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Editorial Note

It has been s matter of great pleasure to bring the fifth volume of
‘Nepalese Culture’ out. Despite all attempts to bring it out on the occasion of
the Nepali New Year, 2042, we are slightly behind and feel sorry about it-
But keeping it a continual feature of NeHCA Instruction Committee is our

major concern and this is where our real pleasure lies.

Although our plea and search for research articles for this journal conti-
nues,we have not been lucky to have many here in this issue. But we feel each
~one,no matter its size and nature, is thought -provoking and inquisitive. It
18 up tothe readers, however, to say more about it. It should be noted that we
have tried to provide a variety in terms of subject matter. We are happy to
know that our earlier volumes with equally varied subject matters were well

received by the readers.

While the writers themselves are responsible for the ideas expressed in
their articles, the managing editor is solely responsible for any kind of mis-
takes visibe in the journal.

We thank the Asst. Dean, Kirtipur Multiple Campus, for the fund made
available for the publication of this journal. Thanks are also due to the

contributors for their cooperation,

We express a delayed but heartfelt Happy New Year greetings to all
our readers !

Kirtipur,
May, 1985
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Childrearing and socialization in two Jatis:
A Case study of India

Prem K. Khatry

Introduction

Human groups organize their activities and display their behavior
patterns in solving the basic problems concerning aspects of the group life
such as subsistence, unity of kinship, sex control, childrearing and
gsocial control, among others ( Davis, 1955:208 ). The social selting or
the reality, however, differs from one social-economic stratum fto
another and .individuals always make attempts to adjust to this
reality. A person’s major activities are then limited to the stratum or category
which becoma=s his frame of reference. Similarly, a growing child’s
training and learning also takes place within that given frame of reference
and meeting the demands of the society becomes the primary function
of the process of childrearing and socialization. One of the major contribu-
tions of psychoanalysis in this respect was to hold that infancy and childhood
tdken as the formative and most crucial stages of a person’s life and patteér-
ns-of childrearing and socialization practices account for the develop-
ment of personality attributesin a person. This, however, is a gross and
rather general proposition and precisely what aspects of childrearing remain
influential in a person’s adult life is still a topic of controversy. Also,
several research projects carried out in the recent decades do not support
the hypothesis that childhood training leaves a permanent impact on all aspe-
cts.of a person’s personality (DiRenzo, 1977: 276).

It has commonly been noted that childrearing and socialization

emphases differ from one culture and class to another as the society expects.
jts members to develop particular characteristics and behavior patterns
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that are widely shared anl approved of by a particular society. Such
behavior patterns in the first place, emerge from the environment-
conditioned pattern of life and accquire additional attributes in the course
of time. Thus a complex sociely with different hierarchical statuses and
roles would set certain demands that are not found in simple egalitarian
societies and would follow certain behavior patterns and vice-versa.
Finding a valid explanation as to why and where the individual and group
behavior patterns are different or how bebavior choices are made is not
easy. Hindu society in South Asia is hierarchically organized and complex
and attempts will be made in this paper to see whether childrearing and
socialization practices differ across different caste (or jati) groups. Broadly
defined, the caste (hence forward used interchangeably with jati} system in
South Asia more specifically in Nepal and India is functionally interdepe-
ndent (yet socially and ritually complex) segregated multitiered, hierarchical
division of population. It is one dimension of Hindu identity in the traditi-
anal Hindu society (Kakar, 1978: 120). In the traditional South Asian society,
jati membership is based on birth. A person developsand confirms to the
sense of identity ashe or she grows up. As Kakar (p. 125) says, values,
beliefs, prejudices as well as the distortions of reality become parts of
human psyche and affect one’s conscience, perception and belief The jati
system encourages the internalization of such values as outlined for cach
jati by the tradition, and these values are regarded as jati-dharma or

proper actions, and attributes of the jati. The Hindu adult’s perception of
the world is distinct jatiwise and individual gives top priority to jatidha-
rma. It is within the jati norms that the child sets or is made to set the goals
of his life. Kakarcalls family and jati the parameters of Indian childhood
as the child’s experience are carefully chaneled within the family along

the jati principles.

One of the several features of the South Asian jati system is the lack
of social mobility between the high and the low jatis. It is manifest in the
idea of purity and pollution in terms of commensality, intercaste marriage,
untouchability and officiating as well as participating in rites and other
ceremonial activities. The segregation becomes highly pronounced in
the relationship between the uppermost and the lowest of the hierarchical
system. It is a system where inequality and polarity have been intitutionalized
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for centuries. Because of the lack of ritual and social mobility along the
vertical order, and the repetition of the hereditary occupations, a stereotyped
lifestyle in each jati has emerged. It is true the roughly similar cultural norms
and religious-cultural practices are often shared by many localized groups
belonging to several occuptional jatis. In many cases, several shierarchically
placed groups live together and there is much cultural communication
camong them aud understanding of common symbols is necessary to maint-
ain symbiotic relationship. Yet the jati membership, ideas and occupation,
ecology, socio-ccomomic status among other facts, lead to the distinct
culture pattern to be expressed in  several aspects of socio-economic
and cultural life of a jati. Because the jati system, with its hierarchical
relationship batwesa ssgregated (ethnic) groups has existed fora long
time, the society has taken an ethnically pluralistic form. The jati being
based primarily on birth, a Hindu child is thus born into a family and a jati
at the same time.

The task of rearing the child becomes the common assignment of the
adults who occupy differential position and play definite roles in the
family, The child is thus brought up to internalize the different roles and
status system prevalent in the family and the jati. His continuous socializa-
tion includes further internalization of the a family’s statusin the overall
(:jati ) structure of the society. Each jati structure is based on its
professional pursuits, These pursuits assigned by the traditional religious
laws and customs, require the following of a certain ways of life and
discardation of others. This feature of the system has made the Indian jati
stereotypically distinct from each other. Along with certain commonly-
shared codes there are jati-specific norms and codes. The Hindu codes
and scriptures, at different times in history reinforced the pluralistic and
ritually different pattern of society by negatively sanctioning some
parctices and encouraging others. The institutionalized segregation of the
society has thus led to the development of a paricular style of living despite
the common threads that seem to bind them together. The historical segrega-
tion and isolation account for the different hierarchically placed jati catego-
ries. The jati norms and features are then constantly passed on to the
new generation. Because a person’s life experience has great impact on his
intellectual functioning the experience that an individual accumulates

CamScanner


https://digital-camscanner.onelink.me/P3GL/g26ffx3k

4 Nepalese Culture-

in the process of growing up shapes his personality,

at even transcends the jati category and
s regarding childrearing

Another important institution th

plays an important role in the childrea ng pre
ly's everyday life is where the interjati distinetnes rdin eaf)
practices becomes articulated, In fulfilling 1ts normal responsibility of bringing

up.the children, the family transcends the boundaries st by the jati, the nation
or the culture. The cultural content of the family situation has gained signi-
ficance in the personality studies taken up by sociologists (Bossard, 1960: 113),

The childrearing patterns adopted by the family depe_ﬂd on the size, ﬂDmP“?f*
tion, social stratn and ideals of the family, In South Asia, where extended family

system is still predominent sex and age-based hirearchical relationships among
the members of the family are considered ideal; the juniors are always subor-
dinate to the seniors. Children's relationships with eldersare a part or the patt-
ern of overall relaionship among the adult members of the family. To children,
the family is supreme authority. Children are brought to believe that what they
see, learn and internalize in interacting with adults is the nature of humanity.
From the family, children get their class—culture orientation and see the cul-
ture as the family sees it. The growing children being thus fully dependent on
the adults cannot detach themeslves from the authority of the elders for a
considerable amount of time and thus they lack intitative. Taylor (1948: 11)
in discussing Hindu culture remarks, “family life tends to develop an acute
sense of dependence with a strong sense of security, and a clear senso of
responsibility without an accompanying sense of personal initiative or
decision. The only choice for the growing iudividual, then, is to submit to
the elderly and comply with the family expectations and demands. This is
where the East differs from the West. In the industrialized societies of the
West a growing child goes through the process of slow and gradual
alienation toward sell reliance and independence. Unlike the traditional
jati rule in India, western social rules do not expose children to tthe
hereditary occupations and the rules and ethics attached to then (Rosen-
berg, Pearlin 1978 : 58). By adolescence, a middle class male child in
the West will have pucsued gratification extrafamilially and will also have
experienced a touchof the stress and strain of competetive life ahead of him.
His Indian counlerpart, on the other hand, attains physical maturity but
is still considered a child unable to assume responsibility or make decisions. -
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His birth at home links him both to the jati and the ancestral home and
entitles him to inherit the paternal property. The training is then designed to
gradually prepare children for these roles and responsibilities. The most
important feeling that is nurtured in them is that group membership is more
desirable than individuality (Cormack, 1961 : 15). After childhood and well
into youth the family keeps mediating between the child and the larger
cultural miliew by gradually encouraging contacts with the outside world.
Such family ideals as to when and how a child should assume or share family
responsibilitles differ among the jatis, yet the primacy of the family and
the jati relationships are the two major concerns affecting childrearing and
socialization practices in jati societies of India.

As mentioned in an earlier sectiton, one can witness certain similarities
in socio-religious activities across the jati, especially if several jatis live
contiguously and maintain some form of relationship among themselves,
Yet research works to be reviewed in this paper indicate that physical
proximity has not narrowed down the social and ritual distances that in
most cases are traditionally strengthened by relationships based on political
and ecomomic power. So, whether all jati groups live together or apart they
all remain socially and culturally segregated; opportunities are always
limited for the lower jatis and their mobility is restricted by tradition and
environmsnt. One may expect imitation of high class behavior on the part
of the lower jatis, but mere imitation of the pattern of life above would not
fit one’s status either. Several aspects or life including childcare activities
then have tobz organizad within ths capacity of the awvailable resources,
follow traditional norms and internalize restrictions. So, what is it that
causes changes in childrearing patterns and why do they change? And, where
can one find differential patterns of childrearing and socialization ? These
are the major questions to be considered in this paper.

Very broadly, several resources like space in the house, number
of caretakers in the family, economic means, availability of and approach to

the modern facilities, education, mass-media, and health and medical care are
virtually unknown or are highly limited for lower jatis. In the villages of
India, such facilities as mentioned above are not easily available even for
the higher jatis. Unlike the situation of the lower jatis. the social-economic
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condition of these higher jatis is always I:!ullcr and nllr:lmlnﬂ several Meany
to utilize the available resources and facilities. Regarding fundam:nta.] diffe-
rences between Lhe two jatis in childrearing practices, our ethnographies wip
allow us to certain behavior patterns that are culturally shaped and are
existing among them.

Compared to the intensive nature of the child dc@!ﬂpmﬂﬂl research in
the West, South Asia in peneraland India in pm'u-::ulﬂr.lacks adequatg
research literature to facilitate a clear understanding of the issues regarding
differential childrearing patterns among the different jati groups. As Thﬂﬂl}l
Wiliams rightly says, ‘how different castes transmit cultural and social
knowledge to chilldren, how they learn the essential features of caste
life is not enough described in literature’ (1972: 199}, Yet modern socio—
economic and political changes have changed the situation relatively,

The available works in the field of childrearing and socialization in
India can roughly be grouped into two types: 1) detailed, systematic
research and, 2) small scale survey type research. Considering the enormous
size of the country, regional cultural differences even within the same jati
category, and the impact of the growing industrialization of the Indian
economy on the traditional social structure and social-cultural life .in
geaeral, the available ethnographic literature on the comparative pattern
of childrearing practices can not he considered sufficient to make any
concluding and very specific statements. But it is also true that the history
of research in thisarea is not very loog and a complete research encompass-
ing all the ethnic groups and tribes is not a physical possibility at any point
in time, The ethnographies to be cited here are all empirically carried out
research, and as such they give a fairly clear idea about the problem in ques-
tion. In this paper ethnographies on two different Jatis—the Rajputs
and the Chamars will be studicd for a comparative analysis of prevalent

childrearing practices. The final part of the paper will consist of some
suggestions regarding lurther research in the field.

