five different survey poits: Hilepani, Udayapur, Unbu, Gopitar, and

Gerudanda were compared and the summary of the comparison has been presented in Table 3.1.

Table 3.1: Lexical Similarity comparison in Wambule

Hilepani Udayapur Unbu Gopitar Gerudanda
Hilepani 100%
Udayapur 80% 100%
Unbu 76% 83% 100%
Gopitar 83% 84% 88% 100%
Gerudanda 74% 79% 78% 80% 100%

The lexical comparison shows that the Sindhuli variety is remarkably distinct from the rest. As
only one survey point was taken from Sindhuli, it has not been possible to find out the variations
in Sindhuli. Among the rest, Hilepani is remarkably distinct from the rests. Gopitar, Unbu and
Udayapur are almost equally distinct from each other. Although they locate across the

Dudhkoshi River, Unbu and Gopitar varieties are close from each other.

Lexical similarity comparison

120
% 100 -
B
[=
S 80 1 B Hilepani
(]
o 60 -
> m Udayapur
.'—E 40 - ® Unbu
;% 20 - W Gopitar
0 - M Gerudanda

Hilepani Udayapur Unbu Gopitar Gerudanda

The survey points

Figure 3.5: Lexical similarity comparison
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The findings from dialect mapping can be summarized in a diagram as given in Figure 3.6.

\

[ Dudhkoshi dialect ] [ Sindhuli dialect ]

[ Okhaldhunga ] Khotagng v

Sokhu Gerudanda
Jhappa Deukidanda
r— Diuwa | Sl

] R Gopitar
Hilepani Udayapur Unbu
Sokmatar Richuwa Waksa
Thumki Jakma
Toksel
Madhavpur

Figure 3.6: The varieties of the Wambule language

There are two major varieties which can be named as Sindhuli variety and Dudhakoshi variety.
Sindhuli variety is spoken in the areas of Sindhuli like Sokhu Gerudanda, Deukidanda and Salle.
Dudhkoshi variety is spoken in the major Wambule settlements the areas in Okhaldhunga and
Khotang. Under Dudhkoshi variety there have been identified two branches: Okhaldhunga
variety which is spoken in the Wambule areas in Okhaldhunga and Khotang variety is spoken in
the areas of Khotang. Khotang variety is spoken in the places like Jhappa, Dikuwa, Gopitar, etc.
There are three variations in Okhaldhunga Variety: Hilepani, Udayapur and Unbu. Hilepani
variety is spoken in the areas of Hilepani, Sokmatar, thumki, etc, Udayapur variety is spoken in
the areas of Udayapur, Richuwa, Jakma, etc, and Unbu variety is spoken in the areas of Unbu,

Waksa, etc.
3.4 Summary

In this chapter, we attempted to examine the possible dialectal variations in Wambule. The result
of the dialect mapping tool shows that Dudhkoshi and Sindhuli are the two major dialect groups
in Wambule. Apart from the lexical items, these varieties are different in terms agreement

system. All the varieties are mutually intelligible although there are some lexical and
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grammatical variations. The study, on the basis of the comparison of standardized 210 wordlists
shows that there is nearly 70% similarity between Dudhkoshi varieties and Sindhuli varieties and
nearly 80-90% similarity among the Dudhkoshi varieties. The lexical similarity decreases

according to their distance of location.
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CHAPTER 4
DOMAINS OF LANGUAGE USE
4.1 Outline

This chapter glances at the major domains of language use in Wambule. It consists of eight
sections. Section 4.2 deals with the patterns of language use in general domains. Section 4.3
deals with the use of the language in interpersonal communication in the family. In section 4.4
we deal with the use of the languages by the children in different situations. Section 4.5 appraises
the use of languages in different modes of invitation. Section 4.6 deals with the use of Nepali
(Language of Wider Communication). Similarly, section 4.7 investigates the preferred language
as the medium of instruction in the primary level and section 4.8 presents the summary of the

findings of the chapter.
4.2 Patterns of language use in general domains

In this section, we examine the languages most frequently used by the Wambule speakers in the

following domains of language use:

L. counting,

ii.  singing,

1i.  joking,

iv.  bargaining/ shopping/ marketing,
v.  storytelling,

vi.  discussing/ debate,

vii. praying,

viii. quarrelling,

ix. abusing (scolding/using taboo words),
x.  telling stories to children,

xi.  singing at home,

xii. family gatherings

xiii. village meetings.



a. The use of Wambule

Wambule is the main language of communication in everyday life and is mainly used in the
domains related to Wambule community and culture. It shows that Wambule is the major vehicle
of communication in majority of the domains of language use but it is going to lose its strength
in some other domains of language use. In the domains related to other communities, cultures
and inter-community communication, the use of Wambule is limited. In the domains like village
meeting and shopping/marketing people use it with their own community members and use

Nepali with outsiders. Its use in counting and singing is very low.

The degree of use of Wambule seems to vary according to different locations because language

retention is not even in all the Wambule speaking areas. Table 4.1 presents the use of Wambule

in general domains of language use at different survey locations.

Table 4.1: Use of Wambule in different domains by locations

Hilepani Udayapur Unbu Gopitar Gerudanda

(n=12) (n=12) (n=12) (n=12) (n=12)
Counting 0 (0%) 0 (0%) 0 (0%) 0 (0%) 0 (0%)
Singing 0 (0%) 1 (8%) 3 (25%) 0 (0%) 0 (0%)
Joking 12 (100%) | 11 (92%) 12 (100%) | 12 (100%) | 10 (83%)
Shopping/Marketing 1 (8%) 0 (0%) 2 (17%) 0 (0%) 0 (0%)
Story telling 4 (33%) 2 (17%) 4 (33%) 1 (8%) 0 (0%)
Discussing/ Debate 11 (92%) 10 (83%) 10 (83%) 11 (92%) 9 (75%)
Praying 9 (75%) 4 (33%) 6 (50%) 8 (67%) 5 (42%)
Quarrelling 10 (83%) 10 (83%) 10 (83%) 11 (92%) 9 (75%)
Abusing 10 (83%) 11 (92%) 10 (83%) 11 (92%) 9 (75%)
Telling stories to
children 9 (75%) 9 (75%) 10 (83%) 9 (75%) 4 (33%)
Singing at home 5 (42%) 6 (50%) 9 (75%) 9 (75%) 5 (42%)
Family gatherings 10 (83%) 12 (100%) 12 (100%) | 12 (100%) | 12 (100%)
Village meetings 7 (58%) 12 (100%) 11 (92%) 12 (100%) | 7 (58%)
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The use of Wambule is very prominent in the domains like joking, debate, quarreling, abusing,
telling stories to children, family gathering and village meetings. Its use in the domains like
counting, singing and storytelling is very low. It shows that the language is dominantly used in

the family and village and its use is limited out of the village.

In comparison with other locations the use of Wambule is remarkably low in Sakhu Gerudanda,
Ratnawati VDC in Sindhuli district. This is an isolated settlement of Wambule in the sense that it

is out of contact with the core settlement of Wambule socially, economically and politically.

Rest four settlements are homogenous Wambule communities and the use of mother tongue is
nearly equal in all the locations. Nowadays because of the advancement of education, road
transportation and business their interaction with outsiders is increasing and it is likely to
decrease its use in the future if the community members are not conscious about the preservation
of their mother tongue. The situation of the use of Wambule at different survey points has been

presented in Figure 4.1.

Use of Wambule in different domains by locations
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Figure 4.1: Use of Wambule in different domains by locations

Language retention varies according sex. The females are regarded to retain their mother tongue
more than the males do. But in Wambule, both males and females have almost equal degree of

mother tongue retention as presented in Table 4.2. The women married from other language
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communities acquire Wambule as second language easily and become proficient in a short time

because of its wider use in the community.

Table 4.2: Use of Wambule in different domains by sex

Male (n=30) Female (n=30)

Counting 0 (0%) 0 (0%)
Singing 2 (7%) 2 (7%)
Joking 28 (93%) 29 (97%)
Shopping/ Marketing 1 (3%) 2 (7%)
Story telling 5 (17%) 6 (20%)
Discussing/ Debate 26 (87%) 25 (83%)
Praying 17 (57%) 15 (50%)
Quarrelling 25 (83%) 25 (83%)
Abusing /scolding 25 (83%) 26 (87%)
Telling stories to children 21 (70%) 20 (67%)
Singing at home 17 (57%) 17 (57%)
Family gatherings 29 (97%) 29 (97%)
Village meetings 24 (80%) 25 (83%)

But the age of the speakers seems to be an important factor that determines the use of Wambule

in the daily life as Table 4.3 suggests.

Table 4.3: Use of Wambule in different domains by age

Al (n=20) A2 (n=20) A3 (n=20)

Counting 0 (0%) 0 (0%) 0 (0%)
Singing 1 (5%) 0 (0%) 3(15%)
Joking 18 (90%) 20 (100%) 19 (95%)
Shopping/ Marketing 0 (0%) 2 (10%) 1 (5%)
Story telling 6 (30%) 4 (20%) 1 (5%)
Discussing/ Debate 16 (80%) 17 (85%) 19 (95%)
Praying 9 (45%) 9 (55%) 14 (70%)
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Quarrelling 15 (75%) 17 (85%) 18 (90%)
Abusing (scolding) 16 (80%) 17 (85%) 18 (90%)
Telling stories to children 14 (70%) 14 (70%) 13 (65%)
Singing at home 10 (50%) 11 (55%) 13 (65%)
Family gatherings 18 (90%) 19 (95%) 20 (100%)
Village meetings 15 (75%) 17 (85%) 19 (95%)

Figure 4.2 gives the impression that the use of the Wambule language is gradually decreasing

from generation to generation. The degree of language retention in the younger generation is

decreasing.
Use of Wambule in different domains by age
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Figure 4.2: Use of Wambule in different domains by age

Likewise education of the individual plays role in language retention in Wambule as Table 4.4
suggests. The retention in illiterate and literate is almost the same but it is remarkably low among
the educated people. In most of the domains, the use the mother tongue is gradually decreasing in

the literate and educated people than in the illiterate ones.
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Table 4.4: Use of Wambule in different domains by education

I (n=30) L (n=10) E (n=20)
Counting 0 (0%) 0 (0%) 0 (0%)
Singing 3 (10%) 0 (0%) 1 (5%)
Joking 29 (97%) 10 (100%) 18 (90%)
Shopping/ Marketing 1 (3%) 1 (0%) 1 (5%)
Story telling 2 (7T%) 0 (0%) 8 (40%)
Discussing/ Debate 29 (97%) 7 (70%) 16 (80%)
Praying 19 (63%) 5 (50%) 8 (40%)
Quarrelling 28 (93%) 8 (80%) 14 (70%)
Abusing 28 (93%) 8 (80%) 15 (75%)
Telling stories to children 22 (73%) 6 (60%) 13 (65%)
Singing at home 21 (70%) 3 (30%) 10 (50%)
Family gatherings 30 (100%) 9 (90%) 18 (90%)
Village meetings 27 (90%) 6 (60%) 16 (80%)

b. The use of Wambule and Nepali

Wambule is a dominantly bilingual community that uses Wambule (mother tongue) and Nepali
(language of wider communication) simultaneously, but the languages have dominance in
particular domains. Higher number of the respondents use Wambule in the domains related to
person, family and Wambule community and its use is least in marketing and singing. Mostly the
people in the market places are non-speakers of Wambule and they have to use Nepali in almost
all of the situations. Similarly, if the village meeting is with the members of their own
community they use their own mother tongue for some extent otherwise they have to use Nepali.

Table 4.5 presents the use of both Wambule and Nepali in different domains of language use by

location.
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Table 4.5: Use of Wambule and Nepali in different domains by locations

Hilepani Udayapur Unbu Gopitar Gerudanda

(n=12) (n=12) (n=12) (n=12) (n=12)
Counting 0 (0%) 0 (0%) 0 (0%) 0 (0%) 0 (0%)
Singing 3 (25%) 4 (33%) 3 (25%) 1 (8%) 0 (0%)
Joking 0 (0%) 1 (8%) 0 (0%) 0 (0%) 1 (8%)
Shop./ Marketing | 5 (42%) 12 (100%) 6 (50%) 3 (25%) 1 (8%)
Story telling 0 (0%) 4 (33%) 3 (25%) 1 (8%) 0 (0%)
Discussing 0 (0%) 2 (8%) 1 (8%) 1 (8%) 1 (8%)
Praying 2 (17%) 2 (8%) 2 (17%) 1 (8%) 0 (0%)
Quarrelling 2 (17%) 1 (8%) 1 (8%) 0 (0%) 3 (25%)
Abusing 2 (17%) 1 (8%) 1 (8%) 0 (0%) 3 (25%)
Sto. to children 1 (8%) 1 (8%) 1 (8%) 1 (8%) 0 (0%)
Singing at home | 0 (0%) 2 (17%) 1 (8%) 1 (8%) 0 (0%)
Fam. gatherings | 2 (17%) 0 (0%) 1 (8%) 0 (0%) 0 (0%)
Village meetings | 5 (42%) 0 (0%) 1 (8%) 0 (0%) 1 (8%)

It shows that there is less overlapping bilingualism. It means that specific domains have been set
for specific languages. The use of both languages is more in the domains like singing, marketing
and storytelling but in other domains it is very low. The use of two languages simultaneously is
higher in Gerudanda where the use of Wambule is relative lower than in the other survey points.

It shows that both the domains and the locations are getting bilingual gradually.

Use of Wambule and Nepali in different domains by locations
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Figure 4.3: Use of Wambule and Nepali in different domains by location
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The use of both languages alternatively in the same domains is slightly more in the males than in

the female speakers as presented in Table 4.6.

Table 4.6: Use of Wambule and Nepali in different domains by sex

Male (n=30) Female (n=30)

Counting 0 (0%) 0 (0%)
Singing 6 (20%) 5 (42%)
Joking 1 3%) 1 3%)
Shopping/ Marketing 14 (47%) 13 (43%)
Story telling 6 (20%) 2 (7%)
Discussing/ Debate 3 (10%) 2 (7%)
Praying 4 (13%) 3 (10%)
Quarrelling 4 (13%) 3 (10%)
Abusing/scolding 4 (13%) 3 (10%)
Telling stories to children 3 (10%) 1 3%)
Singing at home 4 (13%) 0 (0%)
Family gatherings 1 (3%) 2 (7%)
Village meetings 4 (13%) 3 (10%)

The younger generations use the languages more simultaneously than the adults do. It is because

the young generation people are bound to come in contact with the Nepali speakers during their

education or business.

