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Editorial

The faculty of the Department of Nepalese History, Culture and Archaeology had dreamed and
worked hard since the inception of this journal - Nepalese Culture to make it a revered academic
avenue of repute. More than three decades back, when the first volume of this journal was
brought out in 1979 (BS 2036), under the Chief editorship of Professor Hit Narayan Jha, there
were seven articles that provided wide exposures to the cultural and historical legacy of the
country. Indeed it was alandmark start followed with other volumes. However, there was a period
of some years that the publication came to a halt due to several difficulties. The repercussions
were clear; there were academic voids for years. There would be occasional academic concerns
about the serious loss and fading life graph of this widely used and sought out publication. All
thanks to deserving previous Heads of the Department and committed teams, the journal was
brought back to life; it really revived but thrived with resilience. Moreover, for the past six years,
the journal also has been upgraded as a peer-reviewed journal. Thanks also to the present Head
of the Department, Associate Professor Mahesh K. Acharya for encouraging the Journal's new
team with full authority.

The aim of this journal is to strongly hinge the multifacteous cultural riches of the country to the
avenues of this publication and encourage genuine and impactful researches necessary for all
times of the past, present and the future.

This volume has been brought out through collective endeavors of a new team. Devoted editors
and reviewers were appointed and an advisory board was formed. We hope this new volume
will set an appreciative and alienated standard for the continuation of this journal. Eight articles
selected in this journal address the diverse field of Nepali culture from anthropology, museum
management, cultural inclusion in intangible rituals to urban settlement, tourism and museums.

The article by Uttam Paudel synthesizes a range of ideations from ethnographic studies on the
forest shaman Banjhankri of Nepal and triggers a de-reading of this mysterious healing unsocial
entity. While at the same time, it confronts the malicious nature of Banjhankrini, his female
counterpart, it does open up serious rethinkings on the role of Banjhakri as a therapeutic ally. To
an appreciative level of satiation, this article hopefully gives fulfilling ethnographic perspective
for the readers.

AmritKharel venturesintothe legal territories of cultural heritage by examining the constitutional
provisions and associated laws related to archaeology and cultural heritage. Along with a
critical review of these legal frameworks, the author also brings in a commentary on judicial
proceedings related to cultural heritage by examining a number of court cases at various levels
of judiciary including the supreme court. These legal proceedings — through specific responses
to the concerned cases, have also contributed in giving a direction to the legal systems for
cultural heritage preservation in Nepal.

Pashupati Nyaupane attempts to bring in toursim (visitors) dimension into the discussion by



looking into the visitor needs at the Patan Museum situated in the core monument zone of
Patan — part of the Kathmandu Valley World Heritage Property. The author hint to a range of
services that are already offered but could further be enhanced to relate the tourism experience
for a meaningful contribution to cultural heritage management.

The Khatajatra of Maitiajima by Sandhya Khanal Parajuli sheds fine spotlights on the intangible
riches of a popular but less researched goddess of the Kathmandu valley. The information
collected through the author’s unshrinking motif and meticulous follow ups with the priests and
key informants all provide a clear reflection of the rituals and fairs of Maitidevi.

The article by Ajay Praja uses a qualitative approach and clear analysis of data collected
from Chepang settlements to provide a meaningful discourse for festivals of indigenous people.
Chepangs are categorized as highly marginalized indigenous groups. The group also consists of
Majhi, Bote, Santhal, Dhanuk, Siyar, Thudam, Jhagad, Danuwar, Lhomi, Thami and Baram. The
writer argues that the Chhonam festival is an example of the nature of balance between culture
and nature through the use of symbols, and the practice of attracting the ancestors to be the
part of the function.

Shyam Madan KC digs an unknown historical perspectives in his article about Tokha, a suburb
to Kathmandu. The author analyses traditional hearsays through his extensive researches and
simply gives a new historic perspective of the ancient town so rich of intangible heritages.

Sangita Pancha offers a close examination of community and cultural inclusion in the animal
sacrifice ritual in Bhaktapur. The he- buffalo termed as Nikuthu, because of its stark shiny
black colour is offered to a highly revered goddess Taleju and the community participation in
the fair is jovial. While the practices are esoteric at one hand, on the other side, exemplarily
participative. This article explores symbolic importances of the Nikuthu. However, it is far away
from the sentimental perspective on animal rights in the picturesque collective efforts of the
different layers of a society driven by traditions for animal sacrifice.

Srijana Prajapati in her article on the Nala settlement while at one hand depicts the tangible
aspects of a medieval town of Nala, a suburbs to the popular town of Bhaktapur, on the other
hand exposes a grim situation of this traditional town because of urbanization and unplanned
town development . A research well documented by an urban architect and researcher of
cultural heritages, this should be opening a new vista for future researches on the issue of
heritage town planning.

In conclusion, this issue represents not only an upgrading of a long-established academic journal,
but also the continuation of an attempt to enhance the contemporary academic culture among
Nepali scholars interested to pursue the studies of Nepali culture and heritage through multi-
disciplinary research. We acknowledge that this edition may not have achieved its best, but we
commit hereby from or side; given that our esteemed contributors maintain the standard and
methodology. Thank you for your time in reading this issue, and we welcome your feedback as
well as any possible contributions.

The Editorial Board
Kirtipur, TU
May, 2025
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Abstract

This article explores the social and therapeutic roles of banjhakri, a supernatural
shamanic entity whose presence extends from West Central Nepal to parts of North Eastern
India. It draws exclusively upon a rich cross section of extant scholarship to offer a composite
assessment of folklores and symbolism surrounding banjhakri. As such, the article discusses
his physical and behavioural attributes, his status as the root guru of shamans, and his
symbiotic relationship with his consort and antagonist, banjhakrini. In addition, I examine
the curious phenomenon of abduction of mainly young boys by banjhakri, which marks their
initiation into this arcane world. Moreover, I analyze banjhakri's role as a therapeutic ally, a
social equalizer, and a tool that allows shamans to interpret woes and maladies. The article
concludes by positing that banjhakri’s place in Nepalese society has been tied inextricably
to his utility in Nepalese social life, and discusses his legacy amidst unprecedented changes
in social dynamics.

Keywords: shamanism, banjhakri, abduction, folklores, therapeutic rituals

Introduction

A supernatural entity with extraordinary shamanic powers, banjhakri (Nep. ban:
forest, jhakri: shaman), is a popular figure in the folk mythology of Central and Eastern
Nepal, Sikkim and parts of North Eastern India. Toffin (2005) traces their presence in the
mythos of the Kham Magars of West Central Nepal to the Limbus of Eastern and North
Eastern India. Nearly all caste-based traditions of shamanism in the region consider
banjhakri as the original guru of all shamans and the source of all shamanic knowledge. He
is universally described as a short ape-like man, with a conical golden head, red face, long
ears, long tangled hair all over his body and a long white beard (Peters, 1997; Toffin, 2005;
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Sidky, 2008). Like kichkandi (seductive evil spirits of young girls who died young) and the
famous yeti, banjhakri’s feet are turned inside out.

Associated with deep mountainous forests, banjhakri is often thought to reside in
caves, caverns, big cliffs, sources of springs, and behind the waterfalls. Elusive and usually
invisible to the untrained eyes, he sometimes ventures into valleys and lowlands (Toffin,
2005). While Peters (1997) opines that different accounts of banjhakri allude to the same
entity, Toffin (2005) and Riboli (2000) counter this view by presenting the belief in a
“brotherhood” of banjhakris'.

For instance, one of the more distinguished banjhakris is Sunna jhakri (Nep. golden
shaman), who is thought to have a dhyangro (shamanic drum) made of gold. Furthermore,
jhakris who claim to have been trained by banjhakri do mention being under the tutelage of
more than one banjhakris (Hyam, 2023). While it is intriguing to explore the distinctions
between the different entities that are represented within the banjhakri mythos, it is well
beyond the purview of this article as such an undertaking warrants extensive ethnographical
studies.

Instead, I offer a composite assessment of folklores and symbolism surrounding
banjhakri. To begin with, this paper attempts to understand how the enigmatic abduction
narratives shape the social and spiritual identities of the initiated shamans. The contrast
between banjhakri's benevolent teachings and the ominous presence of banjhakrini is then
analyzed, as it underpins a rich layer of social and psychological themes. Furthermore, I
delve into the diverse creation myths and syncretic practices, unveiling the nuanced interplay
between indigenous beliefs and Hindu-Buddhist cosmologies. Likewise, the discussion
section elaborates on the multifaceted roles played by banjhakri as a therapeutic ally, as a
social equalizer, and as a tool through which shamans address woes and misfortunes. As
such, I argue that banjhakri’s place in Nepalese society has been tied inextricably to his
pragmatic value and sociocultural function.

Abduction

To impart his recondite shamanic knowledge, a banjhakri kidnaps “unblemished”
young people and trains them for an uncertain period of time, ranging from a couple of days
to months. These young boys often describe how they were first drawn to deep jungle upon
hearing a distant beating of a dhyangro (Toffin, 2005) in an almost hallucinatory manner
(Desjarlais, 1989). This “call of the wild,” as it were, is an overwhelming event, one that
marks the culmination of bouts of “fainting, falling into a state of spontaneous trance, having
particular and recurring dreams, or being struck by lightning” (Beggiora, 2020, p. 46). After

1 Fisher (1989) introduces the concept of a generic family of spirits composed of similar individuals, a
concept that can be helpful in understanding banjhakri. Examples of these families include spirits such as
shikari (Nep. Hunters) and ban manche (Nep. Forest men).



their training, the boys reappear at the exact same spot where they left (Peters, 1997; Riboli,
2000). Sidky (2010a) notes the similarities between these with alien abduction stories. These
young boys grow up to become jhakris, although Sidky (2008) notes an unusual testimony
by a jhakri in which he claims that jhakris trained by banjhakris retain the name of their
teacher and are themselves known as banjhakris (p. 154). This could be an outlier since the
rest of the book, which contains detailed ethnographic accounts of shamanism in Nepal,
preserves the distinction between the supernatural banjhakri and his human disciples, jhakris.
This nonetheless hints towards the possibility that the distinction is not as clear cut and
may have contextual variations that arise from differences in regional mythos and personal
experiences. By and large, banjhakri is a supernatural deity of the forests who abducts young
boys and trains them to be jhakris.

His targets, usually boys between the ages seven and twenty, need not come from
a particular caste or religion, but must have a “pure heart” and must not have bodily scars
from injuries or illnesses (Peters, 1997; Toffin, 2005; Sidky, 2008). However, among the
Chepang people of Central Nepal, stories of abduction of much younger children are quite
common. Riboli (2000) recounts the story of a Chepang boy who disappeared for three days
when he was three months old. Three days later, he was found at the very spot from where
he disappeared. However, he only started to get his powers after a sudden burst of shaking
when he was twelve years old. From then on, banjhakri would appear in his dream and train
him (p. 71).

Nonetheless, even after the first few years of their abduction and training, the initiates
are prone to volatility and madness. Ribboli (2000) observes the case of a seven-year-old
Chepang boy, kidnapped by banjhakri at the age of five, and was still driven to “madness”
and would disappear in the forest whenever he ate “impure” food. Before he disappeared, he
made a strange noise, ran into the jungle and became invisible. Moreover, in his “healing”
moments, he would enter in an altered state of consciousness and would suddenly wake up
as if from a dream and not remember anything (p. 67). Like all initiates, he turned up exactly
where he disappeared.

The more time these young initiates spend with their guru, the more powerful jhakris
they later become. The initiates often speak of a splendid abode, hidden away from the rest
of the world, where the banjhakri teaches them both sulfo (right/proper) and ulto (wrong/
improper) shamanic rituals. They are taught mantar (incitation) with special dhyangro beats
that they will have to recite and sing to cure illnesses and chase ghostly spirits (Toffin, 2005;
Riboli, 2000). Furthermore, Vedabala & Gazmer (2024), note that the “gestural rhythmic
expressions” transmitted through songs and music are indispensable tools through which
sacred occult knowledge is preserved and propagated (p. 65-66).



Away from the harsh realities of rural mountains, banjhakri takes care of them better
than a parent would (Toffin, 2005, p.187). Riboli (2000) paints a somewhat different account
of this parental love with the story of a rare female Chepang jhakrini. Abducted by banjhakri
at the age of seven, she claimed to have been fed beaten rice made of iron? with milk and a
regular diet of earthworms (p. 73). Nevertheless, almost all accounts describe banjhakri as a
kind and intelligent teacher. Peters (1997) calls him a “yoda-type” figure (p. 42).

Banjhakrini

This is a sharp contrast with his consort, banjhakrini, who is described as a big
beastly creature, with long saggy breasts, who is violent in nature and loves to devour human
flesh (Desjarlais, 1989; Peters, 1997; Sidky, 2008; Vedabala & Gazmer, 2024). Indeed,
banjhakri has to constantly dominate his wife through his power, so that she would not eat
his pupils (Beggiora, 2020). Children are warned to run away quickly downhill if they meet
a banjhakrini as she will likely fall over her long breasts, which she throws over her shoulder
when going upwards so as to be able to move much faster.