While considering the childrearing practices'in hierarchical societies.such
as existing in [ndia, one has to d=te: mine as to what aspects of socio-cultural
bzhavior can be meaningfully ascribed 10 the hierarchical (here, the jati)
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system. For all socictics and cultures, the basic idea behind childrearing
and socialization is to prepare the childiren for the adult roles that they have
to play when they grow up. But not all cultures or groups within a culture
consciously realize this, nor do they deliberately plan their childrearing
pattern with such explicit objective, Especially the socio-economically lower
class parents do not necessarily outline the goals or think of the roles
<hildren need to attain or play in their adult life. For such parents the pgoals
ire to meet the immediate needs. For others, however methods to meet the

goals ;mc_l ideals are already prescribed by tradition. These different patterns
need various cultural mechaisms to rear and train children. Hence, there

are distinct childrearing practices among various jatis or ethnic groups. Such
practices differ basically in the following areas of childtraining: emphasis on
ideals and societal values and rules, preparation for future roles, control of
agzression and disciplinary methods,formation of socially approved habits and
morms and parent-child relationship. All these variables have certain bearing
upon the personality of the individual. The differential patterns inthe aspects
of behaviors just mentioned result from the factors such as socioeconomic
status ( in trems of income, education, and jati ) the size, nature and compo-
sition of the family, nature of relationships among the family members, mode

of living, religious faiths and values and parental perception of social roles
in the total social structure.

As mentioed earlier, there are only a few detailed empirical studies and
several short, survey-type works on the comparative childrearing and

socialization practices among the several jati groups of India, Most of
these research is geographically concentrated in north India whereas other
aspects of childrearing studies are done in other parts of the country as well
(Chekki: 1975: 646f). For the present purpose, two populous jatis of
north India, the Rajput and the Chamars, will be compared. The reason
for so doing is that several studies have been done on different aspects of
the Rajput and the Chavar life-style. These two jatis also figure prominently
in major theoretical works on the jatisystem of India. Further, these two
jatis repesent the two major rungs of the jati hierarchical ladder and stand
at two opposite poles. Although in several Tndian villages these two jatis
might be found living within the same geographic boundary and sharing
the same ecosystem or even speaking the same language, socio-ritually
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they are far apart. while the Rajputs are the patrons, clients, money-lender,
and benfactors by virtue of their high status, the Chmars are the lowliest
of the low; they can be land laborer .or household servants and have
always lived lives of degradation and humiliation (Majumdar, IESE;?;.::._
These jatis, then, lead different styles of life, cherish different aspirations

and strive for different goals in life. The social distinction between the

two has increased cumulatively throughout the history and has led 1o the
present cultural distinction.

By analyzing the available cthnographic research on childrearing in
the Rajpot and the Chamar jatis of India, the following aspects of aduje
behavior can bz broadly and comparative]y examined:

a) Nurturance: feeding, nursing, cleaning, and weaning of the children:
b) Training: 1) toilet, cleanliness, control of aggression, obedience:;
ii) skills in professional works, responsibility, reliability,
household chores according to age and sex;
¢) Disciplinary mechanisms: reward and punishment permissiveness and.
nonpermissiveness

To make this comparison ethographic works by the following writers will
be reviewed; G. Morris Carstairs, L. Minturn and John Hiichcock, G. Steed,
G. Briggs, M Marriott, S. Raz, S. A. Apant, W. H. and Charlotte Wiser, J.
Freeman, D. Mandelbaum as well as M. Joshi, J. Tiwari, M, S, Gore, M,
Opler and R. D. Singh, B. Coher and M. Mahar

W

I. Childrearing among the Rajputs

The term “Rajput”™ literally means the “prince”. This jati belongs to
the traditional ruling or the warrior’s varna of the Hindu jati system. From
the point of view of ritual starus, the Rajputs are considered inferior l:ml][r
to the Brahmans. As one of the two dominating jatis of the Hindu jati
hierarchy, the Rajputs share several hindu ideals and ritug Is with the Hrahmal‘lir
who have remained their collaborators throughout the history of the jati
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tystem. The Rajputs are widely dispersed in north and west India while
vtories of their valor are sperad all over the country. There have been several
detailed as well as shorter studies regarding the Rajput personality, Such
studies deal with Rajput Family life, childrearing and socialization practices
and their impact on personality. Major studics were done by G. M. Carst-
mits on the Rajput of Mewar (1950), by L. Minturn aud J. T. Hitchcock
on the Rajputs of Khalapur (1954), and by G. Steed on the Rajputs of
Gujrat ({1949-51 ), Although the researchers differ in the methods of
handling the problems, their basic approach is psychological and more speci-
Beally psyvchoanalytical.

Socio-economically, the Rajputs could be divided into several calegories

but from status and ritualistic point of view the entire Rajput jati falls into
one larger group and constitutes what might be called the Rajput culture
or the Kshatri culture although such terminologies are not in use in Indian
rociology and ethnography. It is worth mentioning here that while certain
oasic objectives of childrearing patrerns across the SES in the West and across
the different jati categories in India might be similar, the methodology and
approach to the comparative studies of childrearing practices in India and
the West are different. It is because functionally SES and jatis are two different
Bases of categorizing a population, Western studies have shown that with
changes in socio-economic factors, childrearing practices change also. Thus
the -growing economic advance and social change felt by the working
class people after the World War IT led to the pre World War 11 middleclass
values in several aspects of their behavior including childrearing practices. In
India, however, the jati is the most important and a steady variable to
consider while investigating any socio-cultural phenomenon which might show
fimited variation within any one jatibut much more so between different
jatis. So one might expect some variations regarding childrearing and
other practices within the Rajput jati, such as the Rajput described by Gitel
and the ones studied by Minturn and Hitcheock. Yet these variations are
not significant so the jati units involved do not constitute separate
cultural groups as the different jati categories do. The inter-jati behaviors
thus become the criteria for distinguishing between 1w
themas distinet cultyral groups. Childrearing practice is
that distinguishes the jatis.

0 jatis and seeing
one such behavior
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1.1 General attitude toward the child

The Rajputs are u highly religious people and Hindu dharma dictageg
their lifestyle although religious practices might vary from individual to
individual (Carstaits 105). They believe the infant to be pure and divina
with a predetermined destiny (Minturn-Hitchcock: 105). They attribute their
<hildren’s poor health 10 many evil spirits and forces, Hence attempts to cure

illness involve resorting to corresponding supernatural methods. Rajput
parents are highly cautious of the evil eyes that can harm the children

especially while they are young. Every care is taken to protect the infantg

at this age. These precoutions even restrict children’s movements when
they grow up.

1.2 Feeding and nursing

The Rajput have a joint family and the care of children is shared by

other members of the family, especially by the grandparents if they are
alive. Carstairs (p. 66) found that in families where grandparents provided
extra care for the children, the parents were relatively distant in their relation-

- ship with the childern. But during the infancy mothers play important role in
feeding and general care of the children. This is so at least for the first two or
three years of age. Carstairs assumed that Rajput mothers play very impoz-
tant role even after this phase and determine chidren’s goalsin life. They
place a great deal of emphasis on suckling and think that mother's milk is
the best food, so feeding and suckling continues until the child is two or
~ three years of age. Postpartum sex taboo is generally observed during this
period, Mothers, however, do not follow any regularized schedule and feeding

time varies according to the age of the children. Normally, children are
nursed when they cry,

Rajput mothers clean their children regularly, very throughly, and often
with roughness (Minturn-Hitchcock : 100). As with feeding, mothers take
primary responsibility for washing and caressing of children. Their weaning
18 not very systematic. Generally, weaning of children takes place after about
two and a half to three years of continuous suckling. Three reasons could

-
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normally be given for abuormal, premature weaning: illness of the mother,
pregnancy and failure of milk supply. In normal cases, however, there is
no fixed age limit for weaning, and mothers apply mild force, if necessary, to
wean the child but most weanings are natural although there is tendency for
the children to remain near and even sleep with the mother for several more
years after the weaning.

Carstairs found the mother-child relationship very close in the Rajput
community and the concept of protective mother deeply rooted in their
mental structure. The mother is the symbol of love and care and she is
adored by the Rajputs. Children’s proximity with the mother does not end
with infancy. In fact Rajput children of both sexes continue to sleep with
their mothers. For the growing male children, whose contact with the male
adults increases with their age, deprivation of mother in their life creates a
vaccum. They need renewed maternal affection and emotional attachment. Tt
is in this context that popularity of the cult of mother-goddess which ensures
personal happiness and avoidance of social pressure and tension is seen

meaningful (Steed : 141, Carstairs : 65, 160).

1.3 Training and control

For their first two years, Rajput children remain passive observers of the
adult life in the family and their movements are restricted. During this time,
children are also attended by servants and other relatives. After the second
year, children begin to gradually receive training in toilet, cleanliness, and in
other important habits such as modesty and obedience (Carstairs: 66). There
15 no fixed rule for bowel and bladder control. Usually, children are alotted
a corner on the courtyard where they eliminate and after about five years of
-age, they follow the adult patiern. The use of water after elimination is

-emphasized and so is bathing. Strict training is given on the concept of clean-
ing, the purity of body and food material, and the proper use of the hands
and fingers. Teachings in the form of training of the children begin with
children’s speech age and are not systematic. Minturn and Hitchcock
(p. 114) conceive ol the preschool age as the transitional phase in the
life of the Rajput children. At this stage they move from the stance of passive

-observers to that of participants in both family and village lives.
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As mentioned elsewhere, Rajput fathers are less concerned about the neeg
of their children. This is so when the grandparents are alive in the family ang
take care of the children. Rajput fathers are descnh_cu as remote yel stern
disciplinary figures in the family. No close relationship of affection between

the fathers and the children (especially male children) is developed ( Minturn.

Carstairs : 76). This pattern changes slightly when fathers begin to hﬂ_-ﬂﬁﬁﬂ-
ciated with their male children and discipline them as the children

grow up and need direction. The same is] true with the mothers
and the female children. More will be said about it in a later

section.

Obedience, modesty, and honesty are prized qualities in the Rajput chil-
dren. A good child obeys and pays respect to his elders, especially to the
elderly males of the family. As training methods are peither systematic nor
consistent, the Rajput children are unsure of parental expectations and

demands. So children learn through observation, imitation and disciplinary
processes. Their contact with their elders increases after the age of four or

50. Children are strictly guarded against contact with low jati persons. These
low jatis like the Chamars and other untouchables are often described to
children as persons associated with feces and thus to remain away from.

Sex does not enter into parent-child conversation. There is no sex
training or sex-education per se until the age of five to seven, Children often go
about without clothes and do notarouse adult embarrassment or reprimand. It
ts during their contact with their playmates that they learn “do’s” and “don’ts"

of sex ( Carstairs: 72 ).
.4 Training regarding roles and work skills

Although not all childtraining methods among the Rajputs are systemalic
and consistent, the Rajput pattern of life in general is well organized, stereo-
typed. One can, then, predict what roles the children canor will play in
future. As previously mentioned, there are class differences among the Raj-

puts as is true of any jati. High class Rajput children have more choices
than low or the middle class Rajputs like those of Khalapur, Boys are

prefered to girls and it is the boys who get more training to be physically
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it Fathers even instruct that the boys know their enemies, avoid contact with
them und defend themselves if someone allacks them, S50 the boys have to
Zrow up to be strong, il not aggressive.

The Rajput awthority pattern is very strict and children are made to
internalize this, Submission to parental authority is essential and demaded of
the children. The Rajput law of primogeniture discriminates between sons —
the younger sons receive only 1/20 of the parental estate whereas the eldest
gets the rest. The father is, however, deseribed as lenient toward the less
fortunate sons while there is a tension between him and his eldest son (Car-
stairs : 114, 348; Steed: 122). Tension exists between the brothers also.
Normally. the ideal sib relation is said to be one of mutual respect and
obligation on the part of the yonnger brothers and sons and guidance and
support on the part of the father andfor the elder brother. Older Rajput
children are found to help their parents by taking care of their VOUnger

siblings.

Rajput ethnographies suggest sex discriminations in the training of chil-
dren. Girls are given less formal education and status-related training and
more household chores. Girls not only differ from boys in terms of their
dress, ornaments and hairstyle but also in the training of chores, Girls, more
than boys, take care of the younger children. Also, girls' movements are more
strictly limited and restricted as they grow up whereas grown up boys move
freely.

MNormally, Rajput children are not aggressive, Also, there is not strict con-
trol over aggressive bahavior, Aggression is even encouraged if it is to be digec.
ted toward an attacker or the low caste people (Minturn-Hitchoock 133).
Aggression within the family, for example among the siblings, is not tolerated
and 1s well controlled. Thersis no harsh physical punishment for wrong
achavior, nor explicit reward or praise for the children’s good works. Parental
zontrol mechanisms for the school level children include : scolding, ridiculing
rmposing temporary isolation, making derogatory remarks, threatening ui‘
physical punishment or supernatural fears and withdrawing of love. Parents
expect children to be hardworking but excessive parental contro) leads to lack
af selfreliance. Rajput children are deseribed as least nurturant, most dependent
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heir demands and needs. But this i yq,
|dren are given chores from their carly

bility and relia bility.