Table 4.7: Use of Wambule and Nepali in different domains by age group

Al (n=20) A2 (n=20) A3 (n=20)
Counting 0 (0%) 0 (0%) 0 (0%)
Singing 3 (15%) 7 (5%) 1 (5%)
Joking 1 (5%) 0 (0%) 1 (5%)
Shopping/ Marketing 11 (55%) 8 (40%) 8 (40%)
Story telling 3 (15%) 4 (20%) 1 (5%)
Discussing/ Debate 2 (10%) 2 (10%) 1 (5%)
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Praying* 5 (25%) 2 (10%) 0 (0%)
Quarrelling 4 (20%) 1 (5%) 2 (10%)
Abusing 4 (20%) 1 (5%) 2 (10%)
Telling stories to children 1 (5%) 1 (5%) 2 (10%)
Singing at home 2 (10%) 2 (10%) 0 (0%)
Family gatherings 2 (10%) 1 (5%) 0 (0%)
Village meetings 3 (15%) 3 (15%) 1 (5%)

In the same way the literate and educated people are more likely to speak two languages
simultaneously in the same domain of language than the illiterate ones as in Table 4.8.

Table 4.8: Use of Wambule and Nepali in different domains by education

I (n=30) L (n=10) E (n=20)
Counting 0 (0%) 0 (0%) 0 (0%)
Singing 2 (7%) 4 (40%) 525%)
Joking 1 3%) 0 (0%) 1 (5%)
Shopping/ Marketing 11 (37%) 5 (50%) 11 (55%)
Story telling 2 (7%) 4 (40%) 2 (10%)
Discussing/ Debate 1 (3%) 2 (20%) 2 (10%)
Praying 1 3%) 1 (10%) 5(25%)
Quarrelling 2 (7%) 1 (10%) 4 (20%)
Abusing 2 (7%) 1 (10%) 4 (20%)
Telling stories to children 1 (3%) 1 (10%) 2 (10%)
Singing at home 1 3%) 1 (10%) 2 (10%)
Family gatherings 0 (0%) 1 (10%) 2 (10%)
Village meetings 1 3%) 3 (30%) 3(15%)

C. The use of Nepali

Nepali is spoken in formal situations in which they have to communicate with the outsiders.
Shopping/marketing, counting, writing, singing and praying are the domains in which Nepali is

mostly used in all the locations. Table 4.9 presents the use of Nepali in different locations. The
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use of Nepali is higher in Gerudanda and Gopitar. Hilepani holds the third position and the least
use of Nepali is in Udayapur and Unbu. The use of Nepali can be presented in increasing order

as: Unbu<Udayapur<Hilepani<Gopitar<Gerudanda.

Table 4.9: Use of Nepali in different domains by different locations

Hilepani | Udayapur Unbu Gopitar Gerudanda

(n=12) (n=12) (n=12) (n=12) (n=12)
Counting 12 12 (100%) 12 (100%) | 12 (100%) | 12 (100%)

(100%)
Singing 9 (75%) |7 (58%) 6 (50%) 11 (92%) 11 (92%)
Joking 0 (0%) 0 (0%) 0 (0%) 0 (0%) 1 (8%)
Shopping/ Marketing 6 (50%) |0 (0%) 4 (33%) 9 (75%) 11 (92%)
Story telling 7 (58%) |4 (33%) 4 (33%) 10 (83%) 8 (66%)
Discussing/ Debate 0 (0%) 0 (0%) 0 (0%) 0 (0%) 2 (17%)
Praying 1 (8%) 6 (50%) 4 (33%) 3 (25%) 7 (58%)
Quarrelling 0 (0%) 1 (8%) 0 (0%) 1 (8%) 0 (0%)
Abusing 0 (0%) 0 (0%) 0 (0%) 1 (8%) 0 (0%)
Telling stories to 0 (0%) 0 (0%) 0 (0%) 2 (17%) 4 (33%)
children
Singing at home 6 (50%) |4 (33%) 2 (17%) 2 (17%) 5 (42%)
Family gatherings 0 (0%) 0 (0%) 0 (0%) 0 (0%) 0 (0%)
Village meetings 0 (0%) 0 (0%) 0 (0%) 0 (0%) 4 (33%)

The use of Nepali in different survey points has also been presented in Figure 4.4.
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Figure 4.4: Use of Nepali in different domains by location

The use of Nepali among the male and female respondents is almost same in majority of domains

of language use as presented in Table 4.10.

Table 4.10: Use of Nepali in different domains by different sex

Male (n=30) Female (n=30)

Counting 0 (0%) 0 (0%)
Singing 22 (73%) 22 (73%)
Joking 1 3%) 0 (0%)
Shopping/ Marketing 15 (50%) 15 (50%)
Story telling 16 (53%) 17 (57%)
Discussing/ Debate 1 3%) 1 3%)
Praying 9 (30%) 12 (40%)
Quarrelling 1 (3%) 1 (3%)
Abusing (scolding/using taboo words) 1 3%) 0 (0%)
Telling stories to children 2 (7%) 4 (13%)
Singing at home 8 (27%) 11 37%)
Family gatherings 1 3%) 1 3%)
Village meetings 2 (7%) 2 (7%)

4.3 The use of language in interpersonal communication in family

The questions were asked to the respondents about the use of languages with their different
generation family members like grandparents, parents, spouse and children while talking about
education related topics and family or society related topics and while writing letters. Some of
the respondents didn’t have grandparents and/or parents and some were illiterate and couldn’t
write letter and some have never written letters although they were literate. So, all the

respondents could not answer all of the questions. Table 4.11 presents the use of Wambule in

above mentioned situations.
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Table 4.11 Use of Wambule in interpersonal communication at home

Education related Society/family related Writing letter
Grandfather (7) 7 (100%) 7 (100%) 0 (0%)
Grandmother (6) | 6 (100%) 6 (100%) 0 (0%)
Father (24) 23 (96%) 23 (96%) 0 (0%)
Mother (30) 24 (80%) 24 (80%) 0 (0%)
Spouse (48) 36 (75%) 36 (75%) 0 (0%)
Children (48) 43 (90%) 43 (90%) 0 (0%)

Most of the respondents who responded the questions use Wambule with their family members

in both educations related and society/family related matters. It indicates the vibrancy of the

language in all the generations. The use of Wambule with their spouse is slightly lower because

all of them have not married Wambule speakers. People don’t use Wambule in letter writing

which suggests that it is vibrant in speech but not in writing.

A few of the respondents use Nepali with their family members in both educations related and

society/family related matters as presented in Table 4.12. The use of Nepali is with the people of

same or lower generations. It indicates that the use of Nepali is increasing in the young

generation people. Another remarkable point is that Nepali is the only language in letter writing.

Table 4.12 Use of Wambule in interpersonal communication at home

Education related Society/family related Writing letter'
Grandfather (7) 0 (0%) 0 (0%) 3 (43%)
Grandmother (6) | 0 (0%) 0 (0%) 2 (33%)
Father (24) 1 (4%) 1 (4%) 10 (42%)
Mother (30) 2 (7T%) 2 (7T%) 11 (37%)
Spouse (48) 5 (10%) 5 (10%) 14 (29%)
Children (48) 5 (10%) 5 (10%) 16 (33%)

! All of the respondents have not written letter in their lives.
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4.4 The use of the language by the children in different situations

The children dominantly use Wambule in almost all of their daily life situations and use Nepali
in a limited number of situations like with the outsiders, with the teachers in the school, in the

classroom, etc.
4.4.1 The use of the languages by the children while playing with the friends

While playing with their friends within the community all the children use Wambule in all the
survey locations except Gerudanda, where, only three-fourth (75%) of the children use

Wambule.

Table 4.13: The language(s) used by the children while playing with the friends in community

While playing with friends

Wambule Wambule-Nepali Nepali
Hilepani (12) 12 (100%) 0 (0%) 0 (0%)
Udayapur (12) 12 (100%) 0 (0%) 0 (0%)
Ubun (12) 12 (100%) 0 (0%) 0 (0%)
Gopitar (12) 12 (100%) 0 (0%) 0 (0%)
Gerudanda (12) 9 (75%) 3 (25%) 0 (0%)

The Wambule speaking areas are homogenous settlements of the Wambule people so the
children use their mother tongue in the society. They don’t have to use Nepali until they go to the
school where the medium of instruction is Nepali and they meet friends from other speech
communities. In Gerudanda the speech community is small although it is homogenous. So they
have to come in contact with the members of other language communities. Table 4.13 presents

the use of the language(s) by the children while playing with the friends in the community
4.4.2 The use of the language(s) by the children while talking with the neighbors

As the Wambule settlements are homogenous, the children use Wambule with their neighbors.
Table 4.14 presents the use of the language(s) by the children while talking with the neighbors.
In Gerudanda the speech community is small and the other language speaking communities are
around their community and the children have to communicate with them. So they have to learn

Nepali from their childhood.
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Table 4.14: The language(s) used by the children while talking with the neighbors

While talking with the neighbors

Wambule Wambule-Nepali Nepali
Hilepani (12) 12 (100%) 0 (0%) 0 (0%)
Udayapur (12) 12 (100%) 0 (0%) 0 (0%)
Ubun (12) 12 (100%) 0 (0%) 0 (0%)
Gopitar (12) 12 (100%) 0 (0%) 0 (0%)
Gerudanda (12) 9 (75%) 3 (25%) 0 (0%)

Nowadays, because of the expansion of transportation facilities and different types of businesses,
people speaking other languages are migrating into several traditional Wambule settlements and
the number of heterogeneous settlements is increasing day by day. As a result the Wambule

children are bound to become bilingual from their childhood in the future.
4.4.3 The use of languages at school with the teachers and friends

In the schools the children are completely bilingual and use both Wambule and Nepali according
to the situations. Nepali is the medium of instruction in the schools so the classroom language is
automatically Nepali. Generally the teachers and their friends are Nepali speakers so they have to
speak Nepali. Even the Wambule teachers don’t speak Wambule at school. So Nepali is the main
language the children at schools. In the lower classes they use Wambule with their friends for
some extent but in the higher classes the use decreases gradually. Most of the teachers in the
schools are from other parts of the country and don’t speak Wambule and the students should
speak Nepali with them. Similarly, while talking with the Wambule speaking friends mostly they

use Wambule.

Table 4.15: The use of languages at school with the teachers and friends

At school with friends and teachers

Wambule Wambule-Nepali Nepali
Hilepani (12) 0 (0%) 2 (17%) 10 (83%)
Udayapur (12) 0 (0%) 0 (0%) 12 (100%)
Ubun (12) 0 (0%) 1 (8%) 11 (92%)
Gopitar (12) 0 (0%) 0 (0%) 12 (100%)
Gerudanda (12) 0 (0%) 3 (25%) 12 (100%)
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Sometimes they use Nepali based on the situation and the topic of discourse. Table 4.15 presents

the use of languages at school with the teachers and friends.
4.5 The language of invitation

The language depends on whether the person to invite speaks Wambule or Nepali. Wambule is
used with the Wambule speakers and Nepali is used with the other language speakers for oral
invitation. Regardless their place, age group, gender and education, all people use Nepali for
printed invitation. Nowadays, a trend of bilingual invitation card is in practice in some cases.

Table 4.16 presents the responses of the respondents about the use of language for invitation

purpose.
Table 4.16: The use of languages for invitation

Wambule Wambule-Nepali Nepali
Hilepani (12) 10 (83%) 1 (8%) 1 (8%)
Udayapur (12) 12 (100%) 0 (0%) 0 (0%)
Ubun (12) 11 (92%) 1 (8%) 0 (0%)
Gopitar (12) 12 (100%) 0 (0%) 0 (0%)
Gerudanda (12) 8 (67%) 3 (25%) 1 (8%)

Regardless the location, gender, education or age Nepali is the only language they use to write

the minute of a meeting and they use Wambule in most of the parts of their daily lives.
4.6 The Language of wider Communication and its use

All the respondents identified Nepali as their Language of Wider Communication (LWC). They
use Nepali with all the outsiders. There are not monolingual speakers of the Wambule language.
The situation was same at all the survey points regardless the gender and age. The use of Nepali
was found to have slightly determined by the educational level of the people. The people with
higher education use Nepali more often than the people with lower education or the illiterate

ones. Table 4.17 presents how often the respondents use the LWC.
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Table 4.17: The language of wider communication and its use

Always Sometimes
Hilepani (12) 11 (92%) 1 (8%)
Udayapur (12) 5 (42%) 7 (58%)
Ubun (12) 2 (17%) 10 (83%)
Gopitar (12) 1 (8%) 11 (92%)
Gerudanda (12) 8 (67%) 4 (33%)

Similarly, the people who come in contact with outsiders more often use Nepali more often than
the people who seldom come in contact with the other language speakers. Likewise, the males
are likely to come in contact with outsiders more often than the females. But the school/college
teachers, the officials working in governmental or nongovernmental offices always come in
contact with outsiders and use Nepali more often in their daily lives. Similarly, the young people

use Nepali with their friends speaking other languages.
4.7 The preferred language for medium of instruction in the primary level

Vast majority of the respondents in all the survey points preferred Wambule to make the medium
of instruction in the primary level. A limited number of people preferred Nepali and in Hilepani
some preferred English too. It shows that people influenced by the modern world prefer the
language of wider communication. But nowadays people have become identity conscious and
regard the mother tongue as a symbol of identity. So they prefer mother tongue although they are
influenced by the modern world. The responses of the respondents at the different locations have

been presented in Table 4.18.

Table 4.18: The preferred language for medium of instruction at different places

Wambule Nepali English
Hilepani (12) 8 (67%) 1 (8%) 3 (25%)
Udayapur (12) 11 (92%) 1 (8%) 0 (0%)
Ubun (12) 12 (100%) 0 (0%) 0 (0%)
Gopitar (12) 12 (100%) 0 (0%) 0 (0%)
Gerudanda (12) 10 (83%) 2 (17%) 0 (0%)
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4.8 Summary

In this chapter we tried to investigate the language vitality in Wambule by analyzing the
responses to questions related to the major domains of language use. In the general domains,
such as joking, storytelling, discussing/ debate, quarrelling, abusing, telling stories to children,
and family gatherings, Wambule is commonly used by the people of all survey locations, sexes,

all age groups and educational groups.

The use of the language while counting, singing, bargaining/ shopping/ marketing, praying, is
often Nepali but it depends on whether the people they have to talk are speakers of Wambule or
not. They use Wambule with the Wambule speakers in markets otherwise they have to use
Nepali. The use of language in the village meetings is quite more interesting. If all the
participants are the speakers of Wambule they discuss mainly in Wambule and write minute in
Nepali. If there are some non-speakers of Wambule they discuss in Nepali and write minute in

Nepali.

Wambule is solely used in the interpersonal communication in the family by the people of any
group while talking about any subject matter. The children use Wambule at home and in the
community. They use Wambule while playing with the friends in the community and while
talking with the neighbors. But with the other tongue speaker they have to use only Nepali. In the
school both Wambule and Nepali are used by the children. While talking about the language of
invitation, both Wambule and Nepali are used for oral invitation and Nepali is used for written or

printed invitation.

Nepali is the Language of Wider Communication (LWC) in the Wambule community. The
people use LWC with the people of other tongue speakers. The use of Nepali is wider in the
areas near to the highway and market places because they have to deal more with the other
tongue speakers in such areas than in the villages. Similarly Nepali is spoken widely in schools,

offices, health centers, etc. because the personnel working in these places are normally outsiders.