The banjhakrini is the most powerful of all witches and is feared by jhakri in many
areas of Nepal (Riboli, 2000, p. 70). Curiously enough, in communities such as the Chepang,
she is believed to be the disciple of Parvati. While mainstream Hinduism holds Parvati as
the ideal virtuous matron, Chepangs believe her to be a malicious witch who tried to kill her
own son. According to this lore, Mahadev saved their son by creating the first banjhakri and
killed Parvati for her crime (Riboli, 2000, p. 110).

In puja and ceremonies when jhakris call upon their guru banjhakri to ward off
the evil spirits and forces attacking their clients, they often pray to banjhakri to control his
wife. This is especially true if the attacker in question is a boksi (Nep. witch). Ever thirsty
for human blood, banjhakrini can readily assist the boksi, who look up to her the same way
jhakris look up to banjhakri (Peters, 1997; Riboli, 2000). If, instead of the benign powers, the
boksi or banjhakrini possesses the shaman, they might tell him the cause of the affliction, but
could cause him to lose all control, bringing violent unpredictable attacks on those present
and could even cause the death of the jhakri himself (Riboli, 2000, p. 70; Sidky, 2010b).

The cannibalistic banjhakrini is typical of forest spirits of Nepal. In this regard, she
is similar to shikari’, budheni’, and ban manche’. In fact, the kind and intelligent banjhakri

2 The expression “to chew beaten rice made of iron” is a Nepali expression for doing a grueling job. I was
unable to ascertain whether the expression’s origin is tied to the banjhakri mythos.

A group of sixteen vengeful spirits associated with rabid dogs and hunting.

4 From Nep. budhi: old woman. A wrathful collection of seven hags, each of whom is associated with a
disease. Although generally malicious, they are considered by the Kulung Rai of eastern Nepal to be capable
of initiating female jhakris (Toffin 2005).

[S2]

Evil primitive spirits.



stands out as the only notable exception to the violent forest dwelling spirits. In a way,
this reflects the degree to which the rural mountainous societies regard forest as a dark
and mystical domain, full of mysterious and powerful spirits who inflict terrible harm to
unsuspecting humans. Desjarlais (1989) aptly compares this understanding with the Western
concept of “the unconscious” (p. 295). Furthermore, these local indigenous views of forest
differ with the Hindu and Buddhist views of forest as a place for quest, revelation, and
renunciation (Toffin, 2005; Desjarlais, 1989). Indeed, Toffin (2005), posits that despite its
highly social uses, e.g., the source of firewood, the forest is home to spirits and entities
who offer the “clearest representation of otherness” (p. 191). His comparative ethnographic
methodology, which draws upon ritual performance, oral myths, and fieldwork among
Tibeto-Burman groups and Newars, maintains that jhakris are essential mediators who
symbolically control and navigate this otherworld (p. 178—179).

Origins

C.J. Miller (1979) describes the creation story of banjhakri, as told by a jhakri of
Kami (ironmonger) caste:

Mahadeyv fell sick and needed someone to blow on him and cure him, so in a dream
he gave a mantra and caused a disciple to come down to his aid [ ... ] that is how it
all began, for that disciple then taught others. This first disciple, the one made by
Mahadev to cure himself, was a banjhakri. (p. 156)

This story differs from the Chepang story mentioned in the previous section, or from the far
west, where banjhakri plays a far more minor role and is associated with the spirit of dead
shamans rather than a forest deity (Sidky, 2008, 147). Nevertheless, as Bouillier (1992)
notes, this story is remarkably similar to many stories about the origin of shamanic practices
across different communities, even among those that do not adhere to the Hindu or Hinduized
beliefs. For instance, the tutelary deity of Sherpa shamans resembles “banjhakri, rather than
with any native Sherpa god” (p. 181). Peters (1997) also mentions that the Sherpas consider
him to be “the smallest and fastest yeti” (p. 49). This relative congruity in different narratives
perhaps has something to do with the symbolism of the forest as a host of “darkness” and
“wildness” that inform the indigenous imaginations of forest.

As evidenced by the prominent presence of Shiva (as Mahadev) and Parvati (as
Gaura) in their origin stories, we can surmise that banjhakri legends are products of syncretic
practices and beliefs. Along with Hindu gods and goddesses as well as aspects of Hindu
cosmology, these belief systems have also co-opted powerful deities of Tibetan Buddhism
such as Padmasambhava, or Guru Rimpoche. Moreover, many acolytes of banjhakris have
incorporated skills and techniques from co-existing non-shamanistic medical traditions,
such as the use of herbal mixtures and pulse reading from the Ayurvedic and Tibetan medical
traditions. In addition, Sidky (2010b) notes how jhakris draw symbols drawn on dhyangros
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that include “spirals, circles, zigzags, honey-combs, undulating parallel lines, sun, moon,
sexual motifs, as well as aeroplanes, helicopters, etc” (p. 81). These allude to the continually
evolving nature of Nepali shamanism. Syncretic, not only with religious influences, but also
with modern ones.

Discussions and Analysis
Banjhakri as a therapeutic ally

Despite the heavy syncretism with Indic religions, the banjhakri lore contains
characteristic elements of “classic” Siberian and north and Central Asiatic shamanism
that are characteristic of Paleolithic hunting-gathering cultures. These elements include
a transformative initiatory crisis, arcane knowledge, death-rebirth motifs, soul flight
(magic flight), animal transformations, interaction with animal spirits, and hunting magic
(Sidky, 2010a, p. 71). For instance, Beggoria (2020) notes that stories of tutelage under
banjhakri feature “terrifying experiences of initiation” where the young initiates need to
protect themselves from becoming preys to vengeful predators like banjhakrini by seeking
protection and skills acquired via banjhakri. He also comments that banjhakri stories share
with wider shamanic lores the “leitmotif” of young people being reconstituted and reborn,
in one way or another, as shamans (p. 56). Riboli (2000) also notes how banjhakri initiation
narratives are similar to the descriptions of stories of shamanic initiations from the early
twentieth century Manchuria (p. 67).

Among the many healing practitioners in Nepal, jhakris are the only ones who can
go into trance and allow themselves to be possessed by spirits, usually benevolent ones who
assist the healing. Fisher (1989) notes that jhakris are not acolytes of these spirits, but have
the “perception” that allows them to be intermediaries between the worlds (p. 6). There is no
single tradition of Nepalese shamanism, and the tradition of banjhakri features mostly in the
communities of Central and Eastern hills. Even in these communities, many different kinds
of shamans exist. The Tamangs, for instance, have hombo, who are trained in the indigenous
Tamang knowledge; lama, trained in Tibetan and Mahayana Buddhist ways; dhami, trained
in syncretized Nepali ways along with the jhakris trained by banjhakris. They may all have
varying degrees of powers, but are all thought to possess a “higher perception” of the world.

Sidky (2009) calls these “the interpreters of the world”, whose task it is to “remedy
crises” and “deflect anxieties and stresses that arise in the context of day-to-day interpersonal
interactions which are frequently attributed to angry divinities or the malice of witches
and evil spirits” (p. 173). For a successful result, the jhakri needs to convince his patients
that he has called upon divine powers to offer them protection. The rhapsodic moments of
possession and elaborate rituals are the jhakri’s way of communicating the connections he
has with benign spirits such as banjhakri and the powers they accord him to fight malevolent
entities. When so much depends on perception and faith, having a venerable and elusive guru
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emanates a degree of awe and respect that can create positive therapeutic effects. Banjhakri,
thus, serves as a “therapeutic ally” that premodern societies used to cope with disease and
illness (Kleinman et al 2002, p. 1).

Nevertheless, a close analysis of the stories of those “abducted” by banjhakris also
suggests the possibility that the abduction by banjhakri provides an acceptable and even
respectable outlet for those who are dealing with untreated mental and physical conditions.
This provides a means of rationalizing aberrant behavior, since those guided by the forces
of a powerful alien world behave in ways that cannot possibly be justified by existing social
norms. Without sounding dismissive, it is possible that children with many psychological
issues, who experience uncontrolled and unexplained tremors, disappear suddenly into
dense forest as a way of coping.

In a rather uncommon story, Peters (1997) tells the story of a Giri woman who was
abducted by banjhakri when she was seven. Upon inspection of her body, the banjhakri
found her imperfect and abandoned her after having sex. The woman, who was forty at
the time of writing, went on to enlist the help of different kinds of shamans and became
something of a practitioner herself (p. 52). This story strongly suggests that banjhakri stories
might offer an effective tool for the sufferers of childhood trauma.

Banjhakri as a social force

In a stratified and hierarchical society, banjhakri is also an equalizing force. He does
not select his disciples based on their caste, wealth or background, but based on the “purity
of mind and body.” In fact, a lot of his disciples come from castes other than the higher castes
of Bahun and Chhetri. Sidky (2008) calls this “nearly a pan-Nepalese phenomenon” (p. 148).
His disciples, even from the lower castes and background, are accorded a unique degree of
respect, especially in the rural communities where the caste-based hierarchies tend to be the
strongest. The Chepang jhakrini whose story has been told earlier, encapsulates this unique
position, with her claim that “only gods decide who will be taken by banjhakri” and that
“No-one can become a powerful [jhakri] only because they alone want to be” (Riboli, 2000,
p- 73). This idea of being “called” or “chosen” is further validated by Beggiora (2020) in his
survey of Himalayan folk shamanism, a sharp contrast to the initiation rituals of shamans in
the West (p. 46).

Jhakri as the synthesis of banjhakri (conscious) and banjhakrini (unconscious)

A popular belief in Nepal that holds that although the jhakri and the boksi share the
same common knowledge and mantar, the jhakri knows exactly one more “knowledge” than
boksi, the knowledge of love. It is unclear whether this is really the case, or just a suitable
parable on the ability of power to corrupt. Nevertheless, Peters (1997) asserts that a boksi
is reviled because she goes against socially acceptable fundamental values, for she has “no



rules, no love” (p. 59). A boksi is believed to readily sacrifice anything that she holds dear
to attain greater power; indeed, the higher the sacrifice, the more the power (Peters, 1997;
Sidky, 2008). In a sense, she represents the primal lust for power and position that, without
a moderating force like love, can destroy those around her.

On the other hand, the jhakri, despite his abilities to summon spirits, invoke deities,
and perform magical tasks, refrains from committing the evils associated with boksi. His
guru banjhakri has trained him to use his power for protective and constructive ways, whilst
the boksi channels the cannibalistic malevolence of banjhakrini (Peters, 1997). Banjhakrini
is yin to the banjhakri’s yang, she is id to his ego (Peters, 1997). With the ability (superego)
to rein in these violent impulses (id), the jhakri establishes himself as a respectable synthesis
(ego) of these powerful forces at work; whereas boksi is a cautionary tale of giving all in to
the detrimental forces of id.

The jhakri nevertheless can seldom destroy the boksi (Sidky, 2010b), for each is
essential to the existence of other. Peters (1997) adopts the same rationale to argue that
banjhakri and banjhakrini are inseparable and represent the “cosmic marriage of the opposites”
(p. 60). Each gives meaning and purpose to the other. In fact, banjhakrini provides a sense
of “crisis” and “spiritual emergency” that lends meaning to the transformational experience
that banjhakri initiates face.

Conclusion

Desjarlais (1989) ascribes numerous mystical spirits and elemental forces of the
Himalayan forest, such as banjhakri, as tools through which shamans explore “visionary
consciousness” (p. 303). In other words, banjhakri is a powerful tool that allows shamans to
address and interpret the many woes and misfortunes that arise in a world that is shared by
humans and spirits alike. He is as ancient as he is contemporary, a therapeutic ally for the
ages and an important entity that helps in comprehending the natural order of things.

It is my opinion that banjhakri’s place in Nepalese society has been tied inextricably
to his utility in Nepalese social life. As road networks connect remote mountain villages with
the rest of the country, fewer and fewer boys are abducted by this elusive teacher. As rigid
caste-based hierarchies crumble, legal, social and cultural changes, rather than recondite
shamanic knowledge, have become the driving forces of egalitarianism. As Nepalese society
moves further away from shamanic healing towards modern medicine, banjhakri has slowly
receded from the popular imagination.