The reason o
who comply with t
n families where chi
responsi

is psychod nalytical. He argues that Ry;.
few years of eventful childlife (p. 15y

ychological theories of personality
cter formation in & nonwestery

and domunant.
ded by servants

universal rule. 1
age, they develop nurturance,

Carstairs’ approach in this study
put personality takes its roots in the first
Tn his field study, Carstairs tested certain ps
development *“to account for the course of cP.ara i 1in
society...” (p. 171)- His research focussed, 10 part, on iidentifying the means

ictics are trapsmitted”. Steed found bra:

whereby group personality character
very, allegiance, sacrifice, and pOWEL 45 the theme of the Baghela Rajput
personality. The growing individuals always make a balance between the inner
nature and external demands ( Steed: 104). Minturn and Hitchcock found
ed in childrearing than Rajput

that Rajput mothers are more involv
he children grow upto follow

fathers especially in the early stage. g
parental traditional profession and demonstrate willingness and concern over

assuming adult roles (p. 15). In all the Rajput groups, religion, ethics, mor-
ality, Rajput heredity and tradition and the feeling of dominance play
jmportant rolesin the process of childrearing and training. :

2. Childrearing among the Chamars

Compared to the amount of literature written about the Rajputs or seve:
ral :::uther jatis, the Chamar studies are few and do not cover many aspects
their life. Thisis so especially in the field of childrearing and socialization.
The Chamars whose name literally means people working with cowhides and
}ts_prf:mass and products are one of lowest jatis refered to as untouchables i
jati hierarchical system of the Hindus of India. The orthodox Hindu const
der them as impure, so untouchable ( Carstairs ;: 228 ), Opler and Sio
( 1953:489) consider the Chamar to be most disadvantagéd from the point
view of any ?tatus criteria. Because of the demand for their unclea? and

IBPUZAOH: yor HApOCiant work, they are spread all over India. Wherever they
are their life is one of humiliation and contempt, yet their sg;qice as Lra it
onal leather workers and land laborers is crucial to many high caste Hindu* :
an ethnic community containing certain regularities in the pattern of He”

-
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its members, the Chumar community is significant and ritually it stands in
contrast to the twice-born jatis like the Brahmans, the Rajputs and the
Vaishyas. Functionally, the Chamars have a relationship of economic depen-
dency with higher jatis, ritually they are highly segregated and differ from
the higher jatis in the style of life in peneraland social, cultural life in parti-
cular. It is a society where organized religions and religious ethics play no
part in the setting of the goals and direction of life of its members. In terms

of Chamar childrearing and socialization, there are no fixed patterns and rules

governing these practices. Life activities and poals are directed toward the
fulfilment of immediate needs.

George Brigg's detailed account of the Chamars was published in 1920.
There have been several other brief studies on them, either separately orin
conjunction with other tribes and jatis. Systematic, detailed studies regarding
the Chamar childrearing and personality development are, however, lacking.
Hence, the present comparative study of the Chamar personality pattern and
that of the high caste, the Rajput, must be based on few available works
of : G. Briggs, M. Mahar, Wiser and Wiser, among others. Aspects
of Chamar childrearing and socialization practices to be compared with
those of the Rajputs include the Chamar family life and child training,
Chamar self-identity and self-esteem, goals and objectives of childrearing,
concept of roles and statuses,

2.1 The family life and Child training

Like the Rajput pareats, Chamar parents prefer a male child and
barrenness is cursed (Briggs : 60-61). The family plays an important role
in brining up the children in the Chamar society. Every care is taken to
protect the pregnant mother, the fetus, and the newly born infant through
spiritual practice. Most rites directed to these purposes are conducted by the
Chamar holyman, the Bhagat. Several spirits, including the Hindu goddesses
Sitala and Kali are invoked. Like the Khalapur Rajput, the Chamarts attri-
bute children's deaths to supernatural forces.

The social status of the Chamar reflects in their child training pattern.
Children are taught to behave in a certain manner. As they grow up, the
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clu!tlwn come (o understand the typical jati tradition and the Position

their status in relation to other jatis around them, Knowing one's jati Emnr

un:.:l behaving accordingly is onc of the first important leasons a Cha i
child is given. Family is the sole educator of the Chamar chiIdr:mMandgjb:r;
:;ﬁll';?:‘.lh ._, i:j{:“} m.l:nl.imrs that Chamur ciiiidrt::n also spend their early years

. aternal relations, Unlike the Rajput children ( especially male)

wha by five or six are exposed to outside world through the school audl
other media, the Chamar children are not exposed to the outside world for
al cunﬁ[d-:ruhlc amount of time. As Briggs (p. 241) points out, there is no
cu:luc:u_mn among the Chamar, they are doomed to illiteracy. Things have
P"IF Sll_ghtiy changed since Briggs wrote. Hence, their knowledge of the world
I§ restricted. Also, the Chamar parents are not trained or educated themselves
to impart the children religious and other trainings. Once the youngs-
LeLs grow up, their status is not formalized because no higher goals and
objectives have been prescribed for their future life. Rajput children of both
sexes go through initiatory .rituals at this age in order to obtain status in
the jati category. Here however there is no clear concept nor any standing
F"!E_ as to when Chamar children attain their jati status since there are no
Initiatory rites. Some think the status could be obtained after the natal rites
whereas others think it is obtained after marriage only.

Ai‘previnus.l}' mentioned, Chamar childrearing and training is solely -
the family’s affair. Unlike the Rajputs whose families are extended having the
child as the focus point of all the members of the family, the Chamar family
15 basically nuclear. Chamar children are not indulged like the Rajput child-
ren because beside the family members the latter have servants to comply
with their demands and atfend to them most of the time, Mahar ( 1972 23)
also mentions that family’s first important lesson in course of rearing and
socialization of the growing Chamar children is the meaning of the inferior

status given their jati. There is no systematic teaching for the children’s
cognitive development. Instead of religion, ethics, morality ete., the Chamar
children get accquainted with such supernatural forces as ghosts and spirits.
These forces are also used to threaten the children against disobedience or

other forms of undesirable behavior.
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2.2 Identity and self<csteem

'hllmil;ir-:';nw-l] 1h.+;'||- carly ""hl'l_"”'f“‘f"ll Chamar children realize the lowly and
'-"-'L'u-_lul 1;: Tt.;ihuhign-:-n their jatiin llul- sociely. While Rajput children are
Chamar ::hi?.i L“l"l'lll:'l'l'l.!ﬁ["l!,'g-i,,_ amd to light  back if some one attacks them.
them by high W?th{lll only tolerate the hatred and physical abuses rendered
when ('?ir-. :;n v:a:] f: Midion. M“J"E""}“r““i" 72 £y mentions several incidents
in the n Z l ' eiiidren were physically attacked by high caste children often

. 1€ presence of the latters' parents, Such situations do notallow Chamar
children to raise their self-esteem. In o study, Prasad (1976 - 296-1300) found
casle awareness in both rural and urban school age children of all jati
grauurrﬁ. D!:-vinusl_\’- this awareness comes during the socialization process.

!‘:EI‘{ts ol the Rajput and Chamar jatis constantly remind their children of
their jati status from an early age; this fact contri butes to high and low self-
f]!;Tl]:;m held by the chli::!ren of the respective jatis. So, although the low jati
~hiidren are hard-working, their potential is almost always bound to their
:n_f'cnunl}*_-:nn'![!IFx, a trait they share with their eldersin their relationships
with Fhe high jati community. Wiser and Wiser ( 1970 : 141 ) mention that in
_lhr.: \f{HﬂEL‘. a .Chamar has no identity~ he is “so and so Chamar” He is
rd{fnttﬁ:d with the menial job that he performs for his patron and master.
it is Euatural therefore that compared to the Rajput, Chamar self-esteem is
oo low.

One major difference between the childrearing patterns of the high
caste people like the Rajputs and the low caste people is that the
former’s childrearing practices are future and goal-oriented, while those
of low caste peoples are not. Several aspects of Rajput childrearing methods
dre determined by the status of the family and not the age of the children.
This is the impact of the traditional cultural heritage which has laid specific
rules to be followed at different stages of life. Children are expected to
achieve sucess in each developmental stage. Rajput boys and girls go
through age and status specific training to enable them to assume certain pr-
escribed roles such as running the estate, ancestral property or the family.
By age five or six, Rajput male childten might be further socialized by
school. The mental horizon is considerably widened. For the Chamar
children education, health and other modern services remain infeasibie,
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hence unknown. The Chamar parent’s limited behavioral repertoire ang
the highly restricted pattern of relationships with other jatis and in other
situations leads to the children’s limited knowledge of the world. Childreq
are brought to experience strong ceilings and negative sanclions op
their social mobility and are forced to limit their activities and ambitions
within their own jati group. Also, Rajput children grow up in the
family of many adults with various statuses and roles and adapt to
<ertain role models, but there is no such role-meodel for the younger Cha-
mar children nor is there any special training to that effect. As the Chamar
children grow up.they assume a low self-identity and make their jati
the only reference point.

Santokh Anant ( 1967: 383-394 ) did a comparative study of childrear-
ingamong several jatis in India. He based his study on the earlier works
of Carstairs, Mahar, and Steed. Anant hypothesized that childrearing methods
differ across the various jatis and have an impact on the future personality
of the children. Regarding the lowest jati, he postulates that they are in
constant need of material support from the higher castes and thus their
strong dependency needs maintain the jati hierarchy. He further states the
low jati children to be dependent upon their parents and later this depend-
ency shifts to their patrons, members of the high jatis. Other studies, howe-
ver, do not mention the dependent characteristics of the low jati children
as mentioned by Anant. Chamar children in fact can not be expected to
be dependent considering the hard life of their parents and also considering
in geperal the economic values of the children’s work in the less fortunate

population of India.

J. M. Mahar conducted a research onthe changing lifestyle of the
untouchables and their interaction with the other jatis in the village of
Khalapur, where Minturn and Hitchock had previously carried out research
on Rajput childrearing practices. Mahar found the Chamars of Khalapur
traditionally employed by the higher class Hindus, mostly the Rajputs who
form the majority of the village population. The Rajput are said to provide
the Chamars with the basic needs such as land on rent, loans and living spac®
or the homestead. This relationship of economic domination between the
Chamars and the Rajputs is further strengthened by ritual domination. Io

|
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Khalapur, the Cha

_ mars are kept in distance spatially. Their attitude of inferi-
Jority and associn

_ tion with pollution are inculcated in the young Chamar
Children through experiences (Mahar, 1972 ; 23), Although the Khalapur
Chamar have not been associated with traditionally assigned leather working
for a {'.‘E:Hi'_l..lt']," their low status has not changed. In other words, caste identity
has remamed tied to the traditional jati craft even when such crafts or
occupations are no longer associated with the jati, nor are transmitted to the
nEwW  generation. In his second investigation, a decade later in 1968-69,
Mflha_r saw few social changes emerging in the pattern of inter jati relation-
ships in Khalapur. Mahar also dicovered new child socialization agents such

as schools and mass media at work in some Chamar families of khalapur.

3. Suggestions

3 The Paper did not attempt to answer allthe questions regarding the
existing differences in childrearing "and socialization practices between the
Rajput and the Chamar jatis. The idea here is to point out these sources and
to put forward certain suggestions, It is my understanding that the empirical

cvi_denms are not quite sufficient to elucidate ip detail the distinct nature of
childrearing patterns across the two jatis.

Whereas several studies mentioned in this paper suggest stereotyped jati

- characteristics prevalent among the Rajput and'the Chamar, some other works

note the impact of socio-economic and political changes in the traditiona)
lifestyle of the people in general. Cohn (1955 : 53-77; 1959 : 207-215), for
example, mentions the growing concern of the Chamar to link themselves to
the Great Hindu Traditions through several cults and observances of Hindu
rituals, symbols, and manners. Education and other facilities are becoming
available to them. Future anthropological studies then should address ques-
tions such as how the lowest jatislike the Chamar, after centuries of
suppression and neglect, are developing positive attitude and other persona-
lity characteristics required for the effective use of these modern facilities.