Almost all of the people respondents preferred Wambule to be the medium of instruction in the
primary level education but a few of the younger people preferred Nepali and English because
Nepali and English are more profitable for them for further education, jobs and other

opportunities.
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CHAPTER 5
MULTILINGUALISM
5.1 Outline

The main purpose of this chapter is to evaluate the mother tongue proficiency and
bi/multilingualism in Wambule. Section 5.2 examines how many languages are spoken in the
Wambule speaking areas. Section 5.3 evaluates the degrees of language of different languages
they speak. Similarly in section 5.4 presents the popularity of the different language in the
community. In the same way, in section 5.5 we present the other languages of the parents and
spouses of the respondents. Section 5.6 tries to identify the languages the children can speak and
their proficiency in them. In the same way section 5.7 tries to evaluate how much Nepali the
children understand in the early school classes and finally section 7.8 summarizes the findings of

the chapter.
5.2 Knowledge of language

We could not find a single monolingual speaker of Wambule during our fieldwork. Nearly, all of
them are bilingual in Wambule and Nepali. But there are some Nepali monolingual Wambule
people in the Wambule speaking areas. The people living very close to other language
communities like Magar, Tamang, etc. can speak their languages and the people who have got
higher education can speak English. Those who have gone to work in other countries have learnt

foreign languages. Table 5.1 presents the languages that the Wambule people know and can

speak.

Table 5.1: Wambule and other languages spoken/known by the speakers
Languages Male (n=30) Female (n=30)
Wambule (only) 0 (0%) 0 (0%)
Nepali (only) 0 (0%) 0 (0%)
Wambule , Nepali 30 (100%) 30 (100%)
Wambule , Nepali and more 5 (17%) 2 (7%)

All the speakers are proficient in their mother tongue and they can communicate in Nepali with

different levels of language proficiency. Almost all people of younger generation have developed




good proficiency of Nepali. Table 5.2 and Figure 5.1 present the knowledge of languages at

different locations.

Table 5.2: Knowledge of language(s) according to place

Hilepani Udayapur Unbu Gopitar Gerudanda

(n=12) (n=12) (n=12) (n=12) (n=12)
Wambule | 12 (100%) 12 (100%) 12 (100%) | 12 (100%) 12 (100%)
Nepali 12 (100%) 12 (100%) 12 (100%) | 12 (100%) 12 (100%)
Hindi 2 (17%) 2 (17%) 0 (0%) 1 (8%) 0 (0%)
English | 1 (8%) 1 (8%) 1 (8%) 1 (8%) 0 (0%)
Tamang | 0 (0%) 1 (8%) 0 (0%) 0 (0%) 0 (0%)
Chamling | 0 (0%) 1 (8%) 0 (0%) 0 (0%) 0 (0%)

Wambule and Nepali are the languages the Wambule people know and use in their daily lives,
and a few of the people in different locations have knowledge of different languages which are

idiosyncratic features.

Knowledge of language(s) according to place
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Figure 5.1: Knowledge of language(s) according to place
5.3 Degrees of language competence

All of the respondents have better command in Wambule than in Nepali. The command of the

speakers on Wambule and Nepali at different locations is presented in Table 5.3.

35



Table 5.3: Degrees of language competence at different locations

Hilepani Udayapur Unbu Gopitar Gerudanda

(n=12) (n=12) (n=12) (n=12) (n=12)
Wambule-Nepali 12 (100%) 12 (100%) 12 (100%) | 12 (100%) 12 (100%)
Nepali-Wambule 12 (100%) 12 (100%) 12 (100%) | 12 (100%) 12 (100%)

5.4 The language they like most

Vast majority (97%) of the people liked their mother tongue most and only (3%) of the people
liked Nepali most. It indicates that Wambule is still much more popular among the Wambule
people. Table 5.4 presents the languages of preference of the respondents according to places.

Two respondents in Gerudanda liked Nepali over Wambule.

Table 5.4: The languages of preference of the respondents according to places

Hilepani Udayapur Unbu Gopitar Gerudanda

(n=12) (n=12) (n=12) (n=12) (n=12)
Wambule | 12 (100%) 12 (100%) 12 (100%) | 12 (100%) 10 (83%)
Nepali 0 (0%) 0 (0%) 0 (0%) 0 (0%) 2 (17%)

5.5 The other languages of parents and spouses

Nepali is the other language of their parents and spouses regardless the location, sex, education
and age group. Fathers and spouse of some respondents can speak English, too. The mothers of
all the respondents can speak only Wambule and Nepali. It means the languages other than
Wambule and Nepali were learnt from out of their locality. Table 5.5 presents the other

languages of the father, mother and spouse of the respondents.

Table 5.5 The other languages of parents and spouses

Father’s language Mother’s language Spouse’s language
Nepali 60 (100%) 60 (100%) 60 (100%)
Hindi 5 8%) 0 (0%) 4 (7%)
English 2 (3%) 0 (0%) 3 (5%)
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5.6 The languages of the children

All the children can speak their mother tongue as well as Nepali at all the survey points. It shows

that the intergenerational transmission of Wambule is still vivacious.

Table 5.8: The languages of the children at different survey locations

Hilepani Udayapur Unbu Gopitar Gerudanda

(n=9) (n=10) (n=11) (n=12) (n=9)
Wambule | 9 (100%) 10 (100%) 11 (100%) 12 (100%) 9 (100%)
Nepali 9 (100%) 10 (100%) 11 (100%) 12 (100%) 9 (100%)
Hindi 0 (0%) 0 (0%) 0 (0%) 0 (0%) 0 (0%)
English | 1 (11%) 0 (0%) 0 (0%) 1 (8%) 0 (0%)

Note: 3 respondents from Gerudanda are unmarried.
5.7 How much Nepali the children understand in early school classes

Only 10% of the respondents say that their children understand Nepali completely during their
early school days, 15% say that their children can understand Nepali for some extent and 75%
say that their children can’t understand Nepali at all. It indicates that it is difficult for their
children to understand Nepali in the early classes at school. But they are forced to learn Nepali
because the medium of instruction in schools is Nepali. The compulsion and their regular contact
with the Nepali speakers make them able to learn Nepali. The Wambule people would be happy
if medium of instruction in the schools from 1 to 3 classes was the mother tongue. Table 5.9

presents the responses at different survey locations.

Table 5.9: How much Nepali the children understand in early classes at different survey points

Hilepani (n=12) | Udayapur (n=12) | Unbu (n=12) | Gopitar (n=12) | Gerudanda (n=12)
All 0 (0%) 1 (8%) 1 (8%) 1 (8%) 3 (25%)
Some | 2 (17%) 2 (17%) 1 (8%) 0 (0%) 4 (33%)
Nill | 10(83%) 9 (75%) 10 (83%) 11 (92%) 5 (42%)

5.8 Summary

In this chapter, we tried to assess the mother tongue proficiency and multilingualism in

Wambule. Wambule is a bi/multilingual community. Apart from Wambule and Nepali some of
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the Wambule people can speak other languages like Hindi and English. Almost all of the
Wambule people have highest degree of competence in their mother tongue and Nepali is next to
Wambule in the degree of competence. The number of people who like Wambule is extremely
high, 100%. Next popular language is Nepali which is all of the people. All the children become
bilingual in Nepali after they go to the school and gradually they acquire proficiency in Nepali.
Apart from Nepali they have learnt some English from their school education. It is rather
difficult for the children to understand Nepali in the early classes. So majority of the people

loved early school classes in mother tongue.
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CHAPTER 6
LANGUAGE VITALITY, MAINTAINANCE AND LANGUAGE ATTITUDE

6.1 Outline

In this chapter we make an effort to appraise the language vitality, language maintenance and
language attitudes in Wambule. It consists of five sections. Section 6.2 examines language
vitality in the Wambule community. In section 6.3, we discuss language maintenance and
transmission. Similarly, in section 6.4 we glance at the attitudes of the community towards their

mother tongue. In section 6.5, we summarize the findings of the chapter.
6.2 Language vitality

Unlike several of the minority languages of Nepal Wambule is vivacious in most of the domains
of language use. Despite the increasing contact with Nepali because of expansion of education,
transportation, business and migration the use of Wambule is still vibrant in all informal and
local situations. The use of Nepali is found to be gradually increasing in the formal and out of
community activities like at market, at school, in meetings with outsiders etc. There is no native
counting system of Wambule so counting is done in Nepali and while they pray for Hidu Gods
and Goddess they generally use Nepali. The situation of language vitality of Wambule in
Hilepani has been presented in Figure 6.1 and Udayapur in Figure 6.2.
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The situation of language vitality in Unbu and Gopitar is also equally vibrant to that of Hilepani
and Udayapur as presented in Figure 6.3 and 6.4.
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Figure 6.5: Vitality situation in Gerudanda

But the situation of language vitality in Gerudanda is just opposite. They use Nepali with the
children, which suggests that the inter-generational language transmission has been disrupted.

Most of the domains of Wambuale have been shifted into Nepali and the domains of Wambube
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have been limited within the family related situations and elder generation people. The cause of
heavy language loss in this location is that it is isolated from the main Wambule settlements and

the small Wambule speaking population.

The children in all of the locations speak Wambule in domestic and local and all the parents in
all the locations speak Wambuale with their children. The mother tongue proficiency of the
children is excellent in the locations except Gerudanda where only 75% of the children have
good proficiency in their mother tongue. Like in Unbu and Hilepani, it is obvious that a small
number of children have not gained full proficiency in their mother tongue everywhere in the

Wambule speaking areas. Table 6.1 shows the responses of the people at different survey points.

Table 6.1: Do the young people speak Wambule as well as they should? (According to place)

Hilepani (12) Udayapur (12) Ubun (12) Gopitar (12) Gerudanda (12)

Yes | 11(92%) 12 (100%) 10 (83%) | 12 (100%) 9 (75%)

No 1 (8%) 0 (0%) 2 (17%) 0 (0%) 3 (25%)

6.3 Language maintenance and transmission

Language maintenance in Wambule is prominent in the core Wambule areas and a slight
degeneration of language is found in the isolated and/or peripheral areas. The degeneration of the
inter-generational language transmission is in almost initial stage in most of the areas but it is
remarkably found in the areas like Gerudanda. So it is sure to be transmitted into the children of

the youngest generation in most of the places.
6.3.1 The situation of the inter-lingual marriage

Inter-lingual marriage is common in the Wambule society. In most of the cases the non-speakers
learnt Wambule after marriage because of the immense use of Wambule in most of the domestic
and local situations. It is nearly impossible to live in the society without learning Wambule.
Inter-lingual marriage is slightly lower in Udayapur wher only Wambule people are living. In a
mixed society automatically the chance of interlingual marriage is high. Table 6.2 presents the

situation of inter-lingual marriage at different locations.
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Table 6.2: The situation of inter-lingual marriage (according to place)

Hilepani (12) Udayapur (12) Ubun (12) Gopitar (12) Gerudanda (12)

Yes | 12 (100%) 8 (67%) 12 (100%) 12 (100%) 12 (100%)

No |0 (0%) 4 (33%) 0 (0%) 0 (0%) 0 (0%)

In the same way education of the people seems to play role for inter-lingual marriage in the
Wambule community as presented in Table 6.3. The educated people are more likely to have
inter-lingual marriage than the uneducated people because of their contact with the people of
other language speaking communities. It also may be true that the educated people are more

flexible in the case of inter-lingual marriage.

Table 6.3: The situation of inter-lingual marriage (according to education)

I (n=30) L (n=10) E (n=20)
Yes 27 (90%) 9 (90%) 20 (100%)
No 3 (10%) 1 (10%) 0 (0%)

Generally the inter-lingual marriage is possible with the speakers of Nepali, other Rai languages,
Tamang, Magar, Sunuwar, Limbu, etc. based on their proximity as presented in Table 6.4. In
Hilepani, mostly the inter-lingual marriages are with the speakers of Nepali, Tamang, Rai groups
and Magar in descending order. In Udayapur, inter-lingual marriage is high with the speakers of
Magar, Rai and Tamang and low with the Nepali speakers. In Unbu, the highest percentage of
inter-lingual marriage is with the spakers of Tamang, Neapli and Magar. Mostly inter-lingual
marriages are with Tamang and Magar speakers in Gopitar. Marriage with Magar is highest in
Gerudanda and other possible language communities for inter-lingual marriage are Rai groups,

Tamang, Sunuwar and Nepali.
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Table 6.4: The possible language communities for inter-lingual marriage

Hilepani Udayapur | Unbu (n=12) Gopitar Gerudanda

(n=12) (n=12) (n=12) (n=12)
Nepali 11 (92%) 3 (25%) 10 (83%) 2 (17%) 3 (25%)
Tamang 10 (83%) 5 (42%) 12 (100%) 12 (100%) | 6 (50%)
Rai groups 5 (42%) 5 (42%) 5 (42%) 2 (17%) 9 (75%)
Magar 7 (58%) 6 (50%) 11 (92%) 4 (33%) 10 (83%)
Sunuwar 0 (0%) 0 (0%) 0 (0%) 0 (0%) 3 (25%)
Limbu 0 (0%) 0 (0%) 1 (8%) 0 (0%) 0 (0%)

6.3.2 The situation of language transmission into future generations

More than 85% of the respondents are hopeful that the children of their children will speak their
mother tongue. People in the locations where there is higher retention of Wambule are more
hopeful about the retention of their language into the generation of their grandchildren. Table 6.5

presents the responses of the respondents at different survey points.

Table 6.5: The prediction about transmission of Wambule into grandchildren (by location)

Hilepani (n=12) | Udayapur (n=12) | Unbu (n=12) | Gopitar (n=12) | Gerudanda (n=12)

Yes | 9 (75%) 12 (100%) 10 (83%) 11 (92%) 7 (58%)

No |3 (25%) 0 (0%) 2 (17%) 1 (8%) 5 (42%)

Table 6.5 shows that the degree of confidence of the people about the transmission of their
mother tongue into the children of their children is lowest in Gerudanda. Similarly, only three
fourth of the respondents in Helepani are not hopeful, too. These two locations are on the
highways and market places. Hilepani is close to Jayaram Ghat, a main business junction of
Khotang and Okhaldhunga and Gerudanda is close to Ghurmi of Udayapur. It indicates that the
vitality of the mother tongues is likely to decrease along with the contact of outsiders and
modern facilities in the areas. The locations Unbu, Udayapur and Gopitar are away from outside
contact and have high percentage of retention. In Udayapur, all of the respondents are confident

about the transmission of mother tongue into the generation of their (grand) grandchildren.
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The gender of the respondents does not seem to determine the level of confidence about the
transmission of the mother tongue in the generation of their grandchildren as almost equal

percentage of them are confident about it. Table 6.6 presents the responses according to gender.