After centuries of service, banjhakri is gearing up for retirement.
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Abstract

Nepal’s monuments and archaeological sites are crucial cultural assets representing
its historical legacy and national identity. However, their protection faces significant
challenges due to gaps in the legal framework, weak enforcement, and minimal community
participation. This study critically analyzes Nepal’s constitutional provisions, legislations,
international legal obligations, and landmark judicial precedents set in the relevant case laws
to identify shortcomings in the current approach to heritage protection. This paper is guided
by theoretical perspective of legal pluralism. The research paradigm is interpretivism and
the study uses qualitative research design with a hermeneutics textual analysis method
for the review of the existing policies, legal frameworks and judicial trends to assess the
adequacy of existing laws. Major issues identified include insufficient legal provisions
for local community involvement, inadequate disaster resilience strategies, and limited
collaborations between public and private sectors. The study recommends strengthening
the legal framework by introducing the new comprehensive legislation on monumental and
archeological heritage protection. Further the paper suggests to amend other relevant acts to
promote community engagement through workshops, financial incentives, and training on
heritage value, and fostering public-private partnerships for funding and technical support.
In conclusion, protecting Nepal’s heritage sites requires a collaborative effort involving the
government, local communities, and international partners to ensure sustainable management
and effective implementation of legal provisions based on legal pluralism.

Keywords: heritage, law, legal pluralism, archaeology, monuments

Introduction

Nepal’s monuments and archaeological heritage sites are invaluable cultural assets
that reflect its rich history and identity. This study examines the existing policy and legal
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frameworks of archeological and monumental heritage protection drawing on the theoretical
perspectives of legal pluralism. Nepali legal system is a blending of various regulatory
norms that comprises state laws, customary practices and religious values of the particular
communities within which the heritage sites locate. This research paper examines whether
existing laws on heritage protection are sufficient for their long-term preservation. It also
explores how different legal systems interact in managing these heritage sites. The research
is mainly focused in the analysis of prevailing constitutional provisions, major existent laws
and landmark judgements rendered by the Supreme Court (SC) of Nepal in relevant case
laws which collectively provides a regulatory framework for heritage governance.

This study uses the concept of legal pluralism, as explained by Sally Engle Merry
and Franz von Benda-Beckmann, to analyze how laws and judicial trends shape Nepal's
efforts in protection of heritage sites. The paper argues that protection and management of
heritages cannot rely solely on state-imposed laws. Instead, effective protection requires
active local participation and the integration of traditional customs, religious beliefs, and
customary practices. To ensure sustainable management, it is essential to foster a sense of
ownership and national pride within local communities, encouraging them to take an active
role in protecting and maintaining these cultural sites. Key terms of this article are defined
hereinafter to underscore the central argument of this paper.

Heritage is a broad and evolving concept that includes both tangible and intangible
elements shaped by human activities and their interaction with nature (Perez et al., 2010).
Initially, heritage was mainly associated with artistic works, buildings, and archaeological
remains, often referred to as historical, archeological and artistic heritage. Over time, its
meaning expanded to include objects, cultural practices, and natural environments. Earlier,
the term was commonly used to describe inheritance, either what individuals receive from
their ancestors or pass down to future generations (Lowenthal, 2005). Over time, the
understanding of heritage has changed across different societies and historical periods,
making it a dynamic and sometimes contested concept (Lowenthal, 2005; Zazu, 2011). In
this article, the term 'heritage' is used to discuss particularly the monuments and archeological
sites in Nepal.

Monuments refer to structures, buildings, or sites of historical, cultural, or artistic
significance that venerate notable events or figures. They serve as tangible representations of
history and identity, shaping socio-cultural heritage (Ahmad, 2006, p. 16). The Convention
Concerning the Protection of the World Cultural and Natural Heritage (1972) adopted by
United Nations Educational, Scientific and Cultural Organization, (hereinafter referred to
as UNESCO) defines monuments as architectural works, inscriptions, cave dwellings, or
elements with universal historical value (art. 1).
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Archaeological sites, on the other hand, are locations with material remains of past
human activity, including settlements, artifacts, and structures (Renfrew & Bahn, 2018,
p. 78). Trigger (2006) highlights that archaeological sites provide insights into ancient
societies, enabling the study of cultural evolution (p. 132). Nepal’s archaeological sites,
such as Lumbini, Pashupatinath, Swayambhu Caitya offer invaluable historical data on
ancient regime, art, religion, and social practices. Convention for the Safeguarding of the
Intangible Cultural Heritage (2003) defines intangible cultural heritage as intangible cultural
expressions, traditions, and artifacts inherited from past generations, shaping collective
identity and historical continuity (art. 2, para. 1).

Despite the absence of unanimously accepted definition of the term "law", it is
regarded by positivist thinkers as a body of rules recognized and enforced by the State to
administer justice and regulate human conduct (Salmond, 1924, p. 62). Hart (1961) also
defines law as the combination of primary and secondary rules established by a governing
authority to regulate conduct within a society that provides a framework for order, justice,
and rights. From a sociological perspective, law is an instrument of social control and social
engineering that evolves to meet societal needs (Pound, 1910, p. 35). Law is one of the
most important instruments for the protection of cultural heritages because the law defines
public policies, sets procedures and provides for implementation mechanism. In Nepal, legal
framework for archaeological and monumental heritage protection is primarily governed
by the Ancient Monument Preservation Act (1956), (hereinafter referred as AMPA (1956))
which seeks to regulate, conserve, and protect historical sites and artifacts. There are other
relevant laws and judicial precedents as set by the SC which together form a legal regime
governing the matters relating to protection of heritage sites.

Similarly, legal pluralism is notion of coexistence of overlapping legal frameworks
within a given society. It highlights the role of cultural norms and non-state legal orders
in the functioning of formal legal institutions (Merry, 1988, p. 878), which is evident in
Nepali context where communities not only take part in the rituals associated with temples,
monasteries and such heritages but also they have their role in protection of those sites.
Moreover, scholarly distinction between “weak” and “strong” legal pluralism (Griffiths,
1986, p. 3) is relevant to Nepali scenario, where strong legal pluralism is prevailing due
to autonomy of community based institutions such as guthis in protection and promotion
of such heritages. It is important to perceive the interaction of local legal systems with
formal State structures to analyze how customary norms of the communities ensure local
participation in the protection of heritages (Benda-Beckmann, 2002, p. 40).

These terms are pertinent to highlight the interplay between State laws and customary
practices of heritage sites protection and operationalizing these terms, the article aims to
bridge significant gaps in the scholarship of monuments and archeological legal regulation
in Nepal.
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Literature Review

This part presents a comprehensive chronological review of existing scholarship
on monuments and archeological legislations in Nepal. A thorough review is required to
understand existing scholarship, identify research gap and unfold researcher's point of
departure that differs from previous studies.

Conflicts among various stakeholders mainly the Department of Archaeology (DoA),
local residents, tourism entrepreneurs, donor agencies and other governmental institutions
in heritage conservation is observed by Chapagain (2008). Such complications resulted
in enlisting the Kathmandu Valley World Heritage Sites in the “endangered list” in 2003
which was later been delisted after four years. Similarly, Shrestha (2012) also explores the
legislation on conservation and management of Kathmandu Valley World Heritage Property
(KVWHP). Authors conclude that Nepal needs to reevaluate the conservation polices
counting on local cultural practices.

Likewise, Rajbanshi (2012) advocates for the revision of AMPA (1956). However,
the article primarily presents author's perspective without a comprehensive analysis of
legal provisions in relation to other relevant laws, and it offers limited references to support
author's arguments.

In another study, Maharjan (2018) examines that parallel existence of traditional
community-oriented and formal heritage conservation system and urge for their convergence.
Besides, Adhikari & Dahal (2019) provide a descriptive legal information on preservation
of heritages. Despite authors provide a list of legislations, the major part of their article is
dedicated on introducing heritage sites listed in UNESCO World Heritage Site.

Similarly, Subedi & Shrestha (2023) examine the policies on conservation and
management of cultural heritage in Kathmandu and seek the unified policies. Further, Rokka
(2024) states that sustainable development of Nepal is affected by a lack of proper legal
and policy framework for balancing infrastructure development and heritage conservation.
Author stresses on comprehensive, proportionate, and flexible legal policy frameworks to
achieve balance between infrastructure development and heritage preservation but do not
elaborate in details what sorts of provisions would be comprehensive, proportionate and
flexible.

The need for an indigenous system, traditional design, local skills rather than modern
technology in conservation and management of cultural heritage is underscored in another
paper (Subedi & Shrestha, 2024). However, authors reach to such conclusion examining
merely the heritage protection within traditional guthi system rather than analyzing the
broader monumental and archaeological law.
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Although the above mentioned sources works contribute on analysis of conservation
policies, they have not focused on overall cultural heritage legal framework with thorough
analysis of landmark precedents set by the SC of Nepal. As judicial precedents set by the court
of record are regarded as part of overall legal framework, without analysis of judicial trends
on heritage protection, the policy analysis of overall legal framework remains incomplete.
This is the research gap which author has identified and this study shall contribute to fulfill
this gap in existing scholarship through the cultural-legal analysis of the constitutional
provisions, legislations and landmark precedents established in various case laws on heritage
protection.

Research Methodology

This study follows qualitative research design and the research paradigm is
interpretivism. Research have used hermeneutical textual analysis method for the review
of the existing policies, legislations, rules, and case laws in the study area of heritage
protection in Nepal. The study is based on secondary source which are purposively sampled
and collected from research based books, scholarly articles, dedicated websites of the
concerned departments. Constitution, bare Acts and other legal texts are collected from the
Law Book Management Committee under Government of Nepal, Ministry of Law, Justice
and Parliamentary Affairs (GoNMoLJPA). Landmarks eleven case laws relating to heritage
protection, cultural monuments and archeological matters are retrieved from the official
website of the Nepal Kanoon Patrika (N.K.P.), the case law reporter published by the SC
of Nepal. Unpublished cases in N.K.P is retrieved from the website of the SC of Nepal. The
policy and legal texts in the study area are analyzed by using the theoretical perspective of
legal pluralism.

Textual Analysis of Legal Frameworks on Heritage Protection in Nepal
Constitutional Provisions

The Constitution of Nepal (2015) in its preamble emphasizes protection and
promotion of social and cultural solidarity, and unity in diversity by recognizing the multi-
ethnic, multi-lingual, multi-religious, multi-cultural and diverse regional characteristics. It
enshrines the right to freedom of religion, ensuring every religious denomination the right
to operate and protect its religious sites and religious Guthi (trusts). But State can regulate
the operation and protection of religious sites and trusts along with management of trust
properties and lands by making the law (The Const. of Nepal, art. 26(2)). Every person and
community shall have the right to participate in cultural life of their communities (art. 32(2)).
Every Nepali community residing in Nepal shall have the right to preserve and promote its
language, script, culture, cultural civilization and heritage (art. 32(3).
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Eliminating all forms of cultural discrimination, developing cultural values founded
on national pride and recognizing cultural diversity are part of cultural objectives under
directive principles of the State (art. 50(2)). Policies of the State under art. 51(c)(2) aims
to carry out studies, research works, excavation and dissemination for the protection,
promotion and development of ancient, archaeological and cultural heritages. Art. 51(c)(4)
of the Constitution focuses on the development of arts, literature and music which form
cultural heritages. Similarly, art. 51(1) aims to develop eco-friendly tourism industries as
an important base of national economy by way of identification, protection, promotion and
publicity of the ancient, cultural, religious, archaeological and natural heritages of Nepal.

Sites of archaeological importance and ancient monuments are enumerated in S.N.
34 of the list of federal power under Schedule-5 whereas, archaeology, ancient monuments
and museums are also placed as matters of concurrent powers of federation, State and local
level in S.N. 12 under Schedule-9 of the Constitution. Such overlap in constitutional powers
over archaeological sites and monuments should be clarified unambiguously through the
legislation. Clear rules are needed to define the roles of federal, State, and local governments
to avoid confusion and ensure proper conservation and management acknowledging the local
customary practices of conservation. The federal government should focus on excavation,
exploration, and the conservation of nationally and internationally significant heritages,
while state and local governments should empower communities, integrate traditional
knowledge, preserve sites in their original form, train locals in site maintenance, and manage
local museums.

While the constitutional provisions emphasize Nepal's commitment on preservation,
promotion and sustainable management of archaeological sites and monuments with the
participation of all three tiers of government, their effective implementation requires well-
articulated and harmonized laws.

Major Legislation: Ancient Monument Preservation Act (1956)

This is key legislation to govern the matters of preservation of ancient monument
and archeological objects in Nepal. Despite its name itself does not contain the term
'archaeology', AMPA (1956), entrusts the DoA primary responsibility for the exploration,
excavation, conservation, and publication of ancient heritage, particularly historical, cultural,
and archaeological objects of national and international importance (s. 3B-3D).