Also, a suggestion can be made regarding research methodology.
Western sociology’and psychology are flooded with literature regarding social

~class differences in childrearing practices. Studies on any aspect of Indian jatis
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should not be carried away by the notions of sn:in-ucnnumju class differencn
of the West. The jati system is not just another form of social-economic clag
distinction. Tts features and attributes have made it distinct from any othe,
classification of human societies and it requires special rescarch mcthuﬂulngh
Within comparative studies of childrearing and socialization among different
jatis special focus should be given to the problem of how the varying experje.
nces and backgrounds of the parents continue to influence the children Over
generations and how children of one jati explore the world with their fuli
potential whereas others grow up surrounded with restrictions. A picture
containing both the sides will demonstrate a phenomenon sociologist often
call “cultural deprivation™. This term suggests that the lower class culture js
dissonant with the mainstream culture of the larger society (Keddoe, 1973
quoted by White, 1977:73).

Third, for any empirical research to be carried out in India stu dy of regio.
nal ethnic features becomes crucial, A valid cross-jati studies in childrearing
practices can be supplemented by regional comparison. In other words, selec-
ction of as many variables as possible is essential. Particularly with childrear-
ng studies, a prolonged observation of parental behavior is needed to collect
accurate information. In many cases, the parents have no explanation of

their behavior. So for more credible evidence, detailed observation should be
complemented by empirical research. General literature on intercaste

relationships and several other aspects of the Hindu hierarchical system is
extensive. Within the recent past, more research literature on different
aspects of family, childrearing and socialization patterns in jali communities
has been published. These works can only help to establish general patterns of
relationships and interaction between the jatis, What is needed here is intensive,
explorative research as well as longitudinal studies across and within the jatis
to achieve better patterning and more representative and comparative studies
of childrearing variances among and between the culturally distinct jatis of

India.

3. Conclusion

Through the ages the compartmentalization of jati status and the

4
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growing religious sanctions have created the Indian jatis as distinct socio-
cultural groups. Social status, economic and political power are almost
always tied together and u long history of this situation has given the
jati system a look of ‘the order of nature. As Brigps noted concerning the
fate of'the Chamars, *'In a real sense the Chamars are the product of the
social and religious teachings ol their own land. According to the doctrine
of Karma a man is what he is because of what has happened, and he
finds himself just where in the very nature of things he belongs” {.p. 240)

It is not unnatural, therefore. that a Chamar can only reconcile with his
Karma for his lot.

Today, growing industrialization and su

bsquent socio-economic changes
have, however. begun to affect

the childrearing patterns in the lower jatis
including the long repressed Chamars. In the past, they always lived in the

outskirts of the Hindus (Briggs: 47). Through the new Sanskrirtization
movement, however, few Chamars have made efforts to raise their ritualistic
status and to expand their entrepreneurial  behavior considerably. Does
this mean that the cultural gap which exists between the high and the low
Jatis, in this context the Rajputs and untouchable Chamars, is narrowing ?
This enquiry should be pursued along with the querry posed at the beginning

of this paper, i. e. the existence of cultural differences in childrearing practices
across different jatis.

Finally, the paper has attempted to outline the theoretical aspect of
differences in childrearing practices across different socio-economic groups
and cultures. In the second part of the paper, childrearing differences
among the Rajputs and Chamars of India have been discussed. Because of
the lack of detailed ethnographic evidences, not all variable regarding
childrearing and training behaviors could be equally compared. Yer several of
these behaviors that are distinct from each ather and are result of calturally

-distinct patteros of life have been explained. Rajput children receive more
rigoroustraining and lessons regarding cleanliness, purity-pollution, ethics and
morality. Organized Hindu religious tenets guide their over all lifestyle. Rajput
childrearing and training is goal-oriented and status aud role are majoricon-
cerns, Chamar adults’ major concern isto meet the immediate needs and
no concept of status or role shapes their personalily. Chamar religion is
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basically animistic. The socio=ritually low status of the Chamars is reflecteq
in their childrearing practices in several ‘'ways including the lows elf-esteen
of their childreen. Finally in higher jati like Rajputs family is now IEE'I:i'.rqu
more external inputs regarding childrearing methods; whereas, Chamars g,
only beginning to feel the impact of growing socio-cconomic changes ang
the cultural differences that lead to the differential patterns in childrearing
practices.
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Ancient Inhabitants of Kathmandu Valley
Dr. Dinesh C. Regmi

Long belore the history began the region surrounding the valley of Kath-
mandu was inhabited by people of different ethinic groups, languages and:
culture.r On the basis of the presence of the* Austric characteristics in some of
the Tibeto~Burman dialects still spoken in the Himalayan regions attempts
have been been made toshow the preseoce of people speaking the Austric

language during the prehistoric time in Nepal.® In addition, the Dravidians
the Mongoloids and Indo-Aryans are believed to have been living in the hilly

region of Nepal since the dawn of the historical period.®

According to the vamsavalis or chronicles the first inhabitants of Kath-
mandu Valley were the Gopalas or cowherds. They were followed by the
Mabhisapalas or the Buffalo breeders. The Gopalas and Mahisapalas are toge-
ther known, sometimes, as Abhiras. The Brahmanical version of the vamsa-
valis associates Gopalas with Krishna and the Nepali legendary sage called Ne
or Nemi.® Some early scholars identify the Abhiras with the descendants of
the imperial Guptas of India.® Although the Abhiras have Sanskrit names they
seem to be ‘‘non-Hindus, unknown beings without personality™, according.
to a noted historian.” This probably indicates that the early settlers of I:hn"__

valley were not the Indo-Aryans.”

The Abhiras are said to have been succeeded by the Kiratas. The |

Kiratas were konwn to the Aryan of the later Vedic period as cave d'Hﬂ*
In the epics the Kiratas are mentioned alung with the Chinas. they are:

llers.”
described as yellow in complexion. Their country is said to have been 51tuat&d

to the east of the country of the Videhas in the Himalayas,*® The Kiratas are’

generally identified as Mongoloids speaking dialects of the Tibeto-Burman: __
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Binguipe family.™ The present inhabitants of the repions around the Koshi
"iver in the castern MNepal midlands, known collectively as Kirantis, claim
themselves to be the descendants of the ancient Kiratas . According to their
traditions they migrated from Ching through Tibet and 1hey once expanded
their kingdom towards Mithila, Almost all Mongoloid tribes of present Nepal
have traditionally been included among the Kirangs '

~ Afirly good number of carly historical inscriptions written in
Sanskrit mention names of dilferent  places and administrative offices in
# non-Sanskrit language, presumably  belonging 1o the Tibeto-Burman
language family*®. These words and those derived therefrom are believed
t0 have still been Prevailing in modern Newarits,

The Kirantis of eastern Nepal still practise their own religious traditions
with the supreme god called Nigwaphuma and a seripture, Mundhum,
rrespective of the fact that they have been adopting certain elements of
Hinduism and Buddhism, Like the Kirantis, other Mongoloid tribes of
Nepal too, who are generally called Hindus or Buddhisis have been worshi-
Pping certain deities, performing special rites and ritvals and observing
different festivals unknown to the Hindu and Buddhist world®®.

The Kiratas are also associated with the cult of Siva according to the
Kiranti tradition™®, The very origin of Siva has been attributed to a people,
mon-Aryan by race, living in forests infested with serpents and spirits'”?,
Sivawas worshipped orignally by the Kiratas of the Himalayan regions,
according to a view®, Siva is believed to have been acc eptedas and idep-
tified with the Vedic god, Rudra, later by the Aryans'®. The inadequate
evidence we possess does not permit us to state decisively whether it was
primitive Siva who was popular among the ancient Kiratas of Nepal. Nor
do we know for certain whether other aspects of the cult such as the worship
of linga or the phallus too was incorporated in the faith of the carly
Nepalis. What we know evidently is that the linga cult was more popular
than the anthropomorphic form of Siva in the early historical period and
that it was then totally Aryaniznd in nature?®.

On the basis of the physical appearance and languages of n:‘i_if'f-:rlét'tl

Eh
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tribes and communtiies at present, a good number of Nepali people seqp,
tohave bzen well assimilated with each other, particularly in those regipp,
which are easily accesible, fertile and econmically prosperous, iﬂ‘-'ﬂ'-lding
Kathmandu Valley. In inaccessible regions, however, the people seem
to have prefecred to  maintain their original racial characteristics of
primitive culture, religion und lanpuages to a considerable extent®!.

- The situation was perhaps different in the southern parts of moderq
Nepal where Hinduism and Buddhism might have been introduced earlier
‘owing to their geo-political situation. The p:zople of southern parts of
"Lumbini zone, where lies the identified capital city of the Sakyas, witnessed
the erection of the commemorative pillars in Lumbini and nearby regions by
Emperor Asoka to mark the birth places”’of three Buddhas including Lord
Buddha. But how far Buddhism could expand its influence toword the Nepal
midlands in the pre-Christian era remains a question  still unanswered.
The Vamsavalis however record the story of the visits of the Buddha and
Asoka, the zealous Buddhist king, to the valley of Kathmandu?®®. -

- The documented history of the territory comprising the considerabiy
cxpanded regions including Kathmandu Valley bagan in 464 A. D. with the
discovery of Changu pillar of Mandera [ the famous Lichchhavi ruler®®. The
Lichchhavis ushered ina new cultuce and religions which were prevalent in
India during the fourth and early fifth centuries A, D. Thusa new cultur:p
characterized by the institute of Hindu monarchy, and the four-fold Brahma-
nical religio—cultural system of Varnas and Asramas® were intorduced to
Nzpal, a country whosz prople most probably spoke dialects of Tibr:tﬂf
Burman family of language and believed in a tribal system of government '

The four-fold division of the society consisting of Brahmans, Kastriyas,
Vaisyas and Sudras, made on the basis of dharma or personal occupation,
guna or virtues and karma or personal deeds, and the division of the human
life into four stages or Asramas viz, Brahmacharya, Garhasthya, Vanaprastha
and Sannyasa, each consisting of 25 years, are believed to have been developed
during the later Vedic period. The fact that the Brahmanas and Ksatriyas
usuaily play the most important political and economical role in such a Hindu
society is well known to the readers of the socio-political history of India. The
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Sudras naturally were deprived

| _ ol various religious and social rites and ritu-
als including the eligibility r

or the four stages of life of Asramas. The
Varna system, which appears to have been more flexible in early periods
became more rigid and pradunily gave brith to the jati or the caste system by
the early Christian centuries®. Sinee most of the aspects of Hinduism of early
Nepal appear almost similar to what were developed in India by the carly
filih century, one should not be sy rprised il the Varna system had already
developed into the casle system  before it was introduced to the Nepal

midlands®. The Asrama system in Nepal, as in Tndia, does not appear to be
popular as the Varna system.

It would be interesting to note here t

culture and the Sanskrit language do not appear to have been popular among
the Lichchhavis of Vaisali, India, as they preferred Jainism and Buddhism
the Pali language and followed an oligarchic or republic system of gove-
rament®”, The Sapskrit language and the Brahmanical religion especially
Bhagavatism or Vaisnavism were first adopted by the imperial Guptas
in India, who happened to be the relatives of the Lichchhavis®*®. The
Sanskrit language and Brahmanical religion, in fact, appear to have been
regarded as mainstays of Hindu monarchy, The Lichchhavis too adopted
them after they founded monarchy in Nepal. By doing so they probably
tried to distinguish themselves from the indigenous people and show the
contemporary Indian rulers that theirs was an independent kingdon and that
could stand on equal footing with any other Indian state.

bat the Brahmanical religion,

In addition to the Lichchhavis3® such Ksatrivas or degraded (Vratya)
Ksatriyas as Vrijjikas, Sakyas, Mallas and Koliyas were also settling around
the valley of Kathmandu in the early historical period. The Lichchhavis,
however regard themselves as pure Ksatriyas of Solar line in their inscrip.
tioas. Th2 early inscriptions show the presence of the Brahmanas, Vaisyas or
the traders, including their leaders Known as Sarthavahas, Abhiras® and the
Sudras including Chandalas in Kathmandu Valley and its periphery. The
socio-economically weak sections of the society mostly among the indigen-
ous inhabitants might have easily been styled as Sudras®®.