Table 6.6: The prediction about transmission of Wambule into grandchildren by different sex

Male Female
Yes 25 (83%) 24 (80%)
No 5(17%) 6 20%)

But, the responses varied according to the education of the respondents. Surprisingly, the new
generation people are more hopeful about the transmission as presented in Table 6.7. It shows
that the new generation people are more conscious about the preservation of their native culture

and language.

Table 6.7: The prediction about transmission of Wambule into grandchildren by age groups

Al (n=20) A2 (n=20) A3 (n=20)
Yes 18 (90%) 16 (80%) 15 (75%)
No 2 (10%) 4 (20%) 5 (25%)

In comparison with the literate only and illiterate respondents, the educated ones seem less
confident about the transmission of their mother tongue as presented in Table 6.8. It indicates

that mother tongue degeneration is likely to begin from the families of the educated people.

Table 6.8: The prediction about transmission of Wambule into grandchildren by education

Illiterate (30) Literate (10) Educated (20)
Yes 25 (83%) 7 (70%) 17 (85%)
No 5 (17%) 3 (30%) 3 (15%)

6.3.3 Reading and writing in mother tongue

In total, nearly 100% of the respondents liked their children learn reading and writing in mother
tongue (Table 6.9). It is a grand language loyalty and support of the people for the mother tongue
preservation. People wish for opportunity to read and write in the mother tongue from lower to

higher education.
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Table 6.9: Responses about the children reading and writing in mother tongue by location

Hilepani Udayapur Unbu Gopitar Gerudanda
(n=12) (n=12) (n=12) (n=12) (n=12)
I like 11 (92%) 12 (100%) 12 (100%) | 12 (100%) 12 (100%)
I don’t|1(8%) 0 (0%) 0 (0%) 0 (0%) 0 (0%)
like

6.3.4 Volition of the people to assist a mother tongue based school

All of the respondents are enthusiastic to assist a mother tongue based primary school in the

locality by sending own children, motivating others to do so, economical support and other ways

as presented in Table 6.10. It is an indication that shows the people are ready to work for the

retention and promotion of their mother tongue.

Table 6.10: How people would help a mother tongue based primary school at different locations

Hilepani Udayapur Unbu Gopitar Gerudanda
(n=12) (n=12) (n=12) (n=12) (n=12)
Sending own | 12 (100%) 12 (100%) 12 (100%) | 12 (100%) | 12 (100%)
children
Motivate to send | 12 (100%) 12 (100%) 12 (100%) | 12 (100%) | 12 (100%)
children
Economic 12 (100%) 12 (100%) 12 (100%) | 12 (100%) | 12 (100%)
assistance
Teaching oneself 8 (67%) 6 (50%) 5 (42%) 4 (33%) 4 (33%)
6.4 Language attitudes

Vast majority (almost all) of the Wambule people feel proud to speak their language. Only

13.33% of them have hesitation to speak it among the other people speaking majority languages.

It indicates that Wambule has remarkably high prestige among Wambule communities. In

personal communication with the Wambule people who can’t speak Wambule wish they could

speak it. A few of them have faced communication problems while speaking Wambule out of

their community.
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6.4.1 Feeling while speaking mother tongue in the presence of other people

Among them, 90% feel higher prestige with their mother tongue and want to use it within their
community, 7% are neutral about it and only 3% hesitate to use it. Out of the community they
use Nepali as their second language and they are fluent in Nepali, too. Feeling prestigious while
speaking mother tongue is highest in Udayapur, Unbu and Gopitar. The feeling is different in
negligible number of people in Hilepani and Gerudanda. Table 6.24 presents the responses of the

people at different locations.

Table 6.11: Feeling about speaking mother tongue in the presence of outsiders

Hilepani Udayapur Unbu Gopitar Gerudanda

(n=12) (n=12) (n=12) (n=12) (n=12)
prestigious | 9 (75%) 12 (100%) 11 (92%) 12 (100%) 10 (83%)
embarrassed | 1 (8%) 0 (0%) 1 (8%) 0 (0%) 0 (0%)
neutral 2 (17%) 0 (0%) 0 (0%) 0 (0%) 2 (17%)

6.4.2 Problems faced because of speaking mother tongue

In general, the Wambule people (90%) don’t seem to have faced problems and some (10%) have
been in problem because of speaking mother tongue as given Table 6.12. Their main problem is
communication and in some cases they have experiences of being insulted because of
communication problem. More people in Udayapur and Unbu seem to have faced problem
because their interaction with the outsiders is less in comparison with the people in other survey

points.

Table 6.12: Problems faced because of speaking mother tongue

Hilepani (n=12) | Udayapur (n=12) | Unbu (n=12) | Gopitar (n=12) | Gerudanda (n=12)
Yes | 1 (8%) 2 (17%) 2 (17%) 1 (8%) 0 (0%)
No | 11 (92%) 10 (83%) 10 (83%) 11 (92%) 12 (100%)

6.4.3 Feeling about children marrying non-mother tongue speakers

Nearly 75% of them don’t worry about whether their children marry a mother tongue speaker or

not. Similarly, 20% think it is bad and only 5% feel it is goo. It clearly demonstrates that vast
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majority of the Wambule people are indifferent about this issue. The responses are presented by

locations in table 6.13.

Table 6.13: Feeling about children marrying non-mother tongue speakers at different locations

Hilepani Udayapur Unbu Gopitar Gerudanda
(n=12) (n=12) (n=12) (n=12) (n=12)
Good 0 (0%) 0 (0%) 3 (25%) 1 (8%) 1 (8%)
No 11 (92%) 9 (75%) 7 (58%) 10 (83%) 7 (58%)
problem
Bad 1 (8%) 3 (25%) 2 (17%) 1 (8%) 4 (33%)

6.4.4 Feeling if future generations spoke the mother tongue

Regardless the location, sex, age and education, all of the speakers don’t like the disappearance
of the Wambule language. Out of them 93.33% would be unhappy if future generations didn’t
speak it and only 6.66% won’t mind it. It indicates the high respect and loyalty of the Wambule

people towards their mother tongue.
6.4.5 The preferred first language for the children

Vast majority (88%) of the Wambule respondents think that their children should speak their
mother tongue first and they should learn the languages of wider communication i.e. Nepali and
English later. The highest preference to mother tongue (92%) is from Hilepani, Udayapur and
Gerudanda and 83% is from Unbu and Gopitar. The preference to Nepali is only by (12%) of the

respondents. The responses are presented in Table 6.14.

Table 6.14: The preferred first language for the children by locations

Hilepani Udayapur Unbu Gopitar Gerudanda

(n=12) (n=12) (n=12) (n=12) (n=12)
Wambule | 11 (92%) 11 (92%) 10 (83%) 10 (83%) 11 (92%)
Nepali 1 (8%) 1 (8%) 2 (17%) 2 (17%) 1 (8%)

6.4.6 The changes occurred in the contemporary Wambule

Only 45% of the respondents have realized that their mother tongue has been changed and it has

been slightly different in different aspects from it was used in their grandparents’ time. All of the
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respondents from Hilepani have realized changes in the contemporary Wambule. But very small
number of them from other locations have realized the changes. It is surprising that why all the
respondents from Hilepani have realized the changes but not the respondents from other

locations. The responses according to different locations are presented in Table 6.15.

Table 6.15: Whether contemporary Wambule is different from the previous one (by locations)

Hilepani (n=12) | Udayapur (n=12) | Unbu (n=12) | Gopitar (n=12) | Gerudanda (n=12)

Yes | 12 (100%) 1 (8%) 3 (25%) 1 (8%) 4 (33%)

No | 0(0%) 11 (92%) 9 (75%) 11 (92%) 8 (67%)

Except the structure, all aspects of language as they reported have been changed. 33% asserted
pronunciation change, 15% asserted lexical change and 33% asserted code mixing; 20% asserted
style change and only 8% asserted structure change. Code mixing has become the common
feature of almost all of the speakers. The typical Wambule words are replaced by the common
words from Nepali. In the same way, the lexical items English are also mixed in the speech of
the Wambule speakers. Specially the young generation people have lost the traditional style of

their language and shifted into Nepali pattern. Table 6.16 presents the responses of the people.

Table 6.16: The aspects of Wambule that have changed

Hilepani Udayapur Unbu Gopitar Gerudanda

(n=12) (n=12) (n=12) (n=12) (n=12)
Pronuncialtion | 11 (92%) 1 (8%) 3 (25%) 1 (8%) 4 (33%)
Lexical items | 2 (17%) 0 (0%) 3 (25%) 0 (0%) 4 (33%)
Structures 0 (0%) 0 (0%) 0 (0%) 0 (0%) 1 (8%)
Code mixing | 11 (92%) 1 (8%) 3 (25%) 1 (8%) 4 (33%)
Style 4 (33%) 1 (8%) 3 (25%) 0 (0%) 4 (33%)

6.4.7 Feeling about community people speaking other languages

None of the respondents loves community people not speaking their own language. Majority,
58%, of the respondents are neutral about their community people not speaking mother tongue
whereas 42% of the respondents don’t like the language shift. As majority of them are indifferent
to language, the replacement of Wambule by the LWC is likely to expand in the time to come.

The people think that if they spoke Nepali it would be useful for communication both inside and
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outside the community because communication with the Wambule people is possible using
Nepali. Similarly, Nepali is the official language and language of education so they find more
advantages in learning Nepali. Table 6.17 presents the responses how they feel their community

people not speaking own language.

Table 6.17: How they feel their community people not speaking own language (by locations)

Hilepani Udayapur Unbu Gopitar Gerudanda
(n=12) (n=12) (n=12) (n=12) (n=12)
Ilove it. 0 (0%) 0 (0%) 0 (0%) 0 (0%) 0 (0%)
I don’t
9 (75%) 3 (25%) 9 (75%) 9 (75%) 5 (42%)
mind.
I don’t like
' 3 (25%) 9 (75%) 3 (25%) 3 (25%) 7 (58%)
1t.

The gender seems to affect the feeling of the people about their community people not speaking
mother tongue because remarkably higher number, 70%, of the female respondents are neutral
towards language shift. Similarly more males, 53%, don’t like it whereas only 30% of the
females do so. Generally females are regarded to be more conservative in the matter of language
but the trend is just opposite in Wambule. The responses of the people about how they feel when
they find their community members not speaking their mother tongue are presented by different

genders are presented in Table 6.18.

Table 6.18: How they feel their community people not speaking own language by genders

Male Female
Ilove it. 0 (0%) 0 (0%)
I don’t mind it. 14 (47%) 21 (70%)
I don’t like it 16 (53%) 9 (30%)

6.5 Summary

In this chapter, we tried to examine the language vitality, language maintenance and language
attitudes in the Wambule community. In section 6.2, we examined language vitality in the
Wambule community. In general, Wambule is vivacious enough as almost all of the children

have acquired it except the children who were born and grown out of the community. But the
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figures are lower in some particular areas. 86.66% of the parents use Wambule with their
children as the medium of intergenerational communication. 80% of the respondents said that
young people have good command on their mother tongue. In section 6.3, we tried to assess the
situation of language maintenance and transmission. The situation of language maintenance and
transmission is challenging because inter-lingual marriage is very common in the community as
83.33% of the respondents asserted the possibility of interlingual marriage. Majority of the
woman married from Wambule non-speaking communities learn it later but their language
loyalty is not so strong. 81.66% of the people are sure about the transmission of their mother
tongue into the children of their children (grandchildren). Males, the illiterate and literate-only
people are more convinced about the transmission of the mother tongue into the grandchildren.
Above 90% of the people adore their children reading and writing in the mother tongue and they
are enthusiastic to assist the mother tongue schools in their communities by sending the children,

economic physical assistance.

In section 6.4, we dealt with the attitudes of the people towards Wambule. Nearly 58% of them
expressed the feeling of prestige while speaking mother tongue and nearly 30% of them are
neutral. It shows that the Wambule people have relatively strong language loyalty on the mother
tongue. Nearly 95% of them have not faced any problem because of speaking their mother

tongue.
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CHAPTER 7
LANGUAGE RESOURCES
7.1 Outline

In this chapter we discuss language resources available and language maintenance. In Section
7.2, we describe the oral language resources available, and in Section 7.3, available written
language resources. Section 7.4 discusses responses of the people about the radio
programmes in mother tongue, Section 7.5 reading the written materials in their mother

tongue and Section 7.6 summarizes the chapter.
7.2 The oral language resources

The Wambule people have distinct identity because of the unique tongue, culture and folk
literature. The Wambule language is rich in its oral literature. The Wambule people celebrate
a number of celebrations, perform sacred ceremonies, and observe feast and festivals. They
have their own pattern and mostly use their own oral texts in their own language, commonly
called Mukdhum/Mundhum in these occasions. Apart from the religious oral literature, they
have stories about the origin of the world, origin of the tribes, the activities of their ancestors,

etc. The available oral literatures available are presented in Table 7.1.

Table 7.1: The folklores available in Wambule

Hilepani Udayapur Unbu Gopitar Gerudanda

(n=12) (n=12) (n=12) (n=12) (n=12)
Folk stories 3 (25%) 12 (100%) 6 (50%) 1 (8%) 6 (50%)
Music 6 (50%) 12 (100%) 12 (100%) | 12 (100%) | 5 (42%)
Religious
terature 12 (100%) 12 (100%) 12 (100%) | 12 (100%) | 10 (83%)
Radio 6 (50%) 12 (100%) 7 (58%) 7 (58%) 3 (25%)
Cinema 2 (17%) 11 (92%) 5 (42%) 3 (25%) 1 (8%)
CD/DVD 3 (25%) 8 (67%) 3 (25%) 3 (25%) 0 (0%)

a. Folk stories

Some locations, like Udayapur, have vivid tradition of folk story whereas it is very rare in
some locations like Gopitar (Table 7.1). Some localities have developed the tradition of folk
stories and made popular among the people but some have not. It depends on the age of the

respondents, too because the old generation people have more knowledge of folk stories than



the young generation people. Amongst them, some said they can tell such stories and some
answered that they have heard other people telling such stories. They also tell the stories

commonly available in the Nepali culture.
b. Music

Wambule culture has songs and music. 100% of the respondents from Udayapur, Unbu and
Gopitar are well known that they have songs and music in Wambule whereas only nearly
50% of them are known about it in Hilepani and Gerudanda (Table 7.1). Apart from the
traditional songs and music they have translated Nepali songs in Wambule and composed
modern music, too. They report that nowadays they sing Wambule songs in different

occasions.
c. Religious literature

Religious literature is available in all the survey locations which indicates that it is the most
important oral literature in the language. The tradition of folk songs and music also has
similar pattern. It is prominent in Udayapur, Unbu and Gopitar and minor in Hilepani and

Gerudanda.