"Ancient Monument" is defined as temple, monument, house, abbey, cupola,
monastery, stupa, vihar etc. which have their importance above One Hundred year, from the
point of view of history, arts, science, architectonics or art of masonry, and this word shall
also means the site of the monument as well as the human settlement or place, and remnant of
ancient human settlement, relies of ancient monument, cave etc. having specific value from
the national or international point of view irrespective of the fact that such settlements or
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places are adjoining with each other or are separate in the same area (AMPA, 1956, s. 2(a)).
Likewise, the s. 2(b) of the AMPA (1956) defines the term "Archaeological Object" means
the object made and used by human being in pre-historical period or handwritten genealogy,
handwritten manuscript, golden inscription, copper inscription, petrography, wooden
inscription, bhojapatra (document written on the bark of brick tree), tadapatra (document
written on the leaf or bark of pa/myra tree), paper, coin, house where historical event has
occurred or where historically special personality has resided and things such as stone,
wood, soil, ivory, bone, glass, cloth, paper or metal used by such person or some important
portion of the house in which attractively scribed things are used, scribed or inscribed idol,
temple of god or goddess, Buddhist cenotaph statue, thankas, replica of animal, birds and
any movable or immovable objects, which depict the history of any country, and objects as
prescribed by Government of Nepal (GoN) by a Notification in the Nepal Gazette from time
to time. The statute recognizes modern handicrafts not exceeding Hundred years of age as
"curio" (s. 2(c)).

The Act provides for the declaration of Preserved Monument Area (PMA) under
s. 3 of the Act by the GoN and after such declaration, construction, repair, alteration or
reconstruction works of the house or building in the PMA done against the prior approved
drawing can be stopped by the DoA issuing an order (AMPA, 1956, s. 3(8)). Based on
ownership, GoN can classify the ancient monuments in public ancient monuments and
private ancient monuments (s. 3A(1)), whereas, based on their significance, GoN may classify
ancient monuments into four categories of international importance, national importance,
provincial importance, and local importance (s. 3A(2)).

The conservation, maintenance, and renovation of privately owned ancient
monuments inside protected areas must be carried out by the owner with prior approval
from the DoA. For those outside protected areas, local level or owners must follow the
DoA’s directives. The Guthi Sansthan is responsible for monuments under its jurisdiction,
but if it fails to act, the DoA may intervene directly or assign the task to others. Unauthorized
actions or violations of directives may result in fines up to NPR One Hundred Thousand,
imprisonment for up to six months, or both (AMPA, 1956, s. 3C).

In the federal structure, provisions have been added in AMPA (1956) in s. 3H
for the protection of ancient monuments by the provincial and local governments. At the
commencement of this provision, the GoN shall transfer the responsibility of protecting and
managing ancient monuments of provincial significance to the provincial government and
those of local significance to the local level (s. 3H(1)). The concerned provincial and local
level must protect and manage the transferred ancient monuments in accordance with the
standards set by the DoA (s. 3H(2)). For the purpose of protecting the transferred ancient
monuments, the provincial or local government may declare them as protected monument
areas as per s. 3 of the Act (s. 3H(3)).
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The AMPA (1956) grants the government overriding powers over privately
owned ancient monuments and archaeological objects, often prioritizing State control
over individual property rights. The Act allows the government to purchase privately
owned ancient monuments, land, or houses in monument areas if deemed necessary for
protection (s. 4). Even if an owner voluntarily donates a monument, the government
unilaterally registers it as public ancient monument, reinforcing its authority over heritage
sites (s. 4(2)). Owners of preserved ancient monuments are obligated to enter into a deed
of responsibility for conservation (s. 5). If they refuse, local authorities are instructed to
enforce compliance, compelling both private owners and local representatives to follow
state-mandated conservation measures. If a private owner damages or defaces an ancient
monument or object, the DoA has the power to seize it after determining compensation fixed
by the meeting of local gentlemen (s. 7). This provision allows the State to take control of
private heritage with minimal negotiation. Except for those under private ownership, all
newly found archaeological objects automatically fall under government custody (s. 17A).
This prevents individuals from claiming ownership over artifacts discovered on their land,
even though their land is inherited family property. The government ensures public access to
historical, artistic, or religious sites, even if they are privately owned (s. 10). Any restrictions
imposed by private owners may be penalized with a fine up to Five Hundred Rupees (s. 11).

AMPA (1956) strongly favors government control over heritage conservation, limiting
the rights of private owners and their interests over individual property concerns. These
sorts of provisions seem to be counterproductive from the perspective of legal pluralism as
they undermine the local private sentiments and ownership attached to their property having
significant archeological value. This kind of State-centric approach could lead to fear among
private owners, possibly causing individuals to resort to hiding or destroying archaeological
discoveries out of fear that the government might take their land or property. One of such case
pointer example is the incident of shattering the Lichchhavi-era stone inscription found on
March 30, 2023 during the excavation of an underground water tank in Futung, Tarkeshwar
Municipality, in Kathmandu. A Lichchhavi-era inscription was unearthed but deliberately
destroyed the next day. Following media reports, archaeologists and researchers inspected
the site on April 1 and managed to recover some inscription fragments. With the intervention
of the Department of Archaeology, the preserved fragments were relocated to the National
Museum in Chhauni (National Archives, 2023). To prevent this sort of tendency, clear legal
frameworks, public awareness, and incentives for conservation should be prioritized and
private individuals as well as local communities should be regarded as the custodian of the
monuments and archeological objects.

The penal provisions of the AMPA (1956) mainly provided in s. 12 outline fines and
imprisonment for offenses related to the destruction, theft, defacement, and unauthorized use
of ancient monuments and archaeological objects. The Act imposes penalties for damaging
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or stealing protected monuments, with fines ranging from NPR Twenty-five Thousand to
One Hundred Thousand and imprisonment of up to fifteen years for severe offenses (s. 12).
Unauthorized use or harm to monuments carries a fine of up to NPR Twenty-five Thousand
or five years of imprisonment. Similarly, tampering with archacological objects results in
fines from NPR Five Thousand to One Hundred Thousand or up to five years in prison.
AMPA (1956) mandates the registration of archaeological objects over one hundred years
old, with non-compliance leading to fines of NPR Five Hundred to Five Thousand, and
potential confiscation by the DoA (s. 13). Violations related to unregistered transactions in
ancient objects attract fines up to NPR Twenty-five Thousand or five years of imprisonment.
Similarly, s. 16 of the Act addresses unauthorized archaeological excavation, requiring prior
approval from the government. Excavating without permission results in a fine of up to NPR
Twenty-five Thousand or five years in prison, while failure to notify the DoA carries a fine
of up to NPR Fifteen Thousand or three years of imprisonment. The law allows authorities
to inspect sites suspected of illegal excavation or trade in ancient objects. However,
these penalties are outdated and insufficient to deter large-scale looting and destruction,
highlighting the need for stricter enforcement and legal reforms to protect Nepal's cultural
heritage effectively. The fines, ranging from as low as NPR Five hundred to a maximum of
NPR One Hundred Thousand, do not reflect the actual value of archaeological objects or the
severity of damage inflicted upon them.

Given the inadequacies in the AMPA (1956), which primarily focuses on tangible
heritage and lacks clear provisions for the protection of intangible heritage, new legislation
is necessary to address these gaps. Amatya (2011, p. 41-42) argues that heritage protection
law must include both tangible and intangible heritage, ensure community participation, and
introducing stricter penalties for vandalism and trafficking of heritage artifacts. Protecting
monuments also means protecting their surrounding environment and cultural landscape
(Amatya, 2011, p. 43-44). Cause of decay of monuments involve the organic activities of
animals, birds, ants and insects. Similarly, it is decayed due to natural disasters, vandalism
and other human activities like theft, unplanned development, war etc. (Dahal & Khatiwada,
2008 p. 295-301). Thus ancient monument heritage protection law has to addressed these
concerns properly and new legislation must be brought in place by the Federal Parliament
replacing the existing AMPA (1956).

The traditional public procurement system, which primarily focuses on low bidding,
is also hindering the quality of work in the preservation and conservation of monuments
and archaeological sites; therefore, a special procurement provision should be included
in the new legislation to ensure high-quality standards in such projects. The communities'
traditional customary practices of preservation should be accommodated in the new law
from the perspective of ensuring legal pluralism. Strengthening ownership rules on privately
inherited ancient property will preserve such objects in community participation. Likewise,
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mechanism for providing incentives for newly found archeological objects help prevent
destruction caused by fear of land seizure when archaeological objects are found.

Other Legal Instruments
Local Administration Act (1971)

Among other relevant laws, this statute grants the Chief District Officer (CDO)
authority over heritage conservation. It mandates the CDO to maintain records of public
heritage sites like water spouts, ponds, temples, monasteries, and mosques (s. 9(6)). If such
monuments lack owners and face risk of collapse, the CDO must ensure their preservation
through municipalities or the Guthi Corporation. The Act provides a strong legal foundation
for local heritage management but relies on effective implementation.

Guthi Corporation Act (1976)

Guthi Corporation Act (1976) was enacted to manage and regulate Guthis, which
traditionally finance religious and cultural activities in Nepal. It categorizes Guthis into
public and private, ensuring their income is used for temple maintenance, rituals, and
caretaker salaries (s.16 & s. 25). The Act also established Guthi Sansthan, a government
body responsible for overseeing Guthi properties, resolving disputes, and implementing
legal provisions. However, s. 25 allows Guthi land to be converted into private property
upon payment, which has significantly contributed to the decline of the traditional Guthi
system. Tandon (2019) claims that Nepal is the only nation that has the Guthi system with
its main purpose of preservation and promotion of religious, cultural, social as well as
economic services in the community along with the performance and organization of various
festivals, Jatras, and establishment and management of various temples, monasteries etc.
The ancient history of Guthi started with the Lichchhavi period in the form of "gosthi".
Guthi Corporation Act (1976) primarily focuses on land and income management but lacks
clear provisions for the conservation of tangible heritage, leading to challenges in preserving
historical heritage sites.

Pashupati Area Development Trust Act (1987)

This Act was enacted to safeguard, maintain, and develop the Pashupatinath area,
an ancient site of religious and cultural significance. The Act establishes the Pashupati Area
Development Trust (PADT), which is responsible for the protection of temples, shrines,
muths, rest houses, land, forests, riverbanks, and gardens, along with maintaining sanitation,
drinking water, and preventing pollution (Preamble). The objectives of PADT emphasize
the planned development and protection of religious and cultural heritage (s. 6). The statute
provides for the functions of the Governing Council, including planned construction,
maintenance, and repair of the area while ensuring a clean environment (s. 10). The law
requires PADT to maintain water supply, sewage, and other public utilities, while also
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restricting unauthorized construction, reconstruction, or alterations without prior approval (s.
14 & s. 17). While the Act aims to integrate heritage conservation with modern infrastructure
needs, its formal mechanism may sometimes conflict with local customs and traditional
Guthi management systems, raising concerns about its alignment with legal pluralism. For
example, in the wake of 2015 earthquake, PADT has closed the traditional gate in front of
the Batsaleshowri Temple connecting the traditional pilgrim route directly from Bagmati
Aryaghat to the Pashupatinath Temple, which is against the traditional and customary values
of devotees.

Lumbini Development Trust Act (1988)

This law was enacted to protect and develop Lumbini, a UNESCO World Heritage
Site. The Act establishes the Lumbini Development Council (s. 8), which guides the
executive committee in managing temples, monuments, monasteries, and infrastructure
while addressing environmental concerns, though coordination issues persist among national
and international agencies.

Kathmandu Valley Development Authority Act (1988)

This Act was enacted to regulate urban development and heritage conservation in
the Kathmandu valley. It empowers the authority to implement projects for the protection
of religious, cultural, and historical sites while ensuring environmental conservation (s. 6).
According to s. 9 of the Act, authority is allowed to demolish the unauthorized constructions.
The Act aims to balance urban expansion with heritage preservation. However, weak
enforcement has made its implementation largely ineffective.

Municipal Development Act (1988)

This Act focuses on the conservation and management of heritage sites, particularly
within the Kathmandu valley. It mandates that individuals must obtain permission from the
Municipal Development Committee to access or use archaeological, historical, and religious
sites, and prohibits unauthorized activities in these areas (s. 9(1)). It empowers the committee
to prepare and implement plans for the preservation, development, and management of
cultural and historical sites (s. 11) in accordance with the AMPA (1956).

Greater Janakpur Area Development Council Act (1998)

This law establishes the Greater Janakpur Area Development Council (GJADC) to
manage and develop religious, historical, and archaeological sites within Janakpur and its
Panchakosi circuit (s. 3 & s. 5). The Council is responsible for infrastructure development,
site protection, and research on temples, shrines, and lakes (s. 5). It has the authority to
regulate, control, or prohibit activities within the area through public notices (s. 13).
Additionally, the Council can declare sites of religious and historical importance and order
the demolition or removal of unauthorized constructions if necessary (s. 14 & s. 16).
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Town Development Act (1998)

It empowers the Town Development Committee to regulate and manage urban
planning. The Act grants the authority to control activities related to agricultural land,
natural heritage, archaeological sites, and immovable property within town planning areas,
requiring prior approval (s. 9). Also the law assigns the committee the responsibility to
develop and implement projects for the conservation of religious, cultural, and historical
heritage, ensuring compliance with Nepal's ancient monument laws (s. 11).