In spite of being the followers of the Brahmanical religion, the early
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tulers contributed considerably (o the conslruction and maintenance of
the Buddhist concerns including shrines, monisienics i ieons. They H-i:lﬁ
donated, rather liberally, for the maintenance of the order ol monks ang
nuns, the Bhiksu-sangha  and Bhiksuni-sangha™. This fact is generally
interpreted as a laudable exumple of he liberality ol the eacly kings jg
religions matters, As the number of the Buddhists living in thut period way
not insignificant the adoption of such an apparently liberal policy by
the rulers can also be illtL‘I'["‘i’L’lﬂd U4 o Ve HE‘;‘I:[L‘!.‘.[ 1o their Pfilitiﬂﬁl [I'.‘.m.'_ﬂ.r
Examples of such nature can be found in the ancient history of India, I
would not be [unnatural i the Buddhists around the valley received
secondary importance and if they being the non-believers in the systems
of Varnas and Asramas got a social status inferior to the Hindus of
upper Varnas to which the royalty belonged.

The people of the regions in question adopted the new culture and religi-
on and managed to learn Sanskrit themselves. We do not possess any evide-
ence to suggest the existence of education facility for the lower class
people®. Nevertheless it was because of the talent, rich acsthetic
quality and skills of the Nepali artists that they learnt in a comparatively
shorter period every detail of iconography related to the new religions,
Hinduism and Buddhism. They scon commanded mastery in the fields of
art and architecture and in course of time, their style proved to be more
and more original and novel in character and depiction. It was, in fact,a

~peculiar characteristic of the Nepali culture that it accepted not only the
aspects mentioned above but also the historical tribes including the Lichchh-—
avis who suffered a down-fall around the 8th century A. D. never to appear
again as a distinct group of people.

Foot-notes

1. Toni Hagen, Nepal: the Kingdom of the Himalayas (New Delhi, 1969),
p. 75. He prefers to call Nepal as the * ethnic turntable of Asia”. |

2. 8. K Chatterjee, * kiaratajanakrti the Indo-Mongoloids, their mnl‘.ributiﬂﬂ_
to the History and culture of India”, Journal of the Asiatic Society of
Bengal (JASB), vol. 16,2 (1950), pp 169-170, 183.

1#%-1 CamScanner


https://digital-camscanner.onelink.me/P3GL/g26ffx3k

Inhabiants Anciest 35

3. Hagen, op. cit. n |, P 75. Hagen believes that in addition to Dravidians
and others, the Negroids too “eame into conflici with the Mongoloids....”;
D. R. Repmi, Ancient Nepal (Caleutta: Firma K l.. Mukhopadhyaya,
1960, pp 17, 20,

% Theoldest of the known Vamenvalis dates back to the fourteenth century
A. D. Various Inter Vamsavalis appearto have
compiled till the present century, The Vamsavalis commonly begin with
the origin of the villley. Like the peolopists they tell that the valley was
formerly a lake. See lor the geology of the region, ibid P, 69. But the

Vamsavalisare rather prejudiced especially in matters of religious legends.
alis give the credit to Manjusri

The Buddhist version of the vamsav:
for clearing the waters ofl the valley and founding settlements therein,
Manjusri is often described as a deified historical person who is said to
have come from Mahachina,and made a Chinese king, Dharmakara, the
king of Nepal. The Svayambhu purana also tells a similar slory see B.
Bhattacharaya, The Indian Buddhjst Ieonography (Calcutta; Firma . L
Mukhopadhyaya, pp. 101-2.

5. The Brahmanical version of the \famsavaiis, however, continues the
story with the arrival of an Asura ora demon who used the lake as perso-
nal swimming pool, Then cam= Krishna accompanied by his son, killed the
demon, drained the waters off the valley, founded settlements and finally
gave the charge of the country to the sage called Ne. The count
is said to have received its name from Ne. He made a cowherd, Gopal, the
ruler. Mahisapalas are said to be the successors of the Gopals.

6. F. Fleer, ed., Corpus Inscriptionum Indicarum, IlI, Appendix lv; K. p.
Jayaswal, Chronology and History of Nepal (Patna, 1937).

The powerful family of the Lichchhavi period are generally styled
as Abhira-guptas. See D. Bajracharaya, Lichchhavi Kalaka Abhilekh
(Kathmandu: T U, 2030), p. 173.1f Abhiras of the Vamsavalis and the
Abhira-guptas of the historical period are ident ical, one is led to doubt the
validity of the order of dynasties mentioned in the Vamsavalis. The reason
why the Vamsavalis place the Abhiras in the prehistorical period is unkp-
own, ' :

7. Sylvain Levi, Le Nepal, Vol. T (Paris, 1905), p. 158, )

“8/In one of the articles of the present writer, *'Religion and Culture of the

early people of Nepal”, Journal of the Mahendra Campus, -Dang, Vol.2,

been continued to be

CamScanner


https://digital-camscanner.onelink.me/P3GL/g26ffx3k

Nepalese Clliyg,

No* | (1980), he appears rather prejudiced as he writes:

Whoever the Gopals or Abhiras might have been, their affinity with
the cult of Krisna, the great Puranic hero, hinted in the lege
accounts, seems nothing but a prejudiced attempt made by gy,

chroniclers to show that the first inhabitants of Kathmandy WeTs
the Indo-Aryans.

9. The Vajasaneyi Samhita of the Sukla Yajurveda 30. 16, (Bombay, 1929),
p. 522,

The literal meaning of the word Kirata in Sanskrit is rather vague.
It means a tribe or tribes travelling around the forests.

10. The Atharva Veda, 10, 4. 14: the Taittariya Brahmana_ 3, 4. 12 and diffe-
rent :::ﬂut::xts of the Ramayana and Mahabharata, as referred to by S. Levi,
ap. cit. fn 7, Vol. 11 (Paris, 1908), pp. 75 ff.

11, Chatterjee ,op. cit, fn 2; R. Sankrityayan, Puratattva Nibandhavali, Allaha-
bad, 1958) p. 72; Iman Singh Chemjong, ed., Limbu Nepaii Angreji-Sha-
bdakosh (Kathmandu: R, N, Academy, 1961), pp. 1-2.

12. Accorbing to the Kiranti scripture, a Kiranti king, Mupapheng Hang came
to Tibet from the Suchuwang (sic.) region of China before he arrived
in Nepal. Chemjong, ibid. pp. 1-2, 10, 12 and the same author Kirat

. Mundhom (Kirantko ved) (Kathmandu, 1961), pp, 87-88.

[13. Vajracharya, op. cit fn 66, various pages of Baburam Acharya, Kirat

Nam", Nepali (Quarterly), No. 16. (2020), p. 6. :

14. Bajracharya, ibid. pp. 19, 139-31, 184, 251, 263-6), 323, 338,41P and 457.
' If so, one is led to believe that the MNewars, who have been prt_aé'rh

ving the linguistic tradition of the prehistoric period, must have been one
of the ancient communities of Kathmandu Valley.

15. B. H. Hodgson, Essays on the Larguage, Literature and Religion of
~ Nepal and Tibzt (1877) (repriat Varanasi, 1971), pt.II, p. 31 &n. He

suggests that some Mongoloid tribes in Nepal practisz the Bon-po
and shamanism. Also cf. Hagen, op cit* fn 1. p 78.

'16. Chemjong, op cit. fn 11, p. 9; . C. Regmi, Nepalko Dharmik Itibas
(Kathmandu: R. N. Academy, 2030), pp. 2-3- i

17: R.G. Bhandarkar Vaisnava, Saivaaur Anya Dharmik Hat (1913)
. I, Hindi tr. Varanasi, 1967 pp. 131-32. . .. . o 7 z IRD
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18. Yaduvamshi, Saivamat, pp. 15-16, as referred to by J. C Regmi, op. cit
fn. 16, pp. 2-3,

19. Bhandarkar, op. eit. fn 17,

20. The lingas of the early historical period including the inscribed ones
appear to have been constructed following the Hindu iconographic
discipline,

21. Dinesh C. Regmi “Archacology of Kathmandu Valley” (unpublished
Ph. D. thesis, University of Allahabad, 1981), p. 44,

22, D. R: Regmi op.citt fn 3, p. 205), does not find any ground to back
the legend.

23. The Changu Narayan pillar inscription of Manadeva appears so far
the first incription from the valley. Bajracharya, op. cit, fn 6, pp 10-13.
Later inscriptions describe them as Lichchhavis and Ksatriyas of the
eolar line. Their original place is believed to have been Vaisali in
northern India.

24, infra. The Lichchhavi rulers declared themselves as the patrons of the
systems. They bear such titles as Samyak-virachita-sakala-varnas
rama-vyavasthah., They founded an office Bhattadhikarana in order to
promote the system of the Bajracharya, ibid pp.429: 519, 530: Varhas.

25. cf. D. R. Regmi, op. cit. fn 3, p. 14, who observes:
The state of Nepal was originally a tribal republic possibly ruled by
tribal heads with the help of customary laws.

26. For a detailed study on the systems of Varnas and Asramas see, P. H.
Prabhu, Hindu Social organization (Bombay; Popular Prakshan, 1981),

pp. 75 ff, 284-335.

27. Dinesh C. Regmi, “Nepalma Varpa- vyavastha ra Jat” Gorkhapatra,

Paush 3, 2039.

28. For a detailed study of the Lichchhavis of Vaisali see, Y. Mishra, An
Early History af Vaisali (Delhi, 1962); H.N. Jha, The Lichchhavis of
Vaisali,) Varanasi, 1970) and U. Thakur, History of Mithila (Darbhanga,
1856.

29, 1t was, however, king Rudradaman of Junagarh, western India, who
Issued inscriptions in Sanskrit for the first time in the later halfof the

gecond century A. D.
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Ch_andr!l Gupta 1 is said to have ' married a Lichchhavi princess,
Kumaradevi, and commemorated his marriage by minting_coins with a
legend Lichchhavavyah. -

30. Chatterjee (op. cit. fn 2), however, suggests that the Lichchhavis and
some others were probably Mongoloids. Manusmriti declares them as
vratyas or degraded Ksatriyas. But they are described as Khattiya in
Buddhist Pali literature. See B. C. Law, Some Ksatriya Tribes of
Ancient India (Calcutta, 1924), pp- 26 I Rhys Davids, Dialogues of
the Buddha 11, (London, 1911), p. 187; Bajracharya, op. cit pp. 172-73.

31. According to Manusmriti, (X, 15), an Abhirais a mixed caste as the
son of a Brahmaoa and an Ambastha (Sudra) woman. But the
Abhira-Gupta of the early historical period style themselves as Ksatriyas.
of the Lunar line. See Bajracharya, op. ¢it.., pp. 423, 436.

32. D. Regmi, op. cit. fo 27

33. Bajracharya, op.cit. pp. 75, 220, 382, 496-97, 499, 507, 540, 567.

Some of the Viharas are named after the kings names, such as Sri-Mag--
avihar, Sivadeva-Vihara, elc,

§ 34. It is suggested that training in different occupational fields, however,
was imparted to people through different institutions known as Gosthis.-
But no public school is known to have existed from available documentss-
of the ancient historical period.
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Diffusion or Parallelism ? A thought on
Cultural Similarities

Mukunda R. Aryal

Since the last few decades, prominent anthropologists have been of diffe-
rent opinions regarding the similarities between two cultures of * ‘opposite
poles”. Some regard the similarities as consequences of diffusion i. e. first in-
vented by a particular society and then spread to the other. Others believe
this to bea parallel evolution. Anthropologists specialized in prehistory
are not able to ascertatin whether lamp was first invented in Europe
or, Asia or Africa. A group of scholars hold that everything from pin to
pen and from alphabets to atheletics was invented in Greece and then spread
over to other countries, while the other group maintains that other cultures
already had those things before the Greeks, Many also believe that Egypt
was the world's center of civilization. Therefore a debate on invention and
d iffusion, as it seems today, would continue for many more decades to come.

Any hypothesis supported by scientific research and not influenced by
any preconceived notions would certainly enhance knowledge to understand
the human being and its culture in a better and broader perspective. We do
not iotend to argue for or against the above two theories, but will only limit
ourselves to the study of similarities of culture and cultural traits between
the two great ancient civilizations— the Greek and the Indian.

Inspite of the apparent polytheism in their mythologies, there is an as-
tonishing similarity in respect of certain deities in both the cultures, Besides
the two the other ancient cultures like Babylonian, Assyrian, Egyptian and
Roman also had a belief in polytheism.