In our sample, there were 26 Hindus, 30 animists and 4 Christians. Christianity is a new
intervention in the Wambule community. Basically the Wambule people think they are the
worshiper of the nature. Anyway the followers of different religions have their religious

literature.
d. Radio

Almost 58% of the total respondents are informed about the use of Wambule in radio
programmes from different radio stations. They report that the use of the language in the
radios, even in the local level, is very limited. Time and again, the local radios run
programmes in Wambule. All the respondents in Udayapur, nearly 50% of them in Unbu,
Gopitar and Hilepani, and only 25% of them in Gerudanda are informed about the use of
Wambule in the radios (Table 7.1). This variation may be because of the level of awareness

of the people in different locations about their language and culture.
e. CD/DVDs and cinemas

Nowadays, different organizations, both national and local level, working for the promotion
of Wambule language, culture and ethnicity are working for the advancement of audio-visual

materials like CD/DVDs and cinemas. But the development is on the initial stage and the
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materials are not in the access of the general people as a small number of the respondents are
informed about it. A large number of them (nearly 90%) in Udayapur are informed about it
but only a few of them (nearly 25%) are informed in Hilepani, Unbu and Gopitar. Similarly,
none of them are informed about such developments in Gerudanda (Table 7.1). It shows that
the peripheral localities of Wambule have not been integrated in the main stream of the

promotional activities of language and culture.
7.3 The written language resources

On the other hand, written tradition in Wambule seems to have begun after the restoration of
democracy in Nepal in 2046 VS. There have been published a number of books and
periodicals in the language and about the language. The periodical Libju-Bhumju has been
being published since last two decades. In the Wambule villages young people have
established clubs which have been working for the promotion of the ethnicity, and their

language and literature.

Table 7.2: Available written materials in Wambule

Hilepani Udayapur Unbu Gopitar Gerudanda
(n=12) (n=12) (n=12) (n=12) (n=12)
alphabet 2 (17%) 4 (33%) 4 (33%) 2 (17%) 0 (0%)
Grammar 7 (58%) 6 (50%) 5 (42%) 4 (33%) 1 (8%)
Dictionary 7 (58%) 6 (50%) 5 (42%) 4 (33%) 2 (17%)
Text book 0 (0%) 0 (0%) 0 (0%) 0 (0%) 0 (0%)
Literacy 0 (0%) 0 (0%) 0 (0%) 0 (0%) 0 (0%)
material
Newspaper 5 (42%) 5 (42%) 6 (50%) 4 (33%) 3 (25%)
Written 3 (25%) 6 (50%) 6 (50%) 4 (33%) 2 (17%)
literature
Folklore 4 (33%) 6 (50%) 5 (42%) 4 (33%) 1 (8%)

Written tradition is found to be in the progressive stage of development in Wambule (Table
7.2). A very limited number of people were found to be informed about the written language
resources. Only a handful of them are informed about the frequent publication in Wambule in
Gorkhapatra National Daily. Some of the respondents reported about written books in
Wambule at present time. There have been established some social and literary organizations

in local and national levels and they publish literary and cultural matters in periodicals,
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journals, etc. written in Wambule. But at present a large number of written materials are
available written in Nepali or English about the Wambule. Table 7.2 shows the information

given by the respondents about the written matters in or about their mother tongue.

There have been developed a Devanagari based writing system with some modification and
extra diacritics for Wambule Alphabet which has been being used for writing in the language.
Some people are found to practice Srijangs, the writing system being followed Limbu. There

are some materials written in Srijanga writing system

People report that there is a Wambule grammar written in English by a foreigner. In fact, it is
‘The Wambule Language’ by Jean Robert Opgenort, 2002 which has a good description of
the Wambule language and grammar. This is the most exhaustive and reliable grammar in
the language till now. There are reported to be available some glossaries/dictionaries, too.
Textbooks and literacy materials are not available in the language. Time and again, matters
written in Wambule are published in the national daily ‘Gorkhapatra’. Such occasional
publications are available in periodicals too. The publication of Libju-Bhumju, a Wambule
national level periodical has been being published since last two decades. Both national and
local Wambule organizations have been working for the promotion of writing literature in the
language. Nowadays, there are organized local and national level literary programmes in the

languages. The selected pieces of written literature are published in the periodicals, too.

Table 7.3: Information about written materials

L (n=10) E (n=20)
alphabet 2 (20%) 7 (35%)

Grammar 5 (50%) 12 (60%)
Dictionary 5 (50%) 13 (65%)
Textbook 0 (0%) 0 (0%)
Literacy material 0 (0%) 0 (0%)
Newspaper 5 (50%) 14 (70%)
Weritten literature 4 (40%) 13 (65%)
Folklore 3 (30%) 12 (60%)
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Only the educated people and the people residing in Kathmandu and the core part of the

Wambule settlements seem to have more information about the written materials in Wambule

as presented in Table 7.3.

We tried to investigate the availability of the written materials in the Wambule language

using participatory method, too. The findings form questionnaires and the participatory

methods are identical and support each other as presented in Figures 7.1-7.5. In most of the

locations people reported that dictionary, grammar and written literary materials are either

available or are in the process of preparation. The written materials like textbooks, literacy

materials, and newspapers are reported to be unavailable.
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The information about the available language resources is not equally informed to the people
in the different survey locations. The people in Hilelepani, Unbu and Gopitar are informed
about the availabity of Wambule grammar, dictionary, literary materials, etc. but the people
in Udayapur are only informed about the dictionary. Similarly the respondents are completely
unknown about them in Gerudanda.

The written language resources are available either in Wambule or in Nepali or in English or
in both or in all three languages. They are written in Devanagari and/or Roman script.

7.4 Responses of the people about the radio

People sometimes listen to the radio programmes in Wambule or about Wambule at all the
survey locations. The people reported that there are not regular mother tongue programmes
on the local radios. It is also because the mother tongue radio programmes have not been able
to attract the people towards them. Table 7.4 presents how often the people listen to the radio

programmes at different survey points.

Table 7. 4: Responses of the people about the radio at different survey points

Hilepani Udayapur Unbu Gopitar Gerudanda

(n=12) (n=12) (n=12) (n=12) (n=12)
Always 0 (0%) 0 (0%) 0 (0%) 0 (0%) 0 (0%)
Sometimes | 3 (25%) 9 (75%) 7 (58%) 6 (50%) 5 (42%)
Never 4 (33%) 2 (17%) 1 (8%) 6 (50%) 4 (33%)
Don’t 5 (42%) 1 (8%) 4 (33%) 0 (0%) 3(25%)
know
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The radio programmes seem to be more popular in Udayapur, Unbu and Gopitar and least in
Hilepani. Similarly relatively large number of people are unknown about the radio

programmes in their mother tongue.

The responses varied according to the different age groups. The 15-35 and 35-55 age group
of the respondents are more responsive towards the radio programmes. Table 7.5 presents the

responses given by different age groups.

Table 7. 5: Responses of the people about the radio by age groups

Age groups
Al (n=20) A2 (n=20) A3 (n=20)
Always 0 (0%) 0 (0%) 0 (0%)
Sometimes 12 (60%) 11 (55%) 7 (35%)
Never 3 (15%) 6 (30%) 7 (35%)
Unknown 5(25%) 3(15%) 6 (30%)

The young people seem more responsive towards the radio programs in their mother tongue
than the elder ones. It might be because of the attraction of the young generation towards the
new technologies. Naturally, the young people are attracted towards the modern technologies

like mobile phone, television, radio, etc.

Similarly the education level of the respondents seems to play role to determine whether on is
responsive towards the mother tongue radio programmes as presented in Table 7.6. The

people with higher level of education are more responsive towards such programmes.

Table 7.6: Responses of the people about the radio by education

I (n=30) L (n=10) E (n=20)
Always 0 (0%) 0 (0%) 0 (0%)
Sometimes 11 (37%) 6 (60%) 13 (65%)
Never 12 (40%) 3 (30%) 2 (10%)
Unknown 7 (23%) 1 (5%) 5 (25%)

7.5 Reading the written materials in their mother tongue

Only a few of the respondents read the written materials in their mother tongue. Some of the
respondents say that the materials are not available locally and have not got chance read
them. The written materials in Wambule are available for some extent in the areas of the core

Wambule settlements (Hilepani, Udayapur, Unbu and Gopitar) but completely not available
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in the peripheral areas like Gerudanda. Table 7.7 presents the situation of how much the

respondents read the written materials in their mother tongue at different survey locations.

Table 7.7: The situation of how much the respondents read the written materials in Wambule

Hilepani Udayapur Unbu Gopitar Gerudanda
(n=12) (n=12) (n=12) (n=12) (n=12)
Yes | 2 (17%) 5 (42%) 3(25%) 2 (17%) 0 (0%)
No | 6 (50%) 1 (8%) 3(25%) 2 (17%) 4 (33%)

The written materials are more available for the educated people than for the people with
lower education because the educated people have better access to them. Table 7.8: presents

how much the respondents read the written materials in their mother tongue

Table 7.8: How much the respondents read the written materials in their mother tongue

L (n=10) E (n=20)
Yes 2 (20%) 9 (45%)
No 8 (80%) 11 (55%)

It shows that the materials are available only for limited number of the people with high
education (secondary and higher) and the materials are out of the access of the general
people. The Wambule people are well known that their language is written in Devanagari

script with some adaptation.

Nearly one-half of the people in Hilepani, Udayapur, Unbu and Gopitar are informed about
Wambule Rai Samaj (Wambule Rai Society), WamRaS in short, a Wambule welfare
organization, in both national and local levels that works for the promotion of Wambule
language and culture. But the respondents from Gerudanda are almost unknown about the

organization. Table 7.9 presents the information about Wambule Rai Samaj.

Table 7.9: Information about the institutions for the promotion of Wambule by location

Hilepani Udayapur Unbu Gopitar Gerudanda

(n=12) (n=12) (n=12) (n=12) (n=12)
Yes | 6 (50%) 6 (50%) 6 (50%) 4 (33%) 1 (92%)
No | 6 (50%) 6 (50%) 6 (50%) 8 (66%) 11 (8%)

Apart from Wambule Rai Samaj, in Unbu we found some Churches which, as people

reported, have been working for the welfare of the Wambule people.
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More male respondents were found to have been informed about the existence of such type of
institutions. Table 7.10 presents that nearly two-third of the male respondents were informed
about such organizations whereas only one-half of the female respondents are informed about
it.

Table 7.10: Information about the existing institutions for the promotion of Wambule by sex

Male (n=30) Female (n=30)
Yes 19 (63%) 14 (47%)
No 11 (37%) 16 (53%)

Similarly, the level of education played important role to determine whether one is informed
about the institutions working for the promotion of the language. Least number (10%) of
illiterate respondents were informed about it whereas 50% of the literate or the people with
lower education and 75% of the people with higher education are informed about it as
presented in Table 7.11.

Table 7.11: Information about the existing institutions for language promotion (by education)

I (n=30) L (n=10) E (n=20)
Yes 3 (10%) 5 (50%) 15 (75%)
No 27 (90%) 5 (50%) 5 (25%)

7.6 Summary

In this chapter, we discussed the language resources available in the Wambule Language.
Wambule has got folk tales, songs and religious literature. Apart from the oral literature,
there are available written language resources in the language. The organizations working for
ethnic and linguistic promotion have been working for the development of literature and
language resources. Wambule has got limited access to Gorkhapatra National Daily and the
local radios. Unexpectedly, less number of people were found responsive towards the

programmes in and about the Wambule mother tongues broadcasted by the Radios.

Written tradition in Wambule has nearly two decade long history in which Devanagari
writing system with some adaptations is being used. There exists Wambule Rai Samaj
(WamRaS) in National and local level for the promotion of the Wambule language and
culture. Apart from Wambule Samaj, there are local clubs working for multifarious areas of
ethnic upliftment including language and culture. Similarly, there is a tradition of publishing
pieces of literary writing in Wambule are found to have been published in periodicals. The

availabity of the language resources is uneven as some of the peripheral Wambule
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settlements are almost uninformed about the available language resources, radio programmes
and organizations working for Wambule. A remarkable number of people are eager to read
the written materials in their mother tongue but the written materials are not available locally

for the people who want to read them.
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CHAPTER EIGHT
SUMMARY OF FINDINGS AND RECOMMENDATIONS
8.1 Outline

In this chapter we summarize the findings of the survey research and recommendations for the
promotion of the Wambule language. Section 3.2 summarizes the findings of the research and
section 3.3 lists out the recommendations about how Wambule can be promoted and

strengthened.
8.2 Summary of the findings

Wambule is a Tibeto-Burman language spoken by the Wambule people whose major settlements
are in the areas around the confluence of Dudhkoshi and Sunkoshi both in the hills and basin.
The result of the dialect mapping tool shows that Dudhkoshi and Sindhuli are the two major
dialect groups as in Figure 8.1. All the varieties are mutually intelligible although there are some
lexical and grammatical variations. Lexical similarity comparison shows that there is nearly
70% similarity between Dudhkoshi varieties and Sindhuli varieties and nearly 80-90% similarity

among the Dudhkoshi varieties. The lexical similarity decreases according to their distance of
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Wambule is widely used by the people of all survey locations, sexes, all age groups and
educational groups in the general domains, such as joking, storytelling, discussing/ debate,
quarrelling, abusing, telling stories to children, and family gatherings, etc. The use of the
language while counting, singing, bargaining/ shopping/ marketing, praying, is often Nepali but
it depends on whether the people they have to talk are speakers of Wambule or not. They use
Wambule with the Wambule speakers in markets otherwise they have to use Nepali. In the
village meetings if all the participants are the Wambule speakers, they discuss mainly in
Wambule and write minute in Nepali. Wambule is solely used in the interpersonal
communication in the family by the people of any group while talking about any subject matter.
The children use Wambule at home and in the community. They use Wambule while playing
with the friends in the community and while talking with the neighbors. But with the other
tongue speaker they have to use only Nepali. In the school they use both Wambule and Nepali.
Both Wambule and Nepali are used for oral invitation and Nepali is used for written or printed
invitation. Nepali is the Language of Wider Communication (LWC) they use LWC with the
people of other tongue speakers. The use of Nepali is wider in the areas near the highways and
market places. In schools, offices, health centers, etc. Nepali is used because the personnel
working in these places are normally outsiders. Most of the respondents preferred Wambule to
be the medium of instruction in the primary level education, but a few of the younger ones

preferred Nepali and English.

Wambule is a bi/multilingual community. Apart from Wambule and Nepali some of the
Wambule people can speak other languages like Hindi and English. Almost all of the Wambule
people have highest degree of competence in their mother tongue and Nepali is next to Wambule
in the degree of competence. All the people like Wambule as mother tongue and Nepali as the
second language. All the children become bilingual in Nepali after they go to the school and
gradually they acquire proficiency in Nepali. Apart from Nepali they have learnt some English
from their school education. It is rather difficult for the children to understand Nepali in the early

classes so majority of them loved early school classes in mother tongue.