Local Government Operation Act (2017)

This legislation grants local bodies the authority to manage cultural and tourism
areas. The s. 9, of the act provides for the declaration of cultural or tourism areas. The Act
outlines the rights of rural municipalities and municipalities in s. 11 which mandates the
preservation and promotion of language, culture, and fine arts (s. 11(2)(v)). Also the Act
specifies the rights, duties, and responsibilities of ward committees, ensuring local-level
governance in cultural and heritage conservation (s. 12).

Bylaw for the Construction, Renovation, and Conservation of Private Houses within the
Entire Protected Monument Zone (2007)

The bylaw was enacted to regulate private house renovations within the seven
Protected Monument Zones of the KVWHP, declared under AMPA (1956). Initially, the DoA
prepared Directives for Conservation and Renovation (1991), which were later amended in
2007 into the current bylaw.

Integrated Management Plan/Framework for KVWHP (2007)

This policy document was a requirement for World Heritage listing since 1997.
Its objective was to assure UNESCO that Nepal had the necessary legal framework and
management systems for the long-term protection of heritage sites. KVWHP was placed
on the List of World Heritage Sites in Danger, prompting the Government of Nepal to take
action. As per the Operational Guidelines for the 1972 Convention (revised 2005, para. 14),
the plan emphasized the involvement of local communities in the nomination process to
ensure shared responsibility for heritage conservation.

Judicial Trends: Case Law Analysis

The major trend of judicial pronouncements by the SC of Nepal in landmark eleven
cases relating to the heritage protection, cultural monuments and archeological objects are
analyzed in this segment as follows:

In a recent case of GoN v. Nirmal Kuikel et al. (2025) decided on February 12, 2025,
nine people, including Nirmal Kuikel, a former member-secretary of the PADT have been
found guilty of corruption by the SC of Nepal. They were convicted for illegally allowing
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the excavation of sand and soil from government land under the PADT area, which caused
significant financial losses to the State. The SC reversed an earlier Special Court decision
that had acquitted most of the accused. The division bench of Justices Kumar Regmi and
Abdul Aziz Musalman sentenced Nirmal Kuikel and former Trust official Sushil Nahata to
six years in prison with fines over NPR 8.3 million and NPR 9.1 million, respectively. Other
officials, including local development officers and planning officers from the Kathmandu
District Development Committee, were also sentenced to various terms ranging from six
months to six years. Notably, contractor Bachhuram Dahal was fined over NPR 129 million,
although he was not given a prison sentence.

From the lens of legal pluralism, this verdict by the Apex Court represents a positive
development in reinforcing the primacy of formal legal accountability over informal political
networks and patronage. While respecting the autonomy of religious and development
bodies like the PADT, the SC by reversing the earlier Special Court decision, has rightly
emphasized that public land and resources cannot be exploited under the guise of tradition,
influence, or political and bureaucratic discretion. This decision can be seen as a step toward
heritage protection by harmonizing legal pluralism with democratic accountability—where
cultural or customary practices must align with anti-corruption principles.

Supreme Court rendered its directive order not to grant any approval for building
designs that include basements or sub-basements in new buildings in the Hanuman Dhoka
Preserved Cultural Heritage Buffer Zone, until an integrated standard is formulated or
necessary amendments are made to the Hanuman Dhoka Protected Monument Conservation
and Construction Guidelines (Prakash Mani Sharma et al. v. OPMCM et al., 2020). This
case signals the precedence of statutory regulation over private interests in heritage areas. It
also reveals a gap in harmonizing local conservation practices with formal planning laws,
pointing to a lack of integrated, context-sensitive regulatory standards. This is an issue legal
pluralism aims to address.

Moreover, precedent is set that religious sites all across the country are invaluable
assets and they must be preserved for future generations. This is also the principle of
the intergenerational equity as enshrined in the constitution in the eye of the Supreme
Court (Baikuntha Das Vaishnav of Ratnasagar Muth v. Guthi Sansthan, 2019). This case
demonstrates how formal legal reasoning is increasingly accommodating indigenous and
religious values embedded in guthi and temple traditions.

In a case of Rato Kumari Development Service Committee v. OPMCM et al. (2018),
Supreme Court has highlighted the government's duty to preserve heritage sites and prevent
their destruction, encroachment, or privatization. The court recognized that the government
is not merely the owner but also the trustee of public heritage, and it must ensure the
proper preservation of such sites. The court ruled that the state must prevent unauthorized
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transactions, sales, or leasing of historical properties. This judicial pronouncement reflects a
pluralistic legal understanding, where state responsibility aligns with community expectations
and traditional custodianship models. The ruling reaffirms that heritage protection involves
more than enforcing State property law and it also requires respecting community ties and
customary claims to heritage protection.

Supreme Court has clearly interpreted the meaning of secularism as the role of
State in protecting religion, religious heritage, and culture in context of Nepal in the case
of Tulasi Simkhada v. GoN, OPMCM et al. (2017). Also in another case of Charibahadur
Gahatraj et al. v. OPMCM et al. (2012), the court has interpreted the secularism and the role
of State to preserve and manage the ancient religious sites. These cases establish that State
has its constitutional and legal obligations to protect the religious heritage along with the
communities.

Similarly, in a public interest litigation (PIL) case of, Amita Gautam Poudel v. Office
of the Prime Minister and Council of Ministers (OPMCM) et. al. (2017), Supreme Court
ruled that government has to ensure sustainable reconstruction of the ancient monuments
of archeological importance in line with Nepal’s legal and international commitments.
It acknowledged the 2015 earthquake’s impact on cultural heritage and stressed that the
restoration of damaged monuments must maintain their original form using traditional
methods. As traditional method of construction and original form of the heritage sites is
given due recognition, SC has implemented the notion of legal pluralism in this case.

Supreme Court quashed the illegal decision of Kathmandu Metropolitan City
(KMC) permitting a private company Sidewalkers Traders Pvt. Ltd. through an agreement to
manage and collect fees at Hanuman Dhoka Durbar Square, a UNESCO World Heritage site,
holding that KMC lacked the authority to enter into contracts allowing private entities to
charge fees for access to public heritage sites. In the case Deepak Bikram Mishra v. OPMCM
et al., (2014), judiciary found that such agreement without competition even violates both
the principles of fair competition and transparency in business practices. The Supreme Court
rendered judgement that decisions affecting cultural and religious heritage must involve local
communities and be transparent. This is one of the crucial decision in protecting the interests
of local community with regards to ancient heritage, thus legal pluralism is recognized and
upheld through this case law.

In a PIL case of Prakash Mani Sharma et al. v. GoN, MoLD et al. (2007) filed
regarding unauthorized constructions around Rani Pokhari, a historic pond built by King
Pratap Malla, surrounded by temples and statues of deities, Supreme Court affirmed that
Rani Pokhari is a historical, religious, and cultural landmark that should be preserved. The
government was directed to remove all encroachments and environmental pollutants from
the area within three months. Earlier similar case was filed by challenging the construction
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of the Central Regional Police Office nearby the Rani Pokhari (Prakash Mani Sharma v.
HMG Council of Ministers Secretariat et al., 1997). The petition raised concerns about the
planned construction of a Central Regional Police Office near the pond, arguing that it could
harm its cultural and historical value. However, the court noted that the area had long hosted
various government offices, including the Bagmati Zonal Commissioner’s Office and the
Supreme Court in the past and found no substantial evidence that the police office would
cause greater environmental damage than existing urban activities. However, the Supreme
Court rendered a directive order in the name of Council of Ministers Secretariat for necessary
action to formulate national policies ensuring uniformity in protecting religious, cultural,
and historical heritage while monitoring Nepal's compliance with the 1972 World Heritage
Convention and relevant national laws. From a legal pluralism perspective, the shift from
the 1997 to the 2007 Rani Pokhari rulings reflect a gradual shift in SC's recognition from
a state-centric approach to a more culturally responsive and community-sensitive model of
heritage protection based on diverse cultural, historical, environmental normative values
surrounding the heritage.

In a case of theft of ancient idol, defendants Hakucha Awale and Yosinca Maharjan
were charged in a case pursuant to AMPA (1956), but there was no evidence proving that
Krishna Gopal Maharjan also intended to smuggle or relocate the statue, as he only took a
photo of it (Krishna Gopal Maharjan v. HMG, 1985). Supreme Court in this case established
that just taking photos of the ancient monuments and archaeological sites does not amount
to the crime of smuggling or theft. Thus the Court ruled that since there was no substantial
evidence to prove that Krishna Gopal Maharjan committed the crime under s. 13(1) of the
AMPA (1956), he was acquitted of the charges. From a legal pluralism perspective, the
Court’s ruling rightly acknowledges that public interaction with heritage, such as taking
photos out of faith or reverence, should not be criminalized. This judgment respects diverse
cultural practices and community relationships with sacred objects.

As can be seen from the above discussion, Nepali judiciary has played a proactive
role in preserving heritage, ancient monuments, and public cultural sites by upholding
transparency, ensuring legal compliance, encouraging local participation, and supporting
traditional knowledge systems. It has safeguarded the autonomy of institutions like PADT
and Guthi Sansthan while intervening against corruption and arbitrary government decisions
to privatize or commercialize public heritage sites. Through its rulings, the court has been
instrumental in enforcing laws, protecting public interests, and strengthening heritage
protection efforts.

Conclusion

In light of the analysis of constitutional provisions and prevailing legislations on
heritage protection, this paper has shown that current legal framework is insufficient for
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long term heritage protection. Author concludes that wide reform in legal framework is
needed for sustainable and responsible management of monuments and archeological sites
ensuring the local community stewardship. Nepal’s constitutional provisions call for the
joint preservation of archaeological sites by all three tiers of government, but overlapping
powers in the Schedules create confusion. Clear, harmonized laws are needed to redefine
the distinctive and cooperative roles of all three tiers of the governments for effective
conservation respecting local practices.

A core argument of this research is that State-imposed laws alone cannot ensure
effective heritage conservation and it is supported by thorough analysis of legal instruments
and case laws. In view of legislation, especially the AMPA (1956), though revised multiple
times, is yet not enough to protect Nepal’s rich cultural heritage ensuring the participation
of communities and private stakeholders. The current law focuses too much on government
control and does not properly respect private ownership or local traditions. This has created
fear among property owners, leading some to hide or even destroy newly found heritage
objects. The penalties in the law are also outdated and too weak to prevent serious damage
or looting. Also, the law only talks about tangible heritage like monuments and statues, but
does not include intangible heritage and traditional knowledge.

Consequently, it is necessary to draft a new comprehensive law that includes both
tangible and intangible heritages, allows for real community participation, and respects local
practices of conservation. The new law should also clearly define the roles of the Federal,
State, and local governments to avoid confusion and conflict. The new law must provide
for community engagement, financial incentives, and foster public-private partnerships for
conservation funding. Blending traditional preservation techniques with modern methods
and establishing an emergency heritage fund would enhance disaster resilience for heritage
protection. Special rules are also needed for procurement procedure in heritage conservation
to ensure quality and avoid low-cost but poor-quality work. To prevent fear and promote
cooperation, the new law should include incentives for people who report or help preserve
archaeological findings. It should also provide better legal protections for inherited private
properties with heritage value, encouraging families and communities to take pride in
preserving them. The study recommends the Federal Parliament to formulate new law on
the protection of cultural heritage, ancient monuments and archeological sites.

In addition, legal reform is urgently needed in other relevant legislations as well to
harmonize them with proposed new comprehensive law. Heritage protection legal framework
must accommodate the role of communities to protect, maintain, and ensure the survival of
cultural artefacts, respecting both their intrinsic value and their broader societal significance.

From the textual analysis of legislations and analysis of the judicial trends, it is found
that local participation, traditional customs, and religious practices remain underutilized,
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weakening institutions like Guthi Sansthan, KMC, PADT and GJADC. Case laws analysis
shows that authorities in PADT and KMC had attempted several times to commercialize
and exploit the heritage sites arbitrarily and even allowed private involvement without due
process, requiring judicial intervention. It is found that judiciary has played proactive role in
enforcing Nepal's international commitments on heritage protection and safeguarding local,
communal and public interests arising out of heritages. The SC’s decisions show a strong
recognition of legal pluralism and community roles in heritage protection. These judgments
should guide the drafting of new laws. To further strengthen the justice system’s role, the SC
is suggested to establish a special bench to handle cultural and heritage-related cases. This
bench should include judges having cultural and historical expertise who understand legal,
cultural, and historical matters, ensuring sensitive and informed decisions.