What a modern man may regard as a foolish practice of worshipping
many gods and goddesses, this may not have been so from the view
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point of those people of the past. Naturally, in polytheism such
and goddesses are regarded as possessors of different powers and differgp,
characters. Some of them may be taken as more powerful and hcnamhm
than others. For exampie, the Greek Zeus, Roman Jupiter and Indiag
Brahma have the same functions and churacters. The Greeks, the Romgpg
and the Indians felt that mighty god, the lord of all Creation must be 4
Possessor of every great and good quality, and hence he must be Worshj.
Pped. As g consequence of the highest respect bestowed upon his qualitieg |
and virtues, he came to be regarded as the only head of all deities. !
!

Minerva, the goddess of wisdom known as Athene by the Greeks is
Counterpart of Hindu Saraswati. The latter seems to embody all of Minerva's i
attributes, is seen with a weapon (Vritaghnee) or without it and is alsg |
the personification of ajl nine Muses (the Gopya Viddhyas). Saraswatj
also has all the characters of the Greek Apollo, she is the goddess of music
and fine art. Mars, the young, strong and mighty god is always a winner
in the battle and is known as Ares by the Greeks. He is like Skanda ar
Kumara of Hindu mythology. Rati, known either by the name of Aphrodite
or Venus in the West is the goddes of beauty. Mercury or Hermes or
Narada have the same character, so is Cupid or Eros or Kamadeva the god
of love who carries a golden quiver with five arrows of love (made o
flower) and a bow, ever ready to shootforth his arrows of love into the
hearts of gods and mortals alike. It is commonly held that “Cupid’s dart” or
‘Kamavana’ can not be conquered. Cupid is blind in the sense that he himself
does not know who is going to be his next victim. For this reason, in West-
ern art he is sculptured with a bandage in his eyes. ‘

2

The marvels of the world of nature are treated and worshipped as deities,
The planet sun as Apollo, or Phoebus or Surya Narayana; the moonas Luna
or Chandrama; fire as Vulcan or Agui; the grains as Shree or Ceres, Jupiter

the king of Heaven ruled from Mount Olympus, a range of high mountains
on the boundary of Macedonia and Thessaly alongwith his queen Juno and
a court of other gods and goddesses. Similarly, the Indian epic shows the

mountain range between the boundary of Bharatvarsha and Kimpuravarsha
(India and China) where Indra rules alongwith his queen Indrani surrounded

by other gods and goddesses.

a
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The seas were ruled by Neptune or Varuna, the king of acean; and the
wnderworld or land of Shades, where the ancients believed that the spirits
of men and women dwell alter death was ruled by the dreaded god Plute or
Yama, the King ol darkenss and Death. Similar to the Swarga in the Hindu
concept the land of Shades also has a separale way to Elysian Field.

All these ruling gods of both the cultures were and are attended by
lesser gods; and they also spend much of their time in visiting the earth
and used mortals, giants, dwarfls and even wild beasts in order to carryout
their plans. Gifted with all magical powers they could take the form of
any creature thev liked.

Both the cultures have various forms of Nymphs, very fair to look
at and occasionally married to mortals and some of them to gods. Hindu
mythology is full of the stories of our Apsaras and their enchanting
appearance. Besides the nymphs some strange, Satyre like Viradha, Kumbha-
karna also find their places in both the cultures. Not only do we find
the similarities in gods and goddesses, but also in their iconographic
features. The Zeus has long beard like Hindu Brahma and Jopiter isas
ornamented and majestic looking as Indra. Goddess Ceres holds on her
hand a cern as Shree, the Dhanya Laxmi has anear of wheat. The Hinduo
iconography requires an image of Balarama to have intoxicated eyes;
Bacchus, the Western counterpart of Balarama, is regarded as the inventor
of the use of wine. Many Vedic and Pauranic deities of India are also found
in Western civilisation like: -

Usha as Aurora

Swaha - Vesta

Prithivi - Cybele

Vayu - Aceolus

Aswini Kumar - Castor ond Pollux
River Vaitarami = - River styx
Ganesha - Janus

Kubera - Plutus

Pavana - Pan
Vishwakarma - Vulcan
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Ram - Bacchus
Balaramau - Bacchus, as the inventor
of the use of wine

Durga - Juno

The sculptures ofthe above deities both in the East and the West

show an air of majesty on them.
Besides the above similarities between poddesses and their iconography,

their ways to reward the good and punish the evil are exactly the same. Apart
from the gods and goddesses , the mortal heroes also have the same mora|
values. be it Bhimasena or Hercules, Duryodhana or Paris. The two great
epic battles fought between Rama and Ravana, and Kauravas and Pandavas

were caused by two women Sita and Draupadi. Similarly the famous war, the
siege of Troy was also due to a woman - Helen. If Mahabharata describes in

detail the battle between Kauravas and Pandavas, Illiad does the same about
the siege of Troy. If Jaiminibharata narrates the activities of Bhima and Arj-
una after the war the Odyssey describes the wandering of Ulysses after the

fall of Troy.

Not only are there similarities in culture, gods and goddesses, iconogra-
phic features, heroes and Epics but several, legends are also of same nature.
The story of king Oedipus and Virupaksha represent the same theme and
nature. [n both the stories the hero unknowingly kills his father and marries
the mother. Both discover the fact afterwards and face similar fate later. It s
strange to note that the srory of king Oedipus written in Greece in pre-Christian
tian era hasthe same theme in the contemporary story of Virupaksha in
the far distant land of Nepal. Moreover, in both the cultures the sad future
of the heroes was foretold by the astrologers.

The religious scriptures of the world, the Bible, the Kvran and the Por-
anas mention the Ark of Noah. The old and the new Testaments prescribe tef
commandments and an equal number of attributes are recommended by |
the Hindus as the characteristics of Dharma, religion. And besides this there
does not seem to be any difference between the Bhaktiyoga of Geeta and the
New Testament, Both Krishna and Jesus ask their disciples and followers 10
surrender to their Master with full faith in order to gain heavenly abode OF |
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salvation after death. In ancient days, many rituals and practices in the West
were the same, even though some hnve changed now because of the passage of
time. In Europe and western world the brildal dress is white. In ancient India

upto the Gupta period the bridal dress was also white. But now white is con
sidered asa sign of mourning and the brides wear coloured clothes usu-

ally red both in Indin and Nepal,

Like the bridal dress, the age of a girl has also changed. The Vedic liter-
ature shows that grown up girls used to choose their spouse by themselves
but gradually the marringe age was lowered to the age of even six.
Some superstitions and historical incidents might have been responsible for

these unfortunate changes.

There are people who find similarity between Darwin’s theory of evolu-

tion and the incarnations of Vishou beginoing with that of the Fish and
ending with the emergence of “Full Man”. This is very similar to the

biological evolution of Man.

Furthermore, similarities can also be found in the languages of the two
cultures-Latin and Sanskrit.

It is a well known fact that the Hindu civilization gained momentum
after the Aryans settled in the Indus plain. The Aryans are supposed
to have imigrated from Central Asia and brought with them the cultural

heritage they were practising,
The old cultural traditions of the Aryans must have had at least some
effect on the evolution of the new culture that developed later. Looking

from this aspect, could not invention and diffusion of culture have taken
place both ways 7 In other words was not there both way exchange of

cultural traits 7
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Bisket Jatra

Ranjana Bajracharya®

Festivals arc deeply rooted in the Nepalese society. Most of these festi-
vals are religious and related with the processions of gods and goddesses
venerated in the country. These festivals and Jatras are celebrated by

the people with elaborate rituals and feasts. In certain Jatras and festivals,
different kinds of music are also played. In other words festivals are impor-
tant aspects ot Nepalese culture.

The Nepalese people observe the largest number of festivals and it is the
frequency of their festivals that has given rise to the saying that they celebrate
hundreds of festivals and religious fairs or melas throughout the year. Practi-
cally every festival has its ceremonies. Kirkpatrick, one of the earliest Euro-
pean historians of Nepal, has remarked in his description of the valley that
there are nearly as many idols as inhabitants, there not being a fountain, a river
or a hill within its limits that is not consecrated to one or other of the Hindu

or Buddhist deities. And just as almost every situation sanctified by its alter
or shrine, so almost every day the year is marked by its religious ceremony
or festival. Tibor Sekelj writes, *“The Nepalese festival calendar has more days
in it than the year itself, which is probably true, for often Hindu and Buddhist
festivals or even two of each coincide and every day some kind of festival
takes place, either in the intimacy of the home or inthe sound of noisy

drums’.?

For the Nepalese, the continuous flow of interrelated festivals throughout
the wear is literally a way of life reflecting their joys, fears, dreams and
sorrows. Some western writers remark that the Nepalese people know how to

* Mrs. Bajracharya, is Asst. Lect, Padmakanya Campus.
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live pleasantly in this world and their way of life is outstanding. Really no,

week passes without some festivals taking place in some part or the whoje o
kingdom whether of local or national character. Most ol them are associateg
with one or the other of the divinities, held sacred either in the Hindy or
Buddhist theology. So the festivals.in Nepal are reckoned not only as ceegs;.
ons to indulge in eating, and drinking and merry making but also as occassions
when one is to devote some part of one's time to the worship of and medijg.
tion upon gods and goddesses in different forms and manifestations of ope
Supreme Being. Though almost all the festivals of Nepal are religious in char.
acter and have religious bearing they preserve in themselves a very faa-::inatiug
picture of the great historical, cultura l, social as well as the economic account
of Nepaland the Nepalese people. Even in this modern period, the Nepalese
people have been observing all the important festivals throughout the length
and breadth of the country with great enthusiasm. That Nepal is rich in its
cultural heritage is also shcwn by several festivals which the Nepalese still

observe in their traditional ways.

The purpose of this articleis to appraise the readers of one festi-
val which still plays dominating role onthe socio-cultural life of the Nepalese
people In the humble opinion of the writer our festivals have collectively and
individually contributed much to shaping the thinking, behaviour and outlook:
of the whole strata and, therefore significant. Hence the attempt to narrate
nature and bearings of one such festival.

The Bisket Jatra isa local festival of Bhaktapur. It represents the.
spirit of Nepalese religion and is related with the god Bhairava, who.is
regarded as the dreadful manifestation of Lord Shiva. This festival which
remiods us of the European Maypole festival of the early times, commences
on the last day of Chaitra (March-April) and lasts for four days. The
scriptural term used for designating the festival is Viswa Dwajotathanam
and its commencement coincides with the New Year's day of the Vikram Era
It is the main festival of Bhaktapur and can be compared with the Kumari-
jrata of Kathmandu and Machhendranath Jatra of Patan.

It is believed that the Bhadgaqn festival is called Bisket in reference
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to the Newari words ‘bi’ for ‘Snakes’ and Syake for ‘slaughter’ forming the
term which cventually became bisket, a celebration to commemorate the
death of two serpent demons.”

On the origin of the Bisket Jatra, fabulous and mythical but interesting
stories and legends are narrated but we cannot say which stories carry the
truth.

According to one legend the flag pole erected during the festival was
meant to display the dead serpents killed by a traveller who had found a
poisonous reptile carwling from his bride’s nostiril to take his life. The story
says that po king was destined to rule Bhaktapur for more than a day. As

soon as the princess was asleep in the royal apartment the travelling prince
kept hiding himself in the room with sword ip his hand. At last he saw two

dark threads coming out of the princess's nostrils. The threads rapidly expa-
nded into monstrous serpents and tried to bite the pew ruler. But this
night when they attacked the king he killed them with his sword. Next day
the pallbearers and mourners came to carry away the corpse as usual and
were greatly surprised to find the ruler with the princess. And this day was

celebrated to show the valour of the prince by hanging these two serpents in
the huge pole. Many men, women and even the gods came to watch it. One

of the famous tantric named Muni Acharya wanted to see as to who else had
come to see the exhibition besides human beings. Through the skill of his
tantric power he saw Lord Viswapatha from Kasi in extraordinary tall
human form. Muni Acharya, by virtue of his tantric power tried to capture
him when Visvanatha ran away. When he was about to capture Visvanatha,
the latter assumed the form of Bhairab, the powerful and destructive force
of Shiva. He attempted to escape by sinking into earth and return to Kasi by
the underground rout. But just as he was about to disappear, Muni Acharya
cut his head off. That is why the people of Bhadgaon say the head of Kala
Bhairav in Benares ( Kasi ) is not the original one. The head is now known
as Akasa Bhairab enshrined in the famous temple facing the Taumadhi

courtyard from east. The severed head of Bhairav from Benares is kept
hidden in the temple, seen and worshipped only by the Tantric priests, But
each year, during Bisket festival, mysterious, locked box is brought out to
ride ‘in the chariot beside the shining mask of Bhairav. The festival today is
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also called as Biswalhowa Yatra i. ¢, the festival of the face of Biswanay, of
Kashi.