Wambule is vivacious enough as almost all of the children have acquired it as mother tongue in
their core settlements but the figures are lower in some peripheral areas. 86.66% of the parents
use Wambule with their children as the medium of intergenerational communication. 80% of the

respondents said that young people have good command on their mother tongue. The situation of
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language maintenance and transmission is challenging because inter-lingual marriage is very
common as 83.33% of the respondents asserted the possibility of interlingual marriage. Majority
of the woman married from Wambule non-speaking communities learn it later. 81.66% of the
people are sure about the transmission of their mother tongue into the children of their children
(grandchildren). Above 90% of the people adore their children reading and writing in the mother
tongue and they are enthusiastic to assist the mother tongue schools in their communities by
sending the children, economic physical assistance. Nearly 58% of them expressed the feeling of
prestige while speaking mother tongue and nearly 30% of them are neutral. It shows that the

Wambule people have relatively strong language loyalty on the mother tongue.

Wambule has got folk tales, songs and religious literature. Apart from the oral literature, there
are available written language resources, too. The organizations working for ethnic and linguistic
promotion have been working for the development of literature and language resources. Written
tradition in Wambule has nearly two decade long history in which Devanagari writing system
with some adaptations is being used. There exists Wambule Rai Samaj (WamRaS) in National
and local level for the promotion of the Wambule language and culture. Apart from Wambule
Samaj, there are local clubs working for multifarious areas of ethnic uplift including language
and culture. Similarly, there is a tradition of publishing pieces of literary writing in Wambule in
periodicals. The availabity of the language resources is uneven as some of the peripheral
Wambule settlements are almost uninformed about the available language resources, radio
programmes and organizations working for Wambule. A remarkable number of people are eager
to read the written materials in their mother tongue but the written materials are not available

locally for the people who want to read them.
8.3 Recommendations

1. More detailed survey is necessary to find out the overall sociolinguistic picture of the
Wambule language.

2. It is necessary to identify how far the Wambule varieties are different from each other in
grammar. So a comparative study of their grammar is necessary.

3. It is necessary to expand the use of Wambule in multilingual education, media and

literature etc.
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4. Tt is desirable to carry out community based language development activities such as
Multilingual Education (MLE), literacy, etc.
5. Itis important to be realized by the concerned authorities that every language is important

from different perspectives and they should be preserved.

6. Unless the domains of use of language are broadened the language cannot be promoted.
Modernization and standardization of Wambule is essential so the use of Wambule in

modern technology will be an important job for language promotion.
7. The use of Wambule in mass media should be promoted and widened.

8. Most importantly, the primary education should be imparted in mother tongue by
preparing teaching materials containing the subject matters suited for the local needs and

socio cultural setting.
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ANNEXES

Annex A: The word lists

FAIITAT (FF) FT ATH 152 1K TR

()i,

(),

()i,

(%) oo

(U)o,

AT (F%) FT T

()i,

()i,

()i,

(%) e,

(G I

T :

LIS P UL E L TG R A 1 K EELIC R

LT A O

AT TATH: oo, SeqaATdTen] ATETHATT: ...

.9 TSI Aqreft  |Hilepani Udayapur |Unbu Gopitar Gerudand
a

1. |body CIERRA Dziu ram ram ram dziu

2. |head TTSH |phutir p"utir p"utir p"utir p"utir

3. |hair FATE  |Swom swam swam swam swom

4. |face TR |kuli ku:li ku:li ku:li kuli

5. |eye Atar  |Bisi Bisi Bisi Bisi Bisi

6. |ear FTT Lwabu dubu dwobu  |dabu dabu

7. |nose AT Lusum dusum dusum dusum dusum

8. |mouth e Luli duli duli duli duli

9. |teeth Ira gUMSWA gUMSWA gUMSWA | ZUMSWA gumsa

10. [tongue IEEL Lem Ljam Ljam Ljam Ljam

11" |breast | |dug dug dut dug dut

12. |belly e b"{idi mwal mwal mwal b"udi

13. |arm/ hand gid La la la la la
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14. |elbow TZAT  |Deksi Djaksi njaksi njaksi kuino
15. |palm AT |Labrem bljabljam |bljabljam |bljabljam labljam
16. |finger sttt Brjamtsi brjamtsi brjamtsi  |brjamtsi brjamtsi
17. |fingernail GED Gwardzi gwardzi gwardzi |gwardzi gwardzi
18. |leg geTl lwasu lwasu lwosu lwasu lwasu
19. |skin Tt kwokte kwoktia  |kwokte  |kwoktja kwokte
20. |bone HE rusu rusu rusu ru:su rusu
21. |heart e twomtsintsi |twomatsints |twomatsin |twomtsintsi |twomtsint
i tsi si
22. |blood T Usu u:su usu u:su u:su
23. |urine | |Swarki swarki swarki swarki swarki
24. |feces =T KMi: KM kMi KM kMi
25. |village s djal djal djal djal djal
26. |house °Ed kudu kudu kudu kudu kudu
27. |roof AT bwoptsam  |dz"japu ts"ano ts"ano ts"ano
28. |door GED Kimsul kimsu/dzas |kimsul kimsul kimsul
kel
29. |firewood TR Sin Sip ST sin sin
30. |broom FAT Kutso seprjato sep"réto  |kutso kutso
31. |mortar IEEIE] k"Al/lun kPal silauto silauto silauto
32. |pestle AR gutulun gutulum gutulum  |gutuluy gutuluy
33. |hammer ZATST  |hat"audo  |hat"audo  |pwandra |hat"audo  |hat"audo
34. |knife EERT tsakku tsakku tsakku tsakku tsakku
35. |axe T kPu: kPu: kMu: kPu: kMu:
36. |rope T deri djari deri djari deri
37. |thread TR d"ago d"ago d"ago buljam d"ago
38. |needle R wotstsjam  |watstsjam  |watstsja  |watstsjam | watstsjam
39. |cloth TITFIET |wa: wa: wa: wa: wa:
40. |ring W |adthi ATt AL ATt AL
41. |sun oqTH dwam dwam dwam dwam dwam
42. |moon e T |twosjel to:sjal to:sjal to:sjal tosjal
43. [sky STRTT  |sarga sArga pamak"a |pamak"a SArga
44. |star T tara swo:ru sukro sworu tara
45. |rain L Warsi Warsi warsi warsi WOrsi
46. |water qTHT Kaku Kaku ka:ku ka:ku kaku
47. |river Tar nadi subuku gloku gloku brinku/
glaku
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48. |cloud ared (Kuksel kuksjal kuksjal  |kuksjal kuksjal
49. |lightening |faSfeft |- Dzilap gudrup dz"ilap dzarljap
ARk pou
50. |rainbow TRUl  |kukubisa  |kukkubisa |kukbisa |kukubisa inreni
51. |wind FIE  |p"udim p"udim p'udim  |p"udim p"udim
52. |stone e Lun Lun 1t lup lup
53. |path T Lam Lam lam Lam lam
54. |sand ITaT  |Baluwa baluwa baluwa  |baluwa baluwa
55. |fire EIn mi: mi: mi: mi: mi:
56. |smoke ear d"tiwa kPunima  |kPunimo |kPunima k"unimo
57. |ash Gl |phutsul p"utsul p"utsul  |p"utsul p"utsul
58. |mud 1T Kaksi Kaksi kaksi kaksi kaksi
59. |dust CE d"ulo d"ulo d"ulo d"ulo d"ulo
60. |gold qqd Sun Sun sun sun sun
61. |tree &g ruk” d"jaksi ruk” ruk” ruk”
62. |leaf qrq pat muli/moli  [sap"a moli/ sap"a |moli
63. |root ST Sungir Sungir supgir supgir supgir
64. |thorn Fier tsuk™hi tsuk™hi tsukhi tsuk"i tsuk"i
65. |flower T p"uri p"uri p"uri p"uri p"uri
66. |fruit FADA | Tsintsiluktsi |tsintsiluktsi [p"alp"ul |tsintsiluktsi |p"alp"ul
67. |mango AT twoksi twoksi toksi twaksi toksi
68. |banana FT Baltsi Baltsi baltsi baltsi baltsi
69. theat(huske 11—5' gAll gAll gAll gAll gAll
70. b;rley ST dzau dzau dzau dzau dzau
71. |rice (husked) |99 |Sera sambol sera sera sera
72. |potato SIS Alu rwandzap |alu alu alu
73. |eggplant T b"Anta b"anta b"anta b"Anta b"anta
74. |groundnut  |gETH badam badam badam badam badam
75. |chili gat  |ktursani k"ursani kMursani  |sutswa k"ursani
76. |turmeric CLIES haldo haldi haldo haldo halda
71. |garlic SKGI lasun lasun lasun lasun lasun
78. |onion TS Pjadz Pjadz pjadz pjadz pjadz
79. |cauliflower |FTSAT  |Kauli Kauli kauli kauli kauli
80. [tomato TrAAET ramb"enda |ramb"enda |ramb"ida |ramb"enda |ramb"inda
81. |cabbage | banda banda banda banda banda
82. |oil GE tiljam tiljam tiljam tiljam tiljam
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83. |salt R§l Joksi Joksi joksi joksi joksi

84. |meat RIEH Swo Swo SWO SWO SWO

85. |fat (of meat) |gTHT dzaboso dzaboso dzaboso |dzaboso dzaboso

86. |fish HTZT woso woso gwaswa  |1)aswo 1)ASO

87. |chicken AT [Tsjabo Tsjabo tsjabo tsjabo tsjabo

88. |egg HAUST babange babange babangja |babange babange

89. [cow e Bije Gai gai bija bja

90. |buffalo et Beiso Beiso Beiso Beiso Beiso

91. |milk EC dud dud dud wolan dud

92. |horns EE Roso Roso TOSWA TOSWA r0S0

93. |tail =% |bulum bulum bulum bulum bulum

94. |goat qrEr Sanra Sara sara sara beli

95. |dog RS Tsali Tsali tsali tsali sagmu

96. |snake HY (A19) |Bias Bias bisa bisa bisa

97. |monkey CIEES hanimwan |haniman poku pwaku budim

98. |mosquito  |TTHEs |Gapgajun |gangajup  |gangajum |gangajum  |gangajup

99. |ant FHAT  |Gokdzimo  |padrum padrum  |padrum kamilo

100, spider II'I_@_{BF makura badzarim |badzirim |badzirim madzirin

101.,name a di: di: di: di: ni:

102./man = Mujo Mujo mujo mujo mutsu

103, woman AEATE  |Bitso bi:tso bitso bi:tso mutso

104.|child agr Nani Beba beba beba joktsu

105 |father CIEL Papa Papa papa papa papa

106, mother SATHT Mama Mama mama mama mama

107 {older brother |aT5 dadzu Wo ripo dadzu dadzu

108, younger CIES b ai bine 6ime b ai blai
brother

109, older sister  |fady didi wobine ritabe didi didi

110. younger afeft baini bine ritbe baini baini
sister

111/son E1R Raitsi Raitsi raitsi raitsi teu

112./daughter g tabe Nani tabe tabe te?me

113./husband a0 Watso Watso newa watso buda

()
114.\wife =ET |Bitso Bitso newe bitso budi
(AT
115./boy Far Utso Raitsi utso utswa utso
116.|girl ETAl bitso Nani bitso bitswa mitso

68




117|day GG din din din din din
118.|night aqd rat rat rat rat rat
119./morning ﬁ%'l_'f bjana bjana bihan bihan bihan
120, noon HEATg  |dukso dukso ts"akkal |dukswa dukso
121 /evening CIE Bjalka Bjalka sadz" sadz" sadz"
122 |yesterday %Gﬁ Saiso Saiso saiswa saiswa saiso
123 |today SIST tjaso tjaso tjaswa tjapswa tjamba
124./tomorrow | Tt disna disna disna disna p"o?ma
125 week gar hapta hapta hapta hapta hapta
(8TaT)
126./month AT |maina maina maina maina maina
127 |year ER] barsa barsa barsa barsa bArsa
128./old EQ Purano purano purano  |purano purano
129.\new GEl Jebo Jebo naja jebwa naja
130, good T Rantso Rantso rantso rantswa rantso
(1<)
131./bad TYET |Arantso arantso arantso  |arantswa arantso
(@)
132.|wet = bwatse bwatse Boisim bwaisime bhidzeko
133./dry qedr Swartso swartso suk"kPa  [swartso Swortso
134./long ST |hju?bo hi?bo hikbo higbo hitso
135.short Zrer ts"oto ts"oto ititso itihitso ts"oto
136, hot arar tato tato tato dzalewo tato
137.cold = Tsinka Tsiso tsipka tsipka tsiso
138.|right E‘l‘%ﬁ' Ruingjam |ruiggjam  |rupgjam |ruingjam ruingjam
139, left EC phete pheti pleti pletja phete
140. near T®  |nadzik nadzik imb"anal |amna nadzik
141 | far AL fijukbo bhana homb"anal |b"ana tad"a
142,big Zelr k'walbo  |k"albo k'olbo  [K'walbo  [k"olbo
143,/ small T Joaka Jokka hjokka jowaka jokko
144 /heavy TIESF bade litso  |garal uttulitso  |nikai litso  |[garall
145 |light TP |joaka litso  |haluka ittilitse itilitso haluka
146.above afer blata b"atala bhatala blata tombatu
147 |below aa b aje bhaila bhaila b"aja hjamb"aja
148, white T Bubdzwom |bubdzwom |bubtsam |[bubdzom bubdzo
149./black AT kPuitsjam  |k"utstsjam |k utstsjam [k"utstsjam  |k"utstsjam
150.red TTar Lakdzom |lakatsim |lakatsim |lagdzom la?dzam
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151.jone gD kwola Ek kwalo kwal kwola
152 two = dui dui dui dui dui
153 |three ciGH tin tin tin tin tin
154 |four EIES Tsar Tsar tsar tsar tsar
155./five = Pits Pats pats pats pats
156, six B} ts"A ts"A ts"A ts"A ts"A
157 |seven a9 sat sat sat sat sat
158 |eight aS at® at" at” at” at"
159.|nine 1 nail nail nail naAt nall
160, ten 9T das das das das das
161.eleven THX egara egara eghara egara eghara
162.twelve EIFS bara bara bara bara bara
163 . twenty EiE| Bis Bis bis bis bis
164.lone hundred (T FF  |kwola saje |eksaje eksaje eksaje eksaje
165.who FT Atsu Atsu atsu atsu atsu
166. what ED Ama Ama ama ama ama
167 |where gl thalo thalo t"ampula |t"alo t"alo
168./when Fat  |Aselo Asjalo aselo asjalo asjalo
169, how many |=fy Akolo Akolo akul akwalo akolo
170.|which Ll tham tham thame tPamja atsu
171 this ar Am Am ame ame ami
172 |that 1} Jim Hwom hwome hwam hwom
173.|these fafe®  |amtit amtitso amtitso  |amtitso untitso
174.|those IHEE  |jimtit hwomtitso |homtitso |hwamtitso  |homtitso
175 {same Erdl kwolk"ale |kwolasje  |imemse |imjasja hwona
176, different wh Kwalni kwalni p"ap"alto [p"alto p"arak
(3T
177 |whole ad jimtitso dzammai  |dzammai |dzammai SAbAi
178 |broken TEH |b"agdumime|Bjatso Bjam Bjatso Bjamja
179/ few LIRS amsik"or  |t"orai pitup amsi t"orai
180. many RS badek"or  |nikai uttuk"wals |t"japu dPerai
e
181.all ad imti dzammai  |dzammai |p"jalep"jal  |sabai
182.[to eat grq Dzatsam dzatsam dzatsam |dzatsam dzatsam
183.|to bite GG Laktsam  |kratsam kraktsam |kratsam krattsam
184. LO be ATHIST  |kremkPosits |krjamko  |krjak"o  |krjamtsam |krjamko
ungry am
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185./to drink 99 |tuitsam tu:tsam tutsam  |tu:tsam tu:tsam
186,to be thirsty (fG@Tsq |ka?dak"o |ka?dak"o |kakudak"o |kakdak"osits kadak"opo
am m
187./to sleep qT Glomtsam |glwamtsam |glwamtsa |glamtsam  |glomtsam
m
188.|to lie qeadq Glomtsam |laitsam laitsam  |laitsam laitsam
189.[to sit T bak"tsam  |bak"™tsam |baktsam |baktsam nitsam
190/to give &g gwoktsam |gwak"tsam |gwatsam |gwaktsam  |gwok"tsa
m
191./to burn TE3] |Tswotsam |tswatsam  [tswatsam |humpatsam |gemetsam
192./to die q Sitsam Sitsam sitsam sitsam sitsam
193 |to kill AT settsam sjattsam sjettsam  |sjattsam sjattsam
194.1to fly EERS Watsam waltsam waltsam |waltsam woltsam
195.{to walk %_551’ Aaltsam Aaltsam faltsam  |RAaltsam foltsam
196,to run/run  |Freq Protsam proktsam  |protsam |proktsam proktsam
197./to go /go ST Lwotsam Iwatsam Iwatsam |Iwatsam Iwotsam
198./to come 3T Pitsam Pitsam pitsam pitsam pitsam
199to speak/ Eﬁ?:[ Swotsam swatsam swatsam |swatsam jorsatsam
speak
200to qq t"wotsam  |t"watsam |{"watsam |{"watsam  |{"watsam
hear/hear/list
en
201to look/look |& Kwotsam  |kwatsam  |kwatsam |rutstsam kwatsam
2021 Ll Ungu Ungu upgu upgu ungu
203you T Unu Unu unu unu unu
(informal)
204.you (formal) |quqre - - : - -
205./he 2 Jime Home angu angu home
206./she I - - ; - -
207 |we T upgutikim  [ftitswo utit up Utitso
(inclusive) GEICE)
208. | we g'l"ﬁ ungutito - atidzo ttitso -
(exclusive) (sTEHT
ofT)
209./you (plural) |fqHig® |fintitswo iintitswo  |fintidzo  |untitso fintitso
210. They SHEE  |jititswo homtitswo |antidzo  |atitso homtitso