By advocating for legal reforms that balance modern conservation with Nepal’s
cultural traditions, this study provides a roadmap for sustainable heritage management
through the implementation of legal pluralism. Future research should compare Nepal’s
policies with those of South Asia and other regions to develop more effective conservation
strategies.
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Abstract

Effective visitor management in the museum is indispensable for optimizing
visitor experiences, preserving cultural heritage, and ensuring museums remain accessible,
educational, and sustainable for future generations. This research focuses on the Patan
Museum, a prominent cultural heritage site in Nepal, and explores various aspects critical
to visitor engagement, including attractions, accessibility, accommodations, interpretations,
amenities, activities, and facilities. The study examines how these elements collectively
contribute to enhancing the visitor experience while safeguarding the museum’s tangible
and intangible heritage. Employing a qualitative research methodology, the study utilizes
in-depth interviews, observational analyses, and case studies to evaluate the effectiveness
of current practices. The research also integrates theoretical frameworks, including The
Experience Economy, Stakeholder Theory, and Destination Management Theory, to examine
visitor perceptions, engagement strategies, and the museum’s role in creating meaningful
and sustainable interactions. The study examines at key issues like managing tourist flow,
optimizing capacity, and incorporating technology tools to improve the visitor experience.
The dramatic changes that museums have experienced in recent years are definitely a result of
the growth of tourism, but it is unclear whether the entire museum community has accepted
or even understood these developments. In the modern era, tourism has grown significantly,
and museums are now important tourism destinations that contribute to urban environments'
cultural and economic recreation. Findings highlight gaps in accessibility infrastructure,
interpretation tools, visitor-focused amenities, and opportunities to improve inclusivity and
educational outreach.

Keywords: museum, visitor experience, management strategies, interpretation and
engagement
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Introduction

The term tourism in the museum implies a particular kind of cultural tourism in
which the primary objective is to visit museums to engage with and learn about a place's
history, art, science, and culture. It encompasses the exchanges and encounters that tourists
have as a result of museums' well organized displays, educational programs, and cultural
events, all of which foster a deeper understanding of both domestic and foreign cultures
(Richards 1996). Nowadays, museums and tourism have a more integrated relationship,
with museums developing into important destinations that improve visitors' overall travel
experiences. In addition to being stewards of cultural history, museums such as the Patan
Museum also provide venues for teaching and storytelling, engaging a wide variety of
tourists. Due to the rise of cultural tourism, museums are now essential for providing
deeper insights into local history, art, and customs while also boosting local economies
through visitor spending. With the help of digital technologies, personalized experiences,
and interactive exhibitions, museums have become dynamic places that engage visitors in
meaningful ways. The growing partnership between tourism and museums emphasizes the
need to preserve cultural heritage while offering visitors authentic and enriching experiences
that support the institution's and the community's viability.

Similarly, through the integration of education, entertainment, and preservation,
museum-tourism not only enhances the appeal of travel destinations but also promotes
sustainable tourism by conserving cultural and historical assets for future generations and
offering visitors meaningful, appealing experiences. Museums are popular tourist sites
because they provide visitors with exceptional chances to interact with a region's artistic,
historical, and cultural history. They are recognizable monuments that attraction a wide
range of visitors and combine leisure and education to produce beneficial experiences.

Visitor management is one of the most challenging aspects of museum management
due to the need to balance the preservation of artifacts, infrastructure sustainability, and the
delivery of a satisfying visitor experience. High visitor volumes can lead to overcrowding,
wear and tear on facilities, and difficulty in maintaining the integrity of collections while
catering to diverse audience expectations (Nguyen & Cheung 2021). To maintain a balance
between protecting irreplaceable artwork and offering visitors an enriching experience,
visitor management is fundamental in museums. Successful approaches minimize exhibit
deterioration, avoid crowding, and improve instructional engagement. Additionally, by
reducing adverse effects on cultural heritage, it promotes sustainable tourism (Silberberg,
1995).An effective museum visitor management approach includes important factors like
visitor flow control, exhibit accessibility, interpretative quality, environmental sustainability,
and visitor satisfaction( McKercher, & Du Cros, 2002).
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At museums, visitor management is important for preserving the best possible
balance between preserving cultural heritage and enhancing the visitor experience.
Serving a range of visitors while maintaining the integrity of their collections, facilities,
and surrounds is a challenge for museums, which are guardians of both tangible and
intangible heritage. Effective visitor management strategies include crowd control measures,
accessibility improvements, interpretive planning of visitor facilities, attraction planning,
and suitable amenities management to ensure that museums can accommodate a range of
audiences while maintaining the integrity of their infrastructure and collections. Reducing
the negative effects of high traffic on museum spaces requires accessibility enhancements
including inclusive designs and clear directions, especially when combined with sustainable
practices. A balanced approach to visitor satisfaction, cultural preservation, and operational
sustainability can be achieved by museums by combining these elements; this approach
forms the basis of comprehensive and successful visitor management. Furthermore, it is
essential for understanding visitor behavior, expectations, and satisfaction in order to
customize management strategies that support inclusion, learning, and engagement.

Case of Patan Museum

The Patan Durbar Square, home to the Patan Museum, was designated a UNESCO
World Heritage Site in 1979, recognizing its cultural and historical significance. The museum,
housed within the former royal palace, underwent extensive renovations to preserve its
architectural integrity and showcase Nepal's rich cultural heritage. (Shrestha, 2014). The
first major renovation of the building was undertaken in the 1990s, with the support of the
Austrian government, aimed at transforming the palace into a museum while maintaining its
traditional Newar architectural style. However, the Patan Museum is facing challenges such
as insufficient funding and the increasing demand for improved visitor experiences. Limited
accessibility, inadequate infrastructure, and the need for sustainable management practices
exacerbate these issues. Moreover, balancing diverse visitor expectations with the museum's
cultural and historical integrity is an ongoing concern.

This study aims to explore visitor management techniques at the Patan Museum,
emphasizing how these methods protect valuable cultural resources while generating
interesting and significant experiences for a range of audiences. The study is to examine
how the museum handles issues including significant arrivals, obstacles to accessibility,
and the requirement for efficient interpretative planning in a location rich in culture and
history. This study explores how these elements collectively enhance the visitor experience
while preserving the museum's tangible and intangible heritageln order to ensure sustainable
operations in a dynamic and diversified cultural setting, this study looks at the museum's
initiatives in an effort to highlight best practices for stable a balance between heritage
protection and visitor satisfaction.
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Methodology

The research employs a qualitative methodology, integrating relevant theories to
justify the role and impact of visitor management practices in the Patan Museum. Data
collection involves multiple approaches to ensure comprehensive insights. Surveys and
questionnaires are distributed to visitors to capture their experiences, expectations, and
feedback. In-depth interviews have been conducted with the director and other museum
employees to evaluate current procedures and issues. Additionally, interviews are conducted
with 25 locals and 25 foreign visitors to obtain a perspectives on visitor experiences.
Furthermore, on-site observations are carried out to monitor visitor flow, interactions with
exhibits, and adherence to museum policies, providing a holistic understanding of visitor
behavior and its implications. Moreover, the research integrates theoretical frameworks
such as The Experience Economy, Stakeholder Theory, and Destination Management Theory
to evaluate visitor perceptions, engagement strategies, and the museum's role in fostering
meaningful and sustainable interactions. This study aims to identify visitor management
strategies in the Patan Museum.

Findings and Recommendations

The findings of the research point to major shortcomings in the museum's accessible
infrastructure, such as insufficient accommodations for people with disabilities and poor
signage for tourists from abroad. Furthermore, the depth of visitor involvement is limited
by the absence of sophisticated interpretation aids like interactive displays and multilingual
audio tours. Even though the museum provides worthwhile cultural experiences, there is
room to further inclusivity by enhancing the facilities and developing more educational
outreach initiatives to reach a wider range of people. By filling in these gaps, the museum's
relevance to a worldwide audience could be guaranteed, the visiting experience might be
further enhanced, and broader cultural understanding could be encouraged. The museum
successfully accommodates a range of visitor types with clear signage, guided tours, and
easily available information, all of which enhance the visitor experience. However, problems
like overcrowding during busy periods, a shortage of seats, and a shortage of parking spots
make it hard for visitors to be happy. Additionally, it was noted that younger groups lacked
adequate interactive displays and engagement strategies. Effective collaboration between
museum staff and local stakeholders is essential to bridging these gaps, optimizing visitor
flow, and ensuring sustainable tourism practices while preserving the museum's cultural and
historical integrity. Based on Crist Copper's 4A’s Theory, (Cooper, 1995), the Patan Museum
exemplifies effective destination management by integrating attraction, accessibility,
accommodation, and amenities to enhance visitor experiences

Visitors in the Museum

The Patan Museum attracts a diverse range of visitors, each with unique motivations

and interests. Students visit the museum as part of educational tours to gain a deeper
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understanding of history, art, and culture, while researchers and scholars explore its rich
collection for academic studies on heritage and cultural preservation. Leisure visitors are
drawn to the serene ambiance and stunning architecture, enjoying the museum as part of
a relaxed outing. Local visitors strengthen their connection to their past and take pride in
their community's history, while domestic tourists explore the museum to experience its
cultural and historical diversity. The intricate histories of the objects are explored by art and
craft enthusiasts who are also curious about culture. Diaspora tourists come to re-discover
their roots and strengthen their ties to their society, while foreign visitors use the museum's
exhibits to learn about Nepalese culture and history. Additionally, those who stumble across
the museum while traveling through the area and are captivated by its architectural and
cultural beauty are known as casual tourists. The Experience Economy theory emphasizes
creating memorable and immersive experiences for visitors. At Patan Museum, this is
reflected in its curated exhibitions, interactive storytelling, and the fusion of heritage with
modern museum experiences, enhancing visitor engagement beyond traditional displays.

Differently-abled Visitors Ethics

Museums must design programs and spaces that are inclusive of a diverse variety
of audiences, including those with disabilities, in order to provide equal opportunities
for cultural involvement. Additionally, museums are employing eco-friendly practices to
lessen their ecological impact and increase public knowledge of environmental preservation
because sustainability is crucial (ICOM, 2019). Making accommodations for guests with
disabilities is an important part of museum ethics since it shows a commitment to inclusivity
and universal access. Museums must create barrier-free spaces in order to ensure that their
programs, services, and displays are available to all visitors, regardless of their physical
or mental capabilities. (Neves & Campos, 2020). This means installing ramps, elevators,
and accessible facilities, as well as offering touch displays, sign language interpretation,
and audio instructions for visitors who are blind or visually disabled. To create a welcome
atmosphere and carefully meet the special needs of people with disabilities, staff training
is equally important. Museums can fulfill their role as inclusive cultural organizations that
celebrate diversity and encourage equitable engagement with heritage by giving priority to
these moral responsibilities. The majority of respondents agreed that the Patan Museum lacks
adequate facilities for differently-abled visitors, restricting their access and engagement with
cultural heritage. Ethical visitor management requires inclusive infrastructure and services
to ensure equal participation for all.

Accessibility Facilities

For all visitors to have easy access, museums must address transportation
accessibility. Important steps include making sure that pathways are wheelchair-accessible,
providing designated parking places for cars belonging to people with disabilities, and
offering well-connected public transportation choices like buses or metro services with
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local stops. Accessibility can be further improved via transportation or designated drop-off
locations close to museum entrances. Furthermore, collaborations with ride-sharing services
can include features like wheelchair-accessible cars to accommodate a variety of demands
. Clear signage and information on various transit options, both online and on-site, make it
easy for visitors to plan their trips (Sandell, 2007). The Patan Museum, which is well-known
for its beautiful architecture and rich cultural heritage, is now missing a number of important
accessible improvements that would improve inclusion for all visitors. Similarly, there are
no Braille labels or tactile exhibits, which would enable visitors who are blind or visually
handicapped to interact with the displays.

Additionally, the museum does not offer sign language interpretation for special
events or guided tours, which restricts access for people who are hard of hearing. Addressing
these gaps would significantly improve the museum's accessibility, ensuring it becomes a
welcoming space for diverse groups of visitors. The Patan Museum, located in the historic
Durbar Square, faces parking challenges due to its crowded and densely populated area.
Visitors often rely on nearby public spaces and street parking, leading to traffic congestion and
accessibility issues. Introducing multifunctional parking facilities with bike racks, electric
vehicle charging stations, and public transport links can address these problems. Sustainable
designs, such as underground or vertical parking, would align with environmental and
aesthetic goals while enhancing visitor convenience.

Entry and Ticketing Facilities

In order to improve the tourist experience and operational efficiency, modern
museums all around the world are increasingly implementing sophisticated admission
and ticketing systems. Visitors can buy tickets in advance through mobile apps and online
ticketing platforms, which facilitates the admissions procedure and reduces wait times. Self-
service devices placed at entrances offer a practical substitute for buying tickets as well
as ways to obtain details about exhibits, activities, and schedules.Timed entry systems, a
hallmark of international standards, regulate crowd flow by assigning specific entry slots,
ensuring a comfortable and safe environment for visitors. Such facilities are available at
the Patan Museum. These innovations enhance accessibility while contributing to efficient
resource management and improved visitor satisfaction.

Visitor Information and Assistance

The Patan Museum would benefit greatly from enhanced visitor information and
assistance facilities. These could include staffed information desks to address queries and
provide guidance, ensuring a seamless visitor experience. Additionally, offering multilingual
guides, either as printed materials or audio guides,would cater to a diverse audience and
improve accessibility. Strategically placed help buttons throughout the museum would
provide immediate assistance, enhancing safety and convenience for all visitors. The Patan
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Museum offers secure locker facilities, allowing visitors to safely store their belongings
while exploring the exhibits. This service enhances convenience and ensures a hassle-free
experience for all guests.