Later on king Ananda Dev built a temple for Bhairav. In 1634 o n,
Jagat Jyoti Malla builta chariot for Bhairav and Kali to make a roung of
the town in their respective chariots. Later on when the old temple wag
dilapidated, king Bhupatindra Malla reconstructed it. King Ranjit Maj,
kept the golden roof on the western side of the temple. According to Punya
Ratna Bajracharya the original name of the Bisket Yatra is the Biswakha.
khwala Jatra or the festival of the face of Biswanath of Kashi. According 1o
him this Jatra was prevalent since 39592 yrs .?

Once it so happened that Bhairab of Bha dgaon became angry and created
disaster when he was neglected by the people. On the advice of the ministers

and court-pandits king Bhuptindra enshrined an idol of one of the Shakt
( Mother Goddesses ) near his temple. Her towering temple with five tiesed

roofs is called Nyatapola, where tantric goddess is placed. She can be worshi
pped only in the dark of night and only by those of the higher priestly

<astes. ‘
There is yet another verson in regard to the origin of this BiSket Jatra,
According to this version long ago when Bhadgaon was ruled by a Lichhavi
king named Shiva Dev, Kirati king invaded him. When Shiva Dev saw a huge
army of the Kirati king he became nervous and sought refuge at Bajrajogini
for advice. Bajrajogini advised him not to worry about that and asked to seek
the help of his preceptor Shekhar Acharya who knew the art of transformation
through his tantric spells, Shekhar Acharya promised to help the king. He
assumed the form of a tiger and drove away the Kirati king and his army
and saved the ruler from the invaasion of Kiratias. One day Shekhar's wife
Nararupa obstinantly asked him to change himself to a python. First he denicd i
but later agreed and assumed form of a python. He however taught her how
to change him to man later. But when she saw the fearful form of python, she
became terrified beyond measure and began to run away instead of throwing |
the rice upon her husband as instructed by him earlier, Out of fear |
she took rice herself, and was transformed into a she-python. Thus a grest
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tragedy befell on the couple of Shekhar. There was still a ray of hope. H_ﬂ
thought that the king would know it and would surely restore them in their

original form, by recognising the pythons as his preceptor and his wife. With
this view, the two pythons waited before the Royal gate every morning and

evening while the king was to come out. As they would not harm any one

‘they attracted popular curiosity but nobody recognised them. The king knew
only after they disappointedly committed suicide in the outskirt of Bhaktapur.
The king knew it only later. He then felt sad and commemorated the event by
‘erecting two poles on the last day of the year. In this way to honor them

the festival ‘Bisket Yatra® was celebrated.

As the festival was celebrated to honor the death of pythens, the festival
is called as Basikayatra i. e. the festival of the death of pythons. Thus the
festival is either to remind the people of the great prince who killed the
serpents and became their ruler or to honor the great Tantric Shekhar

Acharya.

Further, in a different version of this story, Bisket celebrates the marriage
of a Bhadgaon princess to prince Bhadra Malla, the first of many royal
suitors to remain alive after spending the night in ber room, a pre-wedding
practice in those days. When Bhadra Malla became ruler he and his descen-
dents were known as the Naga Mallas-the Snake kings of the Malla dynasty
in the memory of his heroic deed; the extermination of the serpents* As
regards the origin of this festival it goes back to the middle ages according
to D R. Regmi. In his opinion, the festival is called visket, a corrupt form
of Visvaketu meaning literally the banner of the world. The practice of
‘celebrating the New Years day by heisting Visvaketu goes back to the middle
ages® He gives a statement attributed to Maou in the Gautamitantra to
support his view. In this statement it is mentioned that the celebration is

ended with the pulling down of the flag poles.”

In the scriptures this festival is called as *Viswadhojayatra’. In the Manu's
-statement also we find the mention of Visvodhoja. 1f we go farther back it
comes to light that the people observed the Visvadhoja Yatra from the Vedic

period.”
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The Bisket festival, however, lacks authentic proof to link it to very ol
past. An inscription of N. S. 808 mentions this festival. The later 'ﬂ‘-mﬂiﬂu
which mention the incidents of conflicts on the occasion of Bisker Jatgy

between the residents of the Bhadgaon city and visitors from other Party
ofthe valley during the time of Bhupatindra Malla and his son might hgy,
also given correct accounts. It is unlikely that as Sanskrit chronicle py
it the customary practice of New Year's day celebra tion had started sing,
the reign of Visvamalia in the 16th century.* The long pole erected on ik,
occasion is to be brought froma special sal forest called as Yosinvana afte,
performing religious ceremonies which include the animal sacrifice andy

grand feast.

The festival of Bisket Jatra consists of two parts. The first part includes
the erection of a huge pole (Linga) on the first day and its pulling down the
next day i. e. the first day of Baisakha. The secord part consists of drawing
the cars of Bhairava to different parts of the town. The Linga is made
out of Sal tree cut down for this purpose by a particular caste, the Manan-
dhars.” The Manandhars set a goat free into the forest and the tree against

~which the goat reeps its back is selected for the Linga. (This fact is said by

the local people of Bhaktapur) According to them the goat is sacrificed to

the tree before it is cut down. Then they make the tree into a pole of about

forty feet. The spot where the pole is set up is called Lya sikhya and is located.
in front of the temple of Indrayani.

According to this ceremony a day before the Mesa Sankranti, two poles
representing male and female are brought but only one supposed to be male
is raised at Yasinkhya in Bhaktapur but two ‘Patakas’ (banners) representing.
two deceased snakes one male and another female (i. e.the Tantrik and
lis wife) are tied along the single raised pole. ;

Goddess Bhadra Kali, female eounterpart of the God Bhairav ridesit
the Bisket procession. Four days before the New Year her eight-inch brass
figurine is carried from her shrine to the open square before Bhairay's temple-
Many raths of Gods and Goddesses keep waiting for the Bhadra Kali and
Bhairav's chariot. Four solid wooden wheels of Bhairav's chariot 4
regarded as sacred representations of four vedas. The heavy upward curving.
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beam extending to the front represents n snnke pod, while the dwarfed human,
metal figure attached to its head is the Betal whe aceompanies Bhairav on
his journeys. The massive three tiered chariot is designed in the shape of
*Sei Yantra® the sacred Tantric symbol,

The real Biskel celebration opens when Bhairav and Bhadrakali are
enshrined in their respective chariots and pulled by the people. When the
Bhairav chariol reaches a sloping open squire, the people of the upper and
the lower parts of the town pull the ropes tied fore andaft. In this way the
towering chariot is yanked until one team finally succeeds in moving it in

their direction. And the people guess the omen predicting good fortune for
their townsmen during the coming year.

There are celebrations in the streets for several nights. Many people come
to offer rice, red ceremonial powder, flower garlands, lighted oil wicks ete. to
Bhairav and his consort. The whole of Bhaktapur is overwheimed with joy in
the festival. Worship and yatras of different local deities with special reference
to Mahalakshmi and other mother goddesses are performed during the
whole period. The chariot of Bhadra Kali, the Bhairavi is also taken in proce-
ssion to some localities. There are certain occasions when the chariots of
Bhairav and Bhadrakali are clashed, symbolising the divine consumation. It
is generally believed that in early period there was only the yatra: other
features are later additions.*®

The third day of the festivalis called Syako Tyako when the people
sacrifice goats or other animals before the idols and hold great ceremonial
family feast. In the feast they have mainly flattened, home-made rice with
variety of foods and wine and liquor of finest quality.

On the day before the New Year the chariots are pulled to a large open
area where stands the huge timber pole, which is supposed to symbolise
the victory of Pandavas over Kauravas. On the sume occasion the carts of
Ganesh, Mahakali and Mahalaxmi are carried on the shoulders of devotees
and are worshipped with great devotion.

- The -huge pole is decorated with fine arts prepared according 1o Tantric
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books. But the Pugc pole is decorated with two hands too, which, when firsy
seen by Capuchin Missionary were wrongly taken as Christ."* There are two
banners, the male and female snake which sweep the ground demons Killed in
ages past.

This huge pole is worshipped by the people with flowers, rice, red cere-
monial powder and blood sacrifices to bring protection and prosperity to the
people of Bhaktapur.

In the afternoon of New Year’s day thousands of p#ﬂplﬂ_r:?mc from far
and wide to see the sacred pole crashing back to the earth. This is an exciting

moment. Wheo the men pull the towering pole to the ground, a great roar of
approval arises, for people believe that only then the New Year actually com-
mences. The old year is dead and so are the evil snake demons, who devoured

their rulers every night.

The people celebrate this four more days by carrying gods and goddess
through the streets with bands of musicians and crowds of worshippers.

Besides Bhadgaon the village of Thimi celebrates the New Yeur by ga-
thering all their deities. In this celebration Bal Kumari, another consort of
1Lord Bhairav is specially honored with rice, fruits, flowers, vegetables,
coins. Instead of red ceremonial powder they offer the cup of sacrificial
blood. In this way Bisket Jatra was performed by the people specially the
people of Bhaktapur, with great pomp and splendor. It is however, only of
local importence and the people from the other two towns in the valley do
not participate in it actively. Besides symbolising the celebration of the New-
Year's day of the Vikram Era this festival singnifies a kind of propitiation
principally designed for the protection of Bhaktapur.

ThuS we come to know that this Bisket Jatra is related with BhairaV®
who is regarded as a manifestation of Shiva. But the above stories and vers
ons are of not much historic value, so the amiqﬁity of this Jatra is ©
The flags however do not contain in it the python or serpant drawing "
contain Tantric symbols and designs. Whatever many be the origin of th fest

val itis very popular among the inhabitants of Bhaktapur and people frod

el
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Kathmandu as well as Patan go to Bhaktapur to sec the pole-Yasin, raised
and lowered down. '
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Four Saraswati Images of Kathmandu Valley

Puskar Pd. Rajbhandari

I. Introduction

g and fine arts is revered by the Hindus,
Vedic literature describe Saraswati as a
prepared a long list of mivers of
e opinion that Vedic
2 Saraswall wasa

Saraswati, the goddess of learnin
Buddhists and Jains alike. The early
river. The scholors of Vedic literature have
Rig Veda including Saraswati.® Max Muller is of th

Saraswati was a geat river and made its way to the sca.
r the Vedic seers dwelling along

great river of the period so it was natural fo .
its banks to be impressed by its rythmic flow, congenial waters and the
like. This might have evoked much praise for :t. For this reason the Vedic seers
describe Saraswati both as a river and as a river goddess.” This mighty river
Saraswati, in Later Vedic age is associated with Vac in the Brahmanas and

with Prajapati, the Brahma in the Pauranic age.* This shows that Saraswati
as a river was the source of inspriration to the early Vedic seers and they
regarded her asa goddess but it was only from the age of Brahmanas that sluf
was associated with Vae, the goddess of speech. This association of Saraswall
with Vac of equal antiquity led to the development of Saraswati not only asthe

of speech but also as the goddes of learning, knowledge and arts

godess
Vishnudharmottaram

and crafts. Various Puranas like Vishnu, Matsya, Agni,
mention her anthropomorphic form.

I 1. lcons of Saraswati

Vishnudharmottaram Purana requires the image of Saraswati to be 5¢ﬂ1_=:
upon white lotus, of white complexion, clad in white garments along wit

Yajnopavita, Ratnakundala and Jatamukuta. According to this authority® ¢

4
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<hould carry on her two right hands a rosary and a lute and on the leit a
manuscript and an ewer.

Amsumadbhedagama follows the above description of Vishnudharmo-
wgram with a slight change and requires that one of the two right hasds
to carry rosary and one displaying Vyakhyan mudra and a manuscript and a

Latus in two left hands.

Most of the Puranas describe her as seated upon lotus, playing lute and
carcying rosary, goad and lotus,

The Devatamurti Prakarana of Sutradhara NMaadan mentions twelve
differeat images of Saraswati under various names and arrangements of attri-
butes® The Rupamandana of the same writer mentions two difierent images
of Saraswati under the heading of Mahavidhya and Saraswati. The image of
Mahavidhya has one head, four arms carrying rosary, lotus, lute and manus-
cript, a crown over her head and ornaments of precious stones on the ear.
The image of Saraswati, accordiog to Rupamandana has ooe hand in Varads

and the rest three carry a lotus, a lute and a manuscript.®

The oldest image of Saraswati is found in India from Kushana period.”
It seems from the available data that the Saraswati images were carved in
hundreds during and after the Guptas. Most of the images have four hands
¢nd they follow the above description of Puranas and Silpagranthas.