71




Annex B: Sociolinguistic Questionnaire A

Shaded items are NOT to be read aloud.
Introduce yourself first:

My name is .......... I am from Central Department of Linguistics, Tribhuvan University. [
am a research assistant of the Linguistic Survey of Nepal. I am here to learn about your
language and its situation. We will share the information given by you with others. Are you

willini to helﬁ us?

A. Meta data (Baseline information)

Village/Town: .......coooviiiiiiiiiiiiinn.
VDC/Municipality: .......c.ccoiiiiiiiiiiininnn.
District: ..ooooiieiiii

ZONE: .ttt

GPS Coordinates: ....ovvvreeeeieiiiiaaneeennnnn. E
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Language of Response

Interpreter Name (if needed)

8. Name of language consultant: ............................

9. (Ask if needed) Sex: (a) Male (b) Female (¢) Other...............
10. Age group: (i) 15-34 (ii)) 35-60 (iii)) 60+

11. Are you literate?

(a) Yes (b) No

12. (If “Yes”’) How did you learn to read & write?

(a) Formally (b) Non-formally

13. (If “Formally””) What year/level did you complete?

(a) Primary (b) Lower Secondary (c) Secondary

(d) Higher (specify highest degree)......................

14. Marital status: (a) Married (b) Unmarried

15. (If “Married’”’) Do you have any children?

(a) Yes (b) No

16. Caste

17. Ethnic group: ...................

18. Religion:

(a) Hinduism (b) Buddhism (¢) Kirant (d) Christianity (e)
Jain (f) Islam (g) Shamanism (h) Other

19. Your mother tongue's name:

(a) (Given by respondent)..................

20. Name given by the nonnative speakers for your language (tapaiko bhasha nabholne
manchele tapaiko bhasalai ke bhanchan?)....................

21. Different names of the language if any (yo bhashalai aru naamle pani chinincha?)

(60 IR (A1) e
(H1)e e e (AV) ceeiiiiii

22. Your mother's mother tongue............
23. Your father's mother tongue................

SCREENING CRITERIA #1: At least one parent from target MT. YES O
NO O

24. Mother tongue of your husband/ wife ............

25. What village were you born in?

(a) Ward No......... (b)Village/Town............. (c)VDC/municipality............. (d)
District.............. (d)Zone........c.........

Where do you live now?

How many years have you lived here?

Have you lived anywhere else for more than a year?

(if so) Where? When? How long did you live there?

SCREENING CRITERIA #2: YES o

NO o

Grew up here, Live here now, and, If they have lived elsewhere, it is not a significant amount
of recent time.
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B. Language resources
30. What are the major kinds of Oral literature available in your language?
(a) folk tales,

(b) songs,

(c) religious literature,
(d) radio,

(e) films,

(f) CD/DVD,

(g) Other...................

31. (If they mentioned radio programs) How often do you listen to radio program broadcast in
your language?

(a) Usually (b) Sometimes (c) Never

32. (only ask literate language consultants) What materials written about your language?

33. (If “Yes”) What language(s) is it written in?

Material: 32. Yes or No 33. (If “Yes™)
What language(s) is it written in?
a. Phonemic
inventory
b. Grammar

c. Dictionary

d. Textbooks

Literacy materials

Newspapers

Magazines

Written literature

Folklore

Other

34. (If they mentioned written materials) Do you read any of these things written in your
language?

(a) Yes (b) No

35. (Only ask literate consultants, if their language has written materials):

What script(s) is your language written in? ...............

36. Are there any organizations that promote the knowledge and/ or use of the language?
(a) Yes (b) No

37. (If “Yes”) Please name those organizations. (enter below)

38. What kinds of activities do each organization perform? (enter below)

(a) Cultural

(b) Linguistic

(c) Educational

(d) Other.....................

36. Organization 37. Kinds of activities

ii.
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1il.

1v.

Vi.

C. Mother-tongue Proficiency and Multilingualism

39. What languages can you speak?

40. What language did you speak first?

So you speak... (remind of Q. 38)

Which language do you speak...

41. best?

42. second best?

43. third best?

44. fourth best?

45. Among the languages that you speak which one do you love the most? .................
46. (Only ask if MT was not best language) Please estimate how proficient are you in your
mother tongue:

(a) Very Well (b) Some (c) Only aLittle

47. Please estimate how well you can read and write your mother tongue:

(a) Very Well (b) Some (c) Only aLittle

48. Other languages known to your father (enter below)

49. Other Languages known to your mother (enter below)

50. Other Languages known to your spouse (enter below)

Persons Other Languages
a B C d
48. Father
49. Mother
50. Spouse

51. What languages are spoken by your sons/ daughters? (enter below)
52. Where did they learn those languages? (enter below)

50. Other languages spoken by children: 51. Where learned:

mloalo o

53. When a small child first goes to school, can (s)he understand everything his/her
Nepali speaking teacher says?
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(a) Yes (d) A little bit (¢) No

D. Domain of Language Use
54. Which language do you use most frequently for the following purposes?

Domain Language
A | Counting
B | Singing
C | Joking

D | Bargaining/ Shopping/ Marketing

E | Story telling

F | Discussing/ Debate

G | Praying

H | Quarrelling

I | Abusing (scolding/using taboo words)

J | Telling stories to children

K | Singing at home

L | Family gatherings

M | Village meetings

55. Languages most frequently used at home in the following situations:
(a) talking about education matters (like school, admission, studies, teacher, etc.)
(enter below)
(b) Discussing social events and family matters (like festivals, election, ceremonies,
marriage, savings, spending, etc.) (enter below)
(c) While writing letters? (enter below)
a. Education b. Social Events & | c. Writing Letters
Matters Family Matters

1.Grandfather:

1i.Grandmother:

iii.Father:

1v.Mother:
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v.Spouse:

vi.Children:

56. What language do your children usually speak while:

(a) playing with other children? ............ccccccoviiiiniinnnenn.

(b) talking with neighbors? .............ccoooiiiiiiiiiiiiinnn,

() at sChoOl? ..o,

57. What language does your community use for marriage invitations? ........................
58. What language is usually used to write minutes in community meetings? ................
59. How often do you use your mother tongue?

(a) Everyday (b) Rarely (c) Never
60. How often do you use the language of wider communication (LWC)?
(a) Everyday (b) Rarely (c) Never

61. Which language do you usually use when speakers of other languages visit you at home?
62. What language do you prefer for your children's medium of instruction at primary level?
(a) Mother tongue (b) Nepali (c)English  (d) Other.....................

E. Language Vitality
63. Do all your children speak your mother tongue?
(a) Yes (b) No
64. What language do most parents in this village usually speak with their children?
(a) Mother tongue (b) Nepali (c) Other.......
65. Do young people in your village/town speak your mother tongue well, the way it ought
to be spoken?
(a) Yes (b) No

F. Language Maintenance

66. Is there intermarriage in your community?

(a) Yes (b) No

67. (If “Yes”) Which other language groups have common marital relationship with your
language group?

€ (611 C1 ) T
68. Do you like your children learn/study in mother tongue?
(a) Yes (b) No

69. (If “Yes”) If schools are opened for teaching your language will you support it:
(a) by sending your children?
(b) by encouraging other people to send their children?
(c) by providing financial help?
(d) by teaching?
(e) by helping with the school?
Mother.....ooovvvi

G. Language Attitudes

70. When you speak your mother tongue in the presence of the speaker of the dominant
language what do you feel...

(a) Prestigious (b) Embarrassed (c) Neutral
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71. Have you ever had any problem because of being a native speaker of your mother
tongue?

(a) Yes (b) No

72. (If “Yes”) What kinds of problems have you had?( These options are not to be listed in
the SLQ, but left as categories in the database.)

(a)  Social discrimination.

(b)  Political discrimination.

(c) Economic discrimination.

(d) Hostile confrontation.

(e) Discrimination in education.

(f)  Social pressure.

(g) Political pressure.

(h) Economic pressure.

(i) Other

73. How would you feel if your son or daughter married someone who does not know your
language?

(a) Good (b) Indifferent (c) Bad

74. When the children of your village grow up and have children do you think those children
might speak your language?

(a) Yes (b) No

75. How do you feel about this?

(a) Good (b) Indifferent (c) Bad

76. What language should your children speak first? .........ccceevvveveveenee.

77. Do you think that the language spoken by you is different from your grandparents?

(a) Yes (b) No

78. (If “Yes”) How?

(a) pronunciation

(b) vocabulary

(c) use of specific type of sentences

(d) mixing of other languages

(e) way of speaking

O Other...........oovvvnnii

79. How do you feel when you hear young people of your own community speaking other
languages instead of their first language?

(a) Good (b) Indifferent (c) Bad

Comments (anything unusual or
noteworthy about this interview)
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Sociolinguistic Questionnaire A (in Nepali)
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Annex C: Sociolinguistic Questionnaire B: Participatory Method

A. Meta data (Baseline information)

Village/Town: ........ccooiiiiiiiiiiiiininnnn..
VDC/Municipality: ........oooviiiiiiiiiiiiii,
District: ...oovviiii

/0 1 S

GPS Coordinates: ......vveeeeieiiiiiaaeeeeennnnn. E

8. Name of language consultant: .....................ouees

9. _ Sex: (a) Male (b) Female (c) Other
10 Age: o
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11. Caste/ethnic group: ...................
12. Your mother tongue's name: ..................

13. Your mother's mother tongue
14. Your father's mother tongue

SCREENING CRITERIA #1: From target MT and at least one parent from target MT.

YES 0o NO o

LC# | 15.Name | 16. Sex | 17.Age | 18.Caste | 19. MT | 20. 20. Screening
Mother’s | Father’s | Criteria:
MT MT Y or N?

1.

2.

3.

4.

5.

6.

7.

8.

9.

10.

11.

12.

15. Where do you live?

(a) Ward No......... (b) Village/Town............. (c) VDC/municipality.............

16. Have you lived anywhere else for more than a year?

(@) Yes (b) No

17. (If “Yes”) Where? When? How long did you live there?

SCREENING CRITERIA #2: YES o

NO o

Grew up here, Live here now, and, If they have lived elsewhere, it is not more than 5 years

and they have lived in this village for the past 5 years.

LC# | 15a. 15b. 15c. | 16. Elsewhere 17. Where? | Screening
Ward | Village | VDC | more than year? When? How | Criteria: Y or N?
long?

1.

2.

3.

4.

S.

6.

7.

8.

9.

10.

11.

88




| 12.

B. Domains of language use

A.

B.

I speak different languages in different situations, on different occasions and to
different people.

On which occasions or to which people, do you usually speak [LWC]? (Place [LWC]
label to one side. Participants name domains, write them on paper and place them
under [LWC] label)

On which occasions or to which people, do you usually speak [L1]? (Place [L1] label
to other side. Participants write domains and place them under [L1]. At this time
participants may say ‘“some children speak L1 but others speak LWC.” Ask questions
to help them explain which children speak each language, or the situation in which
they speak each. Change the labels to show the categories clearly.)

On which occasions or to which people, do you usually speak both [L1] and [LWC]?
(Participants write domains, and place them in the middle. They can place them
nearer to one side or the other if most people speak a certain language in that domain
or if they speak more of that language in that domain but some of the other language.)
Within each of these three main categories, let’s move to the top, the occasions that
occur daily and to the bottom the ones that occur rarely. (Put a label for ‘Daily’ and
‘Rarely’ at the top and bottom. Allow them to arrange the domains. Encourage them
to leave a gap between the Daily and Rarely categories or place a string.)

(If there many in the daily category) Which are the people you speak to most during a
day? Move those slightly higher than any others. (Or place the daily ones in order)
How do you feel about the languages that you use and who you use them with?
Would you like to begin using either language more in any other situations?

C. Dialect mapping

A. What is the name of your language? What is the name of your people? (write all

names on a single piece of paper) (If more than one, then for each category ask)
Which name is the one you prefer to use?
i.  (Language name preferred by group)...
ii.  Different names of the language if any (Write these on other pieces of paper &
place to the side of their paper).
iii. ~ What do speakers of other languages call your language? (Write these on
other pieces of paper & place to the side of their paper).