Museum Activites

The Patan Museum has been actively engaged in a wide range of activities aimed at
education, research, and cultural exchange. These include hosting permanent and temporary
exhibitions showcasing artifacts from its rich collection, often highlighting themes related
to Nepalese art, history, and culture. Educational programs such as workshops, lectures,
and interactive activities cater to students, families, and scholars, fostering deeper
engagement with the museum’s heritage. The museum also embraces digital outreach by
offering virtual tours and online resources to make its collections accessible to a global
audience. Conservation projects play a vital role, focusing on preserving and restoring
historical artifacts in collaboration with local and international experts. Through research
and publications, the museum contributes to the academic study of Nepalese heritage, while
community engagement initiatives strengthen ties with local and international audiences
through cultural exchange programs. Most respondents agreed that museums organize a
variety of activities, including interactive exhibitions, educational workshops, and guided
tours, that increase visitor interaction. They offer lectures, cultural activities, and temporary
exhibitions to attract a range of people. Although Patan Museum lacks sufficient activities,
museums frequently incorporate digital experiences like augmented reality and virtual tours
to make displays more approachable and entertaining.

Learning and Teaching Activities

The Patan Museum is progressively establishing itself as a comprehensive learning
center by offering diverse facilities and programs aimed at enhancing visitor engagement
and education. Interactive displays and exhibits provide hands-on experiences and digital
tools to immerse visitors in the museum’s rich heritage. Lecture halls and auditoriums
host workshops, talks, and presentations, fostering knowledge sharing and community
participation. Additionally, the museum envisions developing a library or research center
equipped with resources for in-depth exploration of its themes, creating opportunities for
scholars and enthusiasts alike. By integrating exhibition programs, seminars, and workshops,
the Patan Museum is not only preserving cultural heritage but also promoting lifelong
learning and active engagement with its visitors.

Digitalization

Museums can improve visitor engagement, operational efficiency, and heritage
protection by implementing digitalization technology. Digitization is vital for modern
visitor management because it increases accessibility, effectiveness, and engagement in
museums. Digital solutions like online ticketing, virtual tours, and Al-driven visitor data not
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only improve crowds control and security but also improve the whole visitor experience.
Systems for online reservations and ticketing facilitate entry control, reducing short lengthy
lines and enhancing accessibility. Exploration is made easier by the comprehensive exhibit
information provided by interactive touch screens and digital displays. Through immersive
narrative experiences enabled by augmented and virtual reality technologies, visitors can
fully immerse themselves in historical periods. Smartphone apps and QR codes enable self-
guided tours with language accompaniment, improving learning chances. By monitoring
visitor movement and guaranteeing artifact security, RFID tracking improves crowd control.
Chatbots driven by Al enhance customer service by providing real-time answers to visitor
inquiries. Big data analytics helps museums better understand visitor behavior, which leads
to better exhibit design and personalized recommendations.

Finally, cloud-based digital archives facilitate international knowledge exchange by
enabling researchers and academics to access collections from a distance. These technological
advancements ensure sustained heritage conservation and tourism growth while modernizing
museums. Both domestic and international visitors recognize digitalization as a vital tool for
visitor management and satisfaction in the modern era. It enhances accessibility, streamlines
operations, and creates immersive experiences. However, Patan Museum has yet to fully
embrace these advancements, limiting its efficiency and engagement. The absence of key
digital tools, such as online ticketing, interactive displays, and mobile applications, affects
visitor experience and management. To meet evolving expectations and enhance its global
appeal, the museum must integrate digital solutions while preserving its cultural authenticity.

Visitor Navigation Facilities

As a modern museum, the Patan Museum enhances visitor directions and signage by
utilizing contemporary amenities and services. The museum's detailed maps, directions, and
clear language signage provide for easy travel for a diverse audience. Using interactive digital
maps that are available through stands and signage visitors may easily navigate exhibits and
facilities, making their investigation more convenient and engaging. Professional guides
that offer specialized guided tour services give visitors a more thorough and individualized
experience by offering deeper insights into the museum's holdings. The museum's dedication
to accessibility and visitor satisfaction is seen in these contemporary strategies.

Comfort and Convenience Facilities

The Patan Museum, a heritage site, has intentionally integrated comfort and
convenience services to improve the visitor experience. The museum has placed benches
and rest areas strategically throughout the grounds to allow visitors to relax and enjoy the
lovely surroundings. The museum's large open spaces, including its gardens, offer tourists
peaceful locations for relaxation, making it the ideal venue for leisurely visits. Furthermore,
there are open courtyards and a number of museum fatiks where guests can relax or interact.
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Lockers and cloakrooms are available for the safe storage of personal possessions, while
the cafeterias and snack bars offer refreshments. In order to ensure the comfort of visitors of
all ages, the museum also provides specific childcare areas, such as play areas and nursing
rooms, for families.

Retail and Merchandise

The Patan Museum has expanded its appeal beyond its traditional role as an
institution of culture and history by embracing retail and economics potential. The museum's
gift shop offers a thoughtfully curated selection of books, mementos, and museum-themed
goods that pay respect to the site's rich cultural heritage. Additionally, seasonal temporary
shops offer unique event-specific retail opportunities, enhancing the visitor experience.
The museum has also become a popular venue for various socio-cultural activities, such as
film shoots, videography, and wedding photography, further increasing its connection with
the community. This diverse approach not only enhances the museum's services but also
contributes to its sustainability by drawing a wider range of visitors.

Souvenir shop

The souvenir shop at the Patan Museum offers a curated selection of traditional
handicrafts, art, and replicas, allowing visitors to take home a piece of rich cultural heritage.
Among the items on display are handcrafted Thangka paintings, finely carved wooden
miniatures, traditional Newari jewelry, and brass and copper statues of Buddhist and Hindu
deities. Additionally, replica relics from the museum's collection, postcards highlighting
Patan Durbar Square's beauty, and Lokta paper products such as notebooks and cards are
available at the store. Along with locally made ceramics and metal tools, it also sells herbal
incense, ethnic bed linens, and traditional masks.

Sustainable Initiatives in Patan Museum

In order to support sustainable growth, the Patan Museum's numerous programs
and facilities ,which address accessibility, diversity, visitor engagement, and economic
potential are important. Economic sustainability refers to practices that support long-
term economic growth without negatively impacting social, environmental, and cultural
aspects of the community. The economic possibility of museums is significantly affected by
tourism, which transforms them from passive cultural repositories into dynamic commercial
generators. Through direct and indirect revenue streams, such as admission fees, product
sales, special exhibitions, and ancillary services like cafes and guided tours, museums
make a substantial contribution to both local and national economies, according to several
studies. Museums continue to firmly establish themselves as economic pillars within the
larger tourism industry as they adjust to contemporary tourism trends by implementing
immersive exhibitions, internet interaction, and experience-based tourism (Towse, 2010).
Prioritizing the promotion of locally made goods in the Patan Museum's gift shop supports
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the community's economic sustainability and preserves traditional artisanship. By offering
authentic local handicrafts, such as intricately designed jewelry, handmade textiles, and
exquisite woodwork, the museum not only provides visitors with unique souvenirs but also
ensures that the rich cultural heritage is memorable and sustained. This approach fosters a
deeper connection between tourists and the local culture, while simultaneously bolstering
the livelihoods of local artisans.

Similarly, the Patan Museum exemplifies socio-cultural sustainability by
preserving both tangible and intangible heritage, engaging the community, and promoting
cultural education. By safeguarding traditional artifacts and supporting local artisans, the
museum ensures that Nepal's rich traditions and indigenous knowledge are documented
and passed down through generations. Active community involvement in curation and
programming fosters local participation and ownership, making heritage preservation a
shared responsibility. Through exhibitions and educational initiatives, the museum fosters
cross-cultural understanding and a sense of identity, contributing significantly to socio-
cultural sustainability. Also, To enhance environmental sustainability, the Patan Museum
can implement several key strategies. Conducting an energy audit can identify areas for
improving energy efficiency, such as upgrading to energy-efficient lighting and optimizing
climate control systems. Reducing single-use plastics by offering reusable alternatives in the
museum café and gift shop can significantly decrease waste. In order to assure inclusivity,
advance ethical and environmentally friendly goals, and attract in a larger audience,
Patan Museum should include accessibility characteristics that go beyond economic,
sociocultural, and environmental sustainability. Installing ramps, touch displays, and sign
language services is one way to meet the various needs of visitors. Modern entry systems,
multilingual information, and guided navigation also improve operational effectiveness
and visitor satisfaction, which promotes return visits. Eco-friendly parking lots and well
designed transportation near the museum also help to promote sustainable urban growth by
reducing their negative effects on the environment. The educational programs offered by
the Patan Museum, which include outreach programes, college and school-focused events,
workshops, cultural meetings, temporary exhibits, and conservation projects, serve as vital
bridges connecting the local and global communities.

In addition to increasing understanding and appreciation of cultural heritage,
these programs promote active participation in its preservation. By employing sustainable
strategies, such as eco-friendly restoration techniques, hiring regional craftspeople, and
hosting historical-themed events, the museum preserves its financial and cultural stability.
The Patan Museum must employ important staff members, such as curators, conservation
specialists, registrars, and educational coordinators, who can ensure that items are preserved,
documented, and interpreted correctly. Professionals with training in visitor engagement,
accessible services, and heritage management will strengthen the museum's capacity to
inform and increase a diversity of audiences.
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Stakeholder Theory highlights the importance of balancing the interests of all
parties involved. At Patan Museum, this includes the government, local communities,
cultural heritage experts, tourists, and conservation organizations, all contributing to its
sustainable management and cultural preservation. Additionally, employing employees with
experience in sustainable tourism, ethical conservation, and community involvement will
help integrate modern strategies while maintaining traditional historical values. Enhancing
human resources will not only improve operational efficiency but also promote long-term
cultural sustainability and turn the museum into a lively, inviting space for learning and
appreciating history.

Conclusion

The Patan Museum's visitor management techniques are essential to striking a balance
between the development of tourism and the preservation of cultural heritage. Although the
museum provides a carefully planned experience that highlights rich cultural past, there
are inadequacies in terms of accessibility, the use of technology, and the distribution of
human resources. The range of interpretation and visitor involvement is restricted by the
lack of specialized personnel, such as curators and educational coordinators. Furthermore,
the absence of interactive exhibits, multilingual guides, and sophisticated entrance systems
diminishes the museum's appeal to tourists from other countries and those with disabilities.

The Patan Museum is an outstanding cultural organization that unites the past and
present while providing visitors with a comprehensive understanding rich architectural and
artistic heritage. While insuring the preservation of its precious treasures, the museum's
attraction can be greatly increased by implementing efficient visitor management
techniques, such as technological integration, sustainable tourism projects, and accessibility
improvements. By employing skilled personnel, maximizing available space, and fostering
community involvement, the museum may increase visitor satisfaction and encourage
responsible tourism. With a well-rounded approach that achieves a balance between heritage
preservation and modern visitor expectations, Patan Museum will be positioned as a model
for inclusive and sustainable cultural tourism in the future. Maintaining the Patan Museum's
cultural and historical integrity while managing the increasing number of visitors requires
the implementation of efficient visitor management techniques. By implementing advanced
interpretation technologies, improving accessibility, and creating educational outreach
activities, the museum may fulfill its promise to improve the visiting experience. To
enhance its visitor experience, Patan Museum must adopt a more comprehensive approach
by integrating modern digital tools, expanding educational outreach, and improving
infrastructure, ensuring that tourism growth aligns with cultural conservation and community
engagement. All visitors can have a more interesting and educational experience at the
museum if it prioritizes diversity, improves visitor facilities, and incorporates sustainable
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tourism practices. These strategies will help ensure the museum's long-term preservation and
economic and communal benefits, in addition to enhancing its position in cultural tourism.
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Abstract

This paper analyzes a celebrated and jovial fair popularly known as Khatajatra of
Maitidevi also known as Maitiajima. A Lichchavi inscription and several other monuments
of the Lichchavi period exist within the temple premises of the goddess Maitidevi who is also
worshipped as goddess Kumari among the Astamatrikas. Maitiajima is worshipped by both
Hindu and Buddhist devotees. The daily rituals are carried out by a Buddhist Guvaju. Many
festival and fairs are held in the name of the goddess. Khatajatra takes place on the fourth
day of the dark fortnight of Kartik, beginning at Dhyochen of Maitiajima in Maligaunn.
In this context, questions such as when the khata jatra of Maitiajima was introduced,
who conducts it, how it is performed, and why it is observed are addressed here through
a framed research. To uncover the facts, this qualitative research was conducted through
the observation of khata jatra, interviews with experts, guthiyars, and priests, as well as
consultations of literary sources. Since khata jatra begins at dhyochhen of Maitiajima in
Maligaunn, the geographical scope of this research is delimited to Maligaunn, Gyaneshwor,
and Maitidevi, the route followed by the jatra. The paper reveals that the khata jatra of
Maitiajima has been celebrated since the early medieval period by the Munikar guthiyars,
who installed Goddess Maitiajima in their farmland and have cared for her since ancient
times. It is celebrated over four days with three khatas representing Goddess Maitiajima,
Ganesh, and the Astamatrikas.

Keywords: Maitidevi, peetha, dapha bhajan, dhyochhen

Introduction

The Mother Goddess has been worshipped worldwide since prehistoric times.
Sculptures of Venus found in Europe and Asia serve as strong evidence of this ancient
devotion. Several terracotta images such as the head of a woman, a woman with her child, and
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depictions of Shreedevi and Bhudevi were discovered during the excavation of Tilaurakot,
Banjarahi, and Kapilvastu in the Terai region of Nepal, dating back to the 3rd century BC.
Additionally, an image of Gajalakshmi from the 1st century BC, found in Chyasal Tole, Patan,
confirms that Mother Goddesses were worshipped before the beginning of the Christian
era. Likewise, goddesses such as the Saptamatrikas were profoundly worshipped at the
start of the Christian era. A number of images of the Saptamatrikas—Brahmi, Maheshwari,
Kaumari, Vaishnavi, Varahi, Indrayeni, and Chamunda dating back to the early Christian era
and the Licchavi period have been found throughout the Kathmandu Valley. Many of these
images from these periods are installed in Maligaunn, Handigaun, Kirtipur, Jayabageshwori,
Baglamukhi, Kamaladi, and various other locations in the valley. A Licchavi inscription
describing the reinstallation of stone sculptures of the Saptamatrikas in Sikubahi, Patan,
replacing earlier terracotta figures, serves as a significant example. Later, the tradition of
worshipping the Astamatrikas, Navadurga, and Dasamahavidya through tantric rituals was
introduced and flourished during the early medieval period.

The Matrikas are worshipped either in the form of images or as peethas. A peetha is
a simple, uncarved piece of stone often associated with legends, myths, or mystical themes.
The temple of Maitidevi is located on the bankss of the Rudramati River, near Handigaun
and Maligaunn. Maitidevi is worshipped as Kumari, one of the Matrikas among the
Astamatrikas. She is also known as Pancha Kumari and is locally referred to as Maitiajima.
Ajima is a term used by the Newar community for Matrika, meaning "grandmother goddess"
or aji ma. The name "Maitidevi" is believed to have evolved from "Matrika Devi," as all
Saptamatrikas were originally called Matrika rather than by individual names such as Brahmi
or Maheshwari. Though she belongs to the Shakta cult, Maitiajima is worshipped by both
Hindu and Buddhist devotees. She is also worshipped daily by a Vajracharya, a Buddhist
priest. This peetha is one of the oldest in the Kathmandu Valley, dating back to the Kirant
period, similar to Kanka Ajima and Luti Ajima (Tiwari, 2001, p. 30).

Jatras have been celebrated in the Kathmandu Valley since the Licchavi period.
Jatras such as Kailash Yatra, Sovhan Jatra (related with Narayan of Balambu and
Pashupatinath), Varaha Jatra around Ananta Lingeshwor Gundu are mentioned in Licchavi
inscriptions. These pieces of evidence confirm that these jafras were celebrated in honor
of deities established during the early period. Several gosthis, such as the dhupa gosthi,
baditra gosthi, and dwaja gosthi, were also established during this time. These were groups
or organizations formed for the management of jatras. In addition to honor of deities jatras
were means of recreation that gathered large crowd. Besides regular worship of Maitiajima,
she is venerated with several occasions followed by lunar calendar. Likewise, her jatra is
celebrated twice a year. The first jatra is celebrated on the fourth day of dark fortnight of
Baishak. This is celebrated only within the premises of Maitiajima dhyochhen, Maligaun.
While the second one is celebrated on the fourth day of dark fortnight of Kartik for four days.
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The deities are carried in the khatas from dyochhen to the temple of Maitiajima,
thus known as khata jatra. This demonstrates that several festivals are celebrated at the
Maitiajima temple. There are various guthis, such as the Munikar Guthi, Maharjan Guthi, and
Khadgi Guthi, associated with the temple. Each of these is linked to specific festivals, temple
renovations, and the musical instruments. There are several beliefs regarding the initiation of
the khata jatra. 1t is believed that this khata jatra has been celebrated since the installation
of the temple, although it is also believed to have been introduced during the medieval
period. Therefore, the key questions addressed in this article are: What is the historicity
of the khata jatra of Maitiajima? When was it initiated ? Who has been conducting it, and
how is it carried out? Why is the khata jatra of Maitiajima celebrated? These issues are
identified as the central problems of this article, which focuses on uncovering the relevancy
and procedure of this celebration.

Objective of the study

In addition to the daily and occasional worship of Maitiajima, several festivals and
Jjatras such as Baisak Chaturdasi jatra, Balachare, Lakhe, Yenla Parva, Kartik Purnima, and
many others are celebrated at the Maitidevi temple. Among these numerous festivals, the focus
of this paper is specifically on the khata jatra. Thus, the objective of this study is as follows:

To find out the historicity of khata jatra of Maitiajima
To explore who conducts it and how it is accompanied.
To analyze why is the khata jatra of Maitiajima celebrated.

Methodology

This qualitative study focuses on the historical and cultural aspects of the khata
Jjatra of Maitiajima. To gather historical and cultural facts, a field survey was conducted.
Every activity of the khata jatra was observed while adhering to ethical considerations and
respecting religious norms. With the permission of the guthiyars and priests, participatory
observation was carried out for certain practices. To ensure authenticity and obtain detailed
information, multiple interviews were conducted with priests, guthiyars, the thakali (chief
of guthiyars), experts, dhyopalas (caretakers of the Maitidevi temple), traditional musical
instrument players, and the dhapa bhajan khala:, who were directly or indirectly involved
in the procedural functioning of the khata jatra. Inscriptions explaining the khata jatra,
historical documents, photographs, and videos were collected. Additionally, published
inscriptions, books, journals, dissertations, and other documents related to the khata jatra of
Maitiajima were gathered and analyzed as secondary sources. To fulfill the objectives of the
study, the facts collected from both primary and secondary sources have been analytically
discussed, with citations provided at appropriate points. Finally, all literary sources consulted
for the study have been listed in the reference section at the end.
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Main findings

The Kathmandu Valley is rich in both tangible and intangible cultural heritage. It
celebrates fairs and festivals associated with various deities enshrined in temples, open spaces,
alleys, roads, and courtyards almost every day. The khata jatra of Maitiajima is a four-day
celebration held during the month of Kartik, coinciding with Tihar, at dhyochhen in Maligaun
and the Maitiajima temple. This paper primarily focuses on the historical significance of the
khata jatra of Maitiajima, the communities associated with it, the procedural details of the
Jjatra, and the reasons for its annual observance. These aspects are discussed in detail below.

Historicity of Khata Jatra of Maitiajima

The temple of Maitiajima is located in Maitidevi, Kathmandu, near the ancient
city of Handigau/Maligaun. The locality itself is named after the goddess. Among the eight
Matrikas installed by King Gunakamadeva following the establishment of his reign in
Kathmandu, Maitiajima is believed to be one of them (Rajopadhyay, 2079, p.106). However,
locals believe that the peetha of Maitiajima was installed in ancient times by local farmers.
Additionally, the presence of an early sculpture of Ganesh, now popularly known as Siddhi
Binayak dating back to the 2nd or 3rd century CE, along with a Licchavi inscription from
the 6th or 7th century CE and Licchavi-era images of Buddha and Nandi (bull) within the
Maitidevi temple premises, provides evidence that the temple has existed since the early
Christian era.

A Licchavi inscription from the reign of King Amshuvarma is found within the
premises of the Maitidevi temple (Department of Archaeology, 2061, p.134). Inside
the temple, there is a small, single-roofed stone shrine where the pitha of Maitiajima is
enshrined. This temple is considered one of the earliest examples of Licchavi architecture. At
the entrance of Maitidevi temple, two lion statues are installed, each bearing inscriptions on
their pedestals. These lions were established on N.S. 792 (B.S. 1728) on the fourth day of the
dark fortnight of Ashwin during the reign of King Pratap Malla (Department of Archaeology,
2061, p.56). This is further verified by Devmala Vamsabali, which states that King Pratap
Malla constructed a temple for Pancha Kumari or Maitiajima, who had been residing in
Mayur Tirtha since earlier times (Yogi, 2013, p.101). Hence, based on these evidences, it is
evident that the peetha of Maitiajima was enshrined in a very early period. A stone temple
was built during the Licchavi period, and later, during the reign of King Pratap Malla, the
present single-roofed temple was constructed, enclosing the original one.

The introduction of Tantrism in the Kathmandu Valley during the early medieval
period from Bihar and Bengal in India led to the worship of deities through tantric rituals.
This required a secluded space for conducting secret rituals, leading to the establishment
of dhyochhen or aagam ghar, sacred homes for deities. A dhyochhen for Maitiajima was
constructed in Maligaun, Kathmandu, approximately 1.5 km from the Maitiajima temple.
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According to Bhasa Vamsabali, King Gunakamadeva of Kathmandu established a new
settlement in Naya Tole of Magal Desh (present-day Maligaun) for the goddess Pancha
Kumari or Maitiajima (Lamsal, 2023, p. 21). Likewise, Wright chronology also describes
the same statement that King Gunakamadeva established a dhyochhen for Maitiajima in
Maligaun (Wright, 1972, p. 140). These historical references indicate that the dhyochhen
was built during his reign, likely to promote tantric rituals, which were widely practiced at
the time. At the main entrance of the dhyochhen, two stone lions were installed, dated NS
800 (BS 1763), placing them in the later medieval period. These lions were placed by the
Vajracharya family of Musyabahal, Kathmandu (Department of Archaeology, 2061, p. 166).
This suggests that the Vajracharya family undertook renovations of the dhyochhen originally
built by King Gunakamadeva and commemorated the occasion by installing the lions.

It is noteworthy that the stone lions at the dhyochhen were installed on the fourth
day of the dark fortnight of Kartik in NS 800 (BS 1763) (Department of Archaeology, 2061,
p. 166), the same day on which the khata jatra of Maitiajima is conducted. This suggests
that the khata jatra has been an ongoing tradition since an earlier period. Many believe that
King Gunakamadeva, when establishing the dhyochhen in Maligaun, also introduced the
khata jatra of Maitiajima. However, another perspective links the festival's origins to the
celebration of Mha Puja and the beginning of Nepal Samvat, as the khata jatra is observed
around the same time. This has led to the belief that the khata jatra was initiated as part of the
New Year celebrations. An important fact to consider is that during every jatra, especially the
khata jatra of Maitiajima, the metal masks of goddess Maitiajima, Ganesh, and Bhairab are
essential elements. These sacred images, carried in a bamboo basket by Munikar guthiyars,
exhibit the finest artistic features of early medieval art. This serves as compelling evidence
that the khata jatra of Maitiajima was introduced during the early medieval period, with a
strong likelihood that it originated during the reign of King Gunakamadeva.

Communities associated with Khata Jatra of Maitiajima

Temple of Maitiajima is located at the banks of the Rudramati river, which was
agricultural land with plenty of alluvial soil in the past. The legend describes that once a
farmer found a small stone stele while working in his field. He shifted the stone aside and
went home after completing his farming chores. The next day, he found the stone in the same
place from where he had shifted it. He repeated this process many times but failed. At last,
goddess Maitiajima emerged out of the stone and instructed him to install her in his farm,
promising to care for him in return. The farmer installed the goddess within a small shrine
made of hay and mud. The farmer who installed the goddess was Munikar. Munikars belong
to the jyapu/farmers group among the Newar community. Later, during the Licchavi period,
a small single-story temple made of stone was constructed for the goddess. It is believed that
this temple was installed by King Amshuvarma. During the early medieval period, when
King Gunakamadeva established a dhyochhen for Maitiajima in Maligaun and allocated
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a new colony for the Munikars, the caretakers of Maitiajima, he also allotted them land to
cultivate musva (Lamsal, 2023, p. 21). Musva is a variety of flower also locally known as
babari and is believed to be a favorite flower of goddess Maitiajima.

Since the Munikars were the founders of goddess Maitiajima and had been taking care
ofher from ancient times, King Gunakamadeva might have assigned them the responsibility of
conducting every ritual linked with the goddess, as well as the specific occupation of earning
their living by cultivating musva. Thus, the Munikars are the main guthiyars associated with
Maitiajima, and every occasional rite, ritual, and festival is conducted in their presence.
As time passed, Maitiajima temple was enriched with heritages installed by devotees and
valuables offered to her. The fame of the goddess