I 11. Saraswati images in Kathmandu

So far no authentic Saraswati image has been found in Nepal from the
ancient historical period, but the artistic style of many Saraswati sculptures
of Kathmandu Valley show the Lichhavi features on them. The Jayn Vagiswari
temple being located at Pashupati area, a Lichhavi site, indicates that the
goddess might have been worshipped during the period. Let us hope that
further research on Nepalese iconography would bring to light some exam-
ples of Saraswati images of Lichhavi period in the future, Lele, where people
still worship Saraswati kunda and Gyan Kunda was a site of learning as evide-
enced by the inscriptions; people here might have worshipped Suraswati in

- T
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the ancieut period. Many Saaswati images of I'\.«Iar.':la P‘:;mﬂt_hﬂve Come ,
% ; 1 H imape ol Patan Balkumari l'ﬂl'f..l & lime of "Irﬂi
light. The Saraswall 1mag \cigng thion? The. wiitée of thea lin_::}“

Malla (N. S. 567) is the oldest 2
his research trying to find ancient Saraswati images has reached g, En

clusion that Kathmandu Valley has many uncient and early Medigpy)
Saraswati images although unlike the other lmﬂEGS,LlﬁE}’ bear no INSCriptigg,
on the pedestals. Let us deal with four Saraswati images of Kathmapg,

Vailey.

111. a. The standing Saraswati of ltumbahal

The Standing Saraswati image of Itumbahal is four armed. He: tw
upper hands CAFTY a rosary and a manuscl'ip[ while the lower two hands have
a lotus seed (?) and an inkpot. She is adorned with various but limite
ornaments like bracelet, armlet, necklace and earrings. She has Jatsmukty

as her head dress, a transparent upper garment covering the well executed
round bust, moderately exaggerated hips. The slenderness of waist andthe

Lichhavi style lower garments, the facial expression undoubtedly show the
Lichhavi characteristics. The double pettled lotus is also of the Lichhai
style. Although it bears no inscription itcan be dated to eighth |nineth
centuries. This figure seems to be the prototype of the standing Saraswatiof
Handigaon dated tenth | eleventh centuries by various scholars.

I11. b. The seated Saraswati image of Lazimpat

This image seated upon a double pettled lotus on Lalitasana is fout
armed. Two upper hands carry a rosary and a manuscript while the lowel

two are cng;-aged on playing the lute. This fizure shows an increase in the
number of jwelleries. She is decked with various ornaments like bracelel

arrmlut. anklet, waist-band and two necklaces besides big earrings ?
tiara over her head. The artist has successfully carved one side of the bress
pressed by the lute. The eyes, forehsad and other facial features shoW
influence oo them. All the characteristic features of this image indicate *
work of cleventh | twelfth century. Many scholars date this figure t0 o
work of late Malla period on the ground of a miniature Ganesha carved el
her lotus seat. But a close and minute observation of this figure sho%s
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the minature Ganesha was sculptured by a different hand later. It is obvi-
ous-that somebody might have carved this Ganesha later on,

111, c. The Saraswati image of Chapagaon.

In every detail this follows the Saraswati of Lizampat. The only diffe-
rence is the quality of stone and lacks fineness in execution and the design
of tiara. This hasno Ganesha but in addition to the Saraswati of Lazimpat
it has a nimbus behind the head. The style of respresentation is as old as

Lazimpat one but the art is of later date. This belongs to sixteenth/seventeenth
century.

111. d. The Saraswati of Harisiddhi

In style and representation it follows the above two images with further
increase of Paujeb, the rosary is long and twisted. The flat and heavy neck-
lace with attached pendants is noteworthy. Even of eighteenth century this
figure shows the continuation of the same style of Saraswati images.

IV. Conclusion

From a detail study of the above four images of Saraswati we can for-
ward certain hypotheses: -

a) That the Saraswatis were not only worshipped in ancient period but
the actual images were also built. Further research would yield some inscribed
and dated Saraswati images from the Lichhavi period.

b) That both standing and seated variety have been found and they follow
the same tradition, there being no change on Saraswati Images as we find

in the representation of many other gods and goddesses. The Poranas allude
Hansa, the swan and Mayura, the peacock as the vehicle of Saraswati and
both lack in Nepalese Saraswati images. So far we have not came across any
Saraswati images in Kathmandu Valley which can be taken as Hamsavahini.
Itis strange that the miniature Saraswati in Nepalese Paubhas is depicted
mounted upon swan but not in figure. With an exception of one or two most
of the Saraswati images after tenth-eleventh century are seated and follow
the same iconographic features.
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Bronze Art of Nepal

Rajya Laxmi Khadka®

Introduction

Nepal is an ancient and only Hindu kingdom in the world. Here we can
find prime examples of rich traditions, unique and beautiful art and archi-
tectures, the creative genius of the Nepalese people. Today Nepal is identified
in the world with her art. The art objects contain terracotta, stone, wood,
ivory, bronze sculptures and paintings. The tradition of art is very ancient.
The excavation of Kapilvastu, Banjarahi, Kudan, Lumbini etc. proves that
the antiquity of Mepalese art goes back to 600 B. C. Kathmandu Valley
is regarded as a living Museum of art and architecture, paintingand sculpture.
One can find numerous sculptures and other art objects scattered here and
there on the strects and by-lanes, in ruins and monuments and courtyards or
water conduit. As our main topic of discussion is the Bronze art considerable
light has been shed here on this art form. Lain Singh Bangdel has given
images of 1st century B. C. in his book “Nepali Murtikalako Itihas™.
According to him history of Kathmandu Valley goes back not only to lst
century A. D. but to Istcentury B.C. This has already been proved by
Walsh in his book of Nnmismatics that coins of Kushana period were
unearthed here. That art history of Kathmandu Valley goes even belore st
century B. C. is again argued by Mr. Ramesh Dhungel, who found Panch-

marked coins in the Valley.

The systematic history of art begins from 5th century i. e. from the time
of Manadeva. It seems that from this period onwards art history found its
solid basis and motion. During the Lichchbhavi period majority of arts were

o
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represented in stone and limited quantitics are f nun:lh:cﬁr‘;ﬂﬂ::? hhmn*'
Thus the antiguity of Nepalese bronze can be lmc:r::im aumnp m&“-‘ Chhay;
period. Buddhist fext Mulasarvastivad ‘ﬂ““f BV i M f"'“"“{ of
trading between Nepal and India. Similarly, during ¢ ol the Lich.
chhavis also traders, monks, Brahmins i ﬂrtll;&” rﬂmh nm-ghh““ﬁnt
countrics visited the Valley. The icons Ii';“!r" ﬁr;’;:;is; ":::‘l retﬂn?: 'l:lsﬂ!.:
-nsnite of various schools, INE g its upy.
Nepalese art. But inspile 0 aTE thie thks of Ay

- : |I L3 1 rjgin-ﬂli!jr
gueness, individual character and o : ™
among other occupation, making brass and bronze utensils was one, This j

proved by the Tistung inscription of Sambat 31. In the same way the image

of Sakyamuni Buddha in the collection of Cleveland Museum of Art proves
; in developed from in the reign of Sivadewa apgd

that Bronze art was 1 ;
Ansuverma. This image is considered the most an:utﬁt among ﬂthﬂ“ﬂ_‘ found
so far. One Lokesvara image comes second in the list of ancient broneimages,

od of the Lichchhavis also saw the

which is described by Devimala. The peri e Li :
organization like Archagosthi which was related with image making art.

The high antiquity of Nepalese bronzes is also proved by the account of
Tang Annals. There it is stated that Nepalese princess brought images like
Akchhovya, Maitreya, Bodhisattva and Arya Tara to Tibet as her dowry.
Thus Buddhism became popular in Tibet. In the seventh century A.D.a
Chinese envoy, Wang Hiuen Tse, visited Nepal. In his account he has praised
the artistic Royal palace of the Lichchhavis. He was grealy fascinated by the
corcadile headed bropze water fountain of Bhadradivas Bhavan. Wang

Hiuen Tse praises the astounding art of this palace. Nerendradeva himsell
always wore a belt which had the image of Buddha at its buckle. 1t droves
that Bronze Art was at its peak of development during 7th century. Later on
King Jayadeva II patronized it. His time saw silver and golden art like
‘Astadalakamala’ which he presented to lord Pashupatinath as mentioned in
the Pashupati Inscription. Besides the references of Tang Annals, there are
n:ftn‘:!]'r.':t.‘s of Raja Vihara, Kharjurika Vihara, Sivadeva Vihara in the Lich-
th&vr :_nscriptinns. Those Viharas were rich store bouses of Buddhists
images like Tara, Lokesvaras, Buddha and Hindu divinities like Shiva,
Vishnu, Ganesh, Kartikeya etc.

Thus day by day bronze urt flourished in Nepal. Bronzes were in great
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demand in the countries like Tibet ane China. Nepalese art also gave its
impact in theirart. After the Lichchhavis came Thakuris in the political
horizon o Nepal. The period gained efficiency in the field of arts. Mostly
Bronze Art became popular in the 9th century, when Bajrayama got its

popularity. Bronze images were produced in great numbersin Kathmandu
then,

Medieval Nepal

Medieval period saw the development of bronze art and images were
produced by lost wax method. This method was introduced into the Valley
through the Pala connection. But inspite of the foreign influence Nepalese

_images were executed with great delicacy than their Indian counterparts.
During 13th century Bronze art made its way to China through the mission
of Arniko. In his mission there were eighty technicians. He was such an
accomplished artist that Chinese King Kublai Khan praised his work and
ordered to repovate many thing and make many Bronze images. He also
wrote one Art text called “A canon of proportion’, which was translated into
Chinese language during seventeenth century. Thus in this period many
bronze images, Pauva and Thanka paintings from Nepal were much in
demand in Tibet. The simplicity and plastic charm of the images remained
till fifteenth century. From fifteenth century onwards tantrism influenced in

all the religions of Nepal.

That is why different aspects of Shiva, Sakti appeared in conventional
poses. Images were made having multi heads and multi hands and looked

vigorous and ferocious. After eighteenth century Rajput-Mogul style appea-
red in the art of Nepal. This style is clearly seen in the statue of the
Malla rulers of the three kingdoms of the Valley. The images of the medieval
period were both hollow and solid. Solid image were cast by lost wax process
and hollow images were hammered: Sometimes the bronze art were gilded
with gold. Malla rulers ruled for about four hundred years and patronized
art. The door-frames of Kathmandu Taleju, Golden Gate of Bhaktapur
Royal Place, Laxminarayana Image of Tushahiti Royal Bath of Lalitpur

palace are the master pieces of art.
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Art medium

Majority of metal art objects of Malla period were cast either in g "
[

silver. tin, mercury and lead in addition to brass and copper. Tnda],r m 4,

mixed varieties of brass and bronze art objects are available. Precjqy, 51%::
are embedded according to the taste and business prospects. This tradi,
of making brass and brenze art still survives in the country. It js Decessy;, "
chaoge the traditional outlook of the people according to the neeg of kg
changing time. Our artists should also take into account this changing Need
of time, so that they could accelerate the pace of development and help mpy,
the society forward. Nepali art tradition is still preserved and highly APprec.
iated by the visitors. Peace and political stability in country have hepeg
lot to develop this industry. To preserve the living icons, there is seperg,
Dhatukala Sangrahalaya at Lalitpur Royal Palace. Similarly, there are sop,
rare collections at National Muosenm like a figure of sun seated on one hore
It is probably an unique image not found anywhere. Recently a pey
museum of brass and bronzewares has been established by the Bhaktapur
Development Project. This museum is a glorious example of Nepal-German
Co-operation, Arts which are the precious assets of our country today fac
the danger of being smugguled out. This type of museums will help to
preserve the ancient works of arts. Exhibitions organized by the efforts of
government and individuals have contributed a lot to increase popularity for
Nepalese arts. But our artists should not be complacent as regards e
present trend of its development: Therefore concerted efforts have tobe
made from the level of public as well as from the side of the government!®
continue the past legacy of our prestigious cultural heritage.
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