. Please name all the Districts/Villages where [L1] is spoken (Write each on a separate

piece of paper.) (In some situations, rather than district or village one could ask for
the confirmation in this way.

Be sure to get all the following information for each location:

(1) Ward No...... (i1) Village/Town.......... (iii)) VDC/municipality......

(iv) District............ (V)ZONE....ccoiiiiiiiiiiiinnnnns

. Place these papers on the ground to show which dialects/municipalities/districts are

next to each other.

. What other languages are so similar to yours that when they speak, you can

understand at least some words? (Write these on pieces of paper and add them to the
“map” on the ground)

. Do any groups of villages all speak [LL1] in the same way? (Place a loop of string

around each such group)

. Which variety do you understand best? Second best? Etc. (Place numbers written on

cardboard next to each municipality, language or group of municipalities)
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G.

Now we want to show which of these varieties you understand very well, which you
don’t understand at all, which you understand most of, but a few words you don’t
understand and which you understand only a few words of. In which of these villages
can you understand the language Very Well? (Place a Key, have them select the color
of plastic marker for “very well”. Have them place those markers on each place they
understand “very well.” Repeat for each other category of comprehension.)

Some people have said they want to start writing books* in [L1]. If books were
written in [L1], which villages would be able to use those books? (have them put a
big string around those varieties) (*If they do not think books can or should be
written in their language, then say they want to start making CDs using [L1])

Out of all these you have grouped together, which variety should be used as the one
for writing (or recording) [L1] so that all the others will understand it well? If that
one could not be used, then which one? (use A, B, and C written on cardboard)

D. Multilingualism

A.

What are the two languages the [L1] people speak the most? This loop will represent
the [LL1] people who speak [L1] well. This loop will represent the [L.1] people who
speak [LWC] well. (Lay the circles on the ground)

When I overlap the two circles like this, what does this area where they overlap
represent? ([L1] people who speak both [L1] and [LWC] well)

. Let’s think first about [L1] people who speak [LWC] well. Which types of [L1]

people speak [LWC] well? (Have them write on paper).

Before we can put them inside the circle, we need to think whether these people also
speak [L1] well, or whether they do not speak [L1] well? Where does each piece of
paper belong in the circles? (Have them place the pieces they have written so far. If
they want to, they may make the labels more specific or add more labels)

Which [L1] people speak [L.1] well, but do not speak [LWC] well? (Have them write
the category names and place them in the correct location)

When we think about people in these three different categories, which category has
the most [L1] people? How do you feel about that? (let them express their feelings)
Is one of these three groups increasing more than the others? Why is that? How do
you feel about that? (Let them express their feelings)

E. Appreciative enquiry

A.

Describe something you saw, heard or did that made you proud of [L1] or your
culture or that made you happy to see [LL1] used in that way. (write summary labels
for each

How can we take these good things and make them even better? Improve them?
Build on them? What are your dreams for your language? (Share in 3s, give time —
allow any dream — even impossible ones!)

Let’s come back to the big group and listen to the dreams of each small group. Who
will write the dreams for the group? Write one dream per paper. (Everyone can help
to summarize the dream in 3-4 words. Place each dream under the heading Dreams.)
As we think about your dreams, some seem easy and others seem difficult. Let’s put
this in order from the ‘Easiest’ to the most ‘Difficult’. (Put down these two labels
then let the participants sort the dreams along a continuum.)
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. Some of these dreams may be more important than others. Still keeping them in
order, slide to this side, the ones that are most important. (Let them slide over the ones
that they feel are most important. Take a photo now if possible!)

. Now you have the chance to begin making plans to make these dreams come true.
Which of the dreams do you want to begin making plans for right now? Take the
written dream and form a group. (Allow them to form groups. Encourage everyone to
join a group

. As you make your plans, think about 1) the steps you need to take, 2) the other people
besides who could also be involved and 3) the things you need to begin making this
dream happen. (Give them paper and markers to write their plans. Let them write in
big letters for the group to see.)

. We would like each group to share their plans with all the others. Who would like to
share first?
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Sociolinguistic Questionnaire B (in Nepali)
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AT e STAT TS v e oley el a9 T o dgEe Wiy uf
g Ted Tsd Bl )

W, A HEY qUEEE Fo HG(WIM)HT AHEELN ATFT HIGHITHAT 0 T g ?
(7 TSR ST feg 91,/ el Wi 1 g/ 9t B e
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e | (“BHIEE U ATTTAT FABH TET AT (TIS AF) 917 e, “grdr
AFT AT o], INEE ATHF W Ao, [AEE AHT AT Aoy, FHEE
ATE A Aeg T B g qb A egt)

. Hel WHEeE AT AITH QdIEd® e A8vg | afs AW feharer
AT A B H WSB! [Aardigsed FANT T4 qFg glen? (RIus! foam
g T MSEETS USel ge S e Ted 2| ) (A Frare e T g
AT e 9 IHEE B AE JAr G TG A A= dreg
el )

o, A Yge® WEH TG T LHieg BT AN H Aees WM & Foret THRT
TEA? TIA THUHAT F =ET AT AN g qag? (PISaISHAT WUl T, =,
A wEReEdrE HUAT Teq el )

(5) Sgwiaa
%, AUILEE GAURET FEl TR T qEAT AIEE F % g1? TIT SIael HIgHTT

THRAT e ARHEEATS Wamided T Abiel TFID T T4l aed
Oftheears g Te | (T SEEaE YAt B IAIOE Ted el )

@, 9o gHigee T3eT SeE dbhi SNy Trearse), a1 @taud! fae &
FUHT TS T2 (TGl HIAIT T G AT gEac TuL Ao
AEEH! Fiae T8 )

T, TS WeET Uigel e W WAl THRAT e AMEEEshT Sl B TR |
HET AT FFIE AT THRAT Ao ? (TEANIeedrs HESH] CHEEH]
e s e |

T, FREEH THEEATS BAMA TC ST Weal Ulec] Seieecl AT THHT
Terd GG o TG e Ged T grg | U T Tekh HHISThT THE®
FEt T2 (STeedrs AR UH! HESH] THEE Ted 3] & |
JiEE LA AT T AR O 7 THEe® IS qFg)

(SiEEds &l AHHT THE e T IUIh STSAT e avayg e | )

=, A THg Hed FHTHT el del HIgATl aehie® g2 duee® Jadls Had
T g ([T S HIUTIIRT aehl HUHT 3R (SHeeers aroT fomm
I 1 ST 8

. WA TUE WeT P UIAT I g5 UHE Aeiedl g [Ho A gy Juars
qUEEE HEU o] grg? (JMeedls ATFl [H= 2ach T ey e |
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(I) WEmEs aaas

%, qUEEE AT HITT A1 TEHIAHT @RI, FAHT T TNHT HIHA qUSls D]
AT TS, [T Jecl@ T BIY | AHITDRT TART WSLeh! FAaeel i
qqTE FqE B8 57 (YU HHEH! TR e Tsd 8 |

G, MEUEH TH TS O eqg-g? TIars a3 Ul Haqd T3
qibrg? AH AGT B UM Wicbrey? TANSE@H] ATFAN ATHIT Fid b FHeedl
ATIM-ATHIGE G2 (A= qeamare Qs AsHhl GHedl Gahd T
TG B -G [RuHT ATHILEE Ferher T4 & Bra(erasia aiv)) |

. YAH HEATS AT-ATFA THEHT GAhd HUHT ATHGAT T TS 2| ot

ATHTLEN PETge BIISIH] THEEHAT U SIS e egy 81 (i HHTsTe]
THEEAS ATHIGET AUl e qF e 2@ | (Fewriged sath o]
AT ATHTSEATATS A-=1T YT BT T T3] B |

Y. Joold TRUHT ATLM-ATHGE Hed FHaledls Hrarad = dorell T Hhalls el
STEQl afg=g? g2AeT HIEHI THMT Aleiell T el et a3 8y T
faieears g8 AT Ted oTay B STeT- ATHIGEACATE Forweal Fioredl 3
ERIaT TMET AT AU e s e |

T, HE AT-ATHIET A& el Heca Ul el g ? qerwwal Weeaqul ATl
ATHGEATS U ST e oIS B | (FHle TRUHT Hgeaqui ATeT-
FEF 9 U3l il 9 =g 8 ) |

=, GAIE TRYHT AT-ATHTGETATS GBI G AT TAGT B | deabled
TUEEE T AW-AHGEATH] A TG A28] g7 ? U U qHE o3
TS B | T TEEddTs THgHl Ahd 9UX HTH T4 gcaled I 2 <
TCUF HATLNT-ATHIGEATRT AT TAR T 29 |

. AU AT SRSl A HIAT FER T B/ §) qIeel =eq 1 HIAEE &
% g2 %) qUE e WA g1 A€ SAURh B Bl §1? 3) AWM-ATBLEAAS
G &Y faT qUEeEds AT FAEE & & §17 (Teeedrs HESEH g0
T e I fIUR el gl <A AT ored s el )

. UUE THEATS AT-ATHA THEH G WIHT Al 9o s 2 |

FEANHT A A W g=ae |
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Annex D: Sociolinguistic Questionnaire C

(For Language Activist or Village Head)
Notes:

are NOT to be read aloud.
My/our name is .......... I/'we am from Central Department of

Linguistics, Tribhuvan University. I am a research assistant of the Linguistic Survey of
Nepal. I am here to learn about your language and its situation. We will share the information

iiven bi iou with others. Are iou willini to helﬁ us?

A. Meta data (Baseline Information)

Day......... Month... Year VS
Day Month ............ Year...... AD
Ward No: ..o
Village/Town: ........coooviiiiiiiiiiiiiiann..
VDC/Municipality:
District: ..oooviiiiiii
ZONE: .t
GPS Coordinates: ..........cooeeveiieiiiinnennn.. E
........................................................ N
(B) o
(D) e

5. Name of language consultant: ..................c..oeee.

6. i Sex: (a) Male (b) Female (c) Other...............

ToAge: o

8.Caste: ...ooiiiiiiiiiin

9. Ethnic group: ...................

10. Your mother tongue's name: ..................
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11. Name given by the nonnative speakers for your language ..................
12. Different names of the language if any?

(60 IR (A1) e
(H1)e e e (AV) ceeiiiii

13. Your mother's mother tongue............

14. Your father's mother tongue................

15. What village were you born in?

(a) Ward No......... (b)Village/Town............. (c)VDC/municipality.........
16. Where do you live now? ..................

17. How many years have you lived here? ..................

18. Other ethnic groups residing in your area: (enter below)

19. Other languages spoken by those groups: (enter below)

18. Ethnic Group: 19. Language:

o |alo | o

20. Should anything be done to preserve or promote your mother tongue?

(a) Yes (b) No

21. (If “Yes”): In what ways do you think you can support the preservation and promotion of
your mother tongue?

(a) by devising the script?

(a) Yes (b) No

(b) by making the spelling system systematic?

(a) Yes (b) No

(c) by compiling dictionary?

(a) Yes (b) No

(d) by writing grammar?

(a) Yes (b) No

(e) by encouraging people to write literature in mother tongue?
(a) Yes (b) No

(f) by writing and publishing textbooks?

(a) Yes (b) No

(g) by publishing newspapers?

(a) Yes (b) No

(h) by making use of the language in administration?

(a) Yes (b) No

(1) by making use of the language in the medium of instruction at primary level?
(a) Yes (b) No

() in any Other Ways? ....couviiiiiiiiii i

Proceed to ask individual Sociolinguistic Questionnaire A, if appropriate.
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Sociolinguistic Questionnaire C (in Nepali)

(i T=aT (SFRIeeeT 3Er) T MSHT qiearaT )
FAFT FAGE TTHT T |

HeAYTH AL G fae: FR0/8T0 T .. B (e 9 T- ST O
&) | BT e feafEed aEse Frad FRTEe deleed! ATl Hedd
ATAIRT AT ATGHT B | Tefeeet [T ARearel SHHers dedi Ter
i | FEUN TgTewel ATF GeAdHT a Fednr T g W AT T G
e El £l

(37) smaTRId &
Frqaal AT dieel qal T¥ee (1-8) B T ey e

PEE) I
q. Feqardr 9edl
T g, at. IE}
2. B 9
qNE..... ... AT g 1
B, ATE ot oo
G, TG/ oo e,
I, T/ TRRATNTBT: e
3. F=qdiar €= 13 B = £z | OO USROS SRR
I oo = LRSS
7. fSuug e aed. . T,
................................................ 3.
() e e e e
Y. ATEHICI(ER)HT H: 1 I
VO3 e 2= 2 B OO
& (mEeges wuAT A7) fofs (®) U (@) Hear [T oI

101




8. THT: oo,

(SRS | 1N PR
%, SITASTADBT THE: evvrerrcnenrcnenene.
Q0. TAUEHT HITHATTDT ATH: oo

9. TUEHT H=aT AT AN GHIAST (TIEHT AT Fellowl) Arejel IS HITTATS

E L L R
Q. AT AT AT AW U RfFETge (A1 IWwT 9% F % AW gH?)

(F) e, (G) e,
(AT e, (BT e,
Q3. TUEH ATHDHT AT ooveeee,
QY. TUEDT FEATRT ATTHT ©veeerernrenenennes
QY. qUE SHD €qH/AMI Faf Br?
() A& i oo, (@) TS/ e,
(IT) T/ TIRATRAET: e (8> IR ez | R
(F) TSI v
&, BTl TUE BEl TG BTG ? v
() A& Tt oo, (@) TS/ e,
(1) e/ FANTRT: oo, (%) Rl e,
() TATTT (oo,
. qUE TRt SET HUB! BT THT TAT? oo

1C. U] TS/FAGHFHAT TEEE T AT AN (TADT AMABIAT <e] B
q%. forfie®et Ao 70 AT (qetsh! e oed ard)

9. | 95, S 9. 9T

Al glH g8

R0, TUEHT HIGATT TLEAT TAT TFAGTHT AT bel T T6 2
(F) g (@) W
9. (U5 H): TUET ATFAT AITATIRT TE T GFAGAHT AN bHEdl BTH T
EART T FF] &7 7
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(%) fIfTr e« & TR
() waFg (w11)  |faed
(@) fesoars cgaftad T
() waFg (w11)  |faed
(IT) 9TeqHIT AU
() waFg (w11)  |faed
(¥r) AT AT/
() wFg (w11)  |faee
(F) ATTATIAT Aiecd e Jeaned T
() wFg (w11)  |faed
(F) qSIAIEAH <T@F TIT THTIH T
() waFg (w11)  |faed
IR ERECARECARTY
() waFg (w11)  |faed
() TLMETAT FART T UL
(&) waFg (w11)  |faed
(37) WTatHe TEAr ATEqWh! TUHT YANT 9 UL
(1) FFg (s11) e
(M) T TBIET v eeeneenas

JUITH AT GHIS-ATIENE JIAmEet 9 % T |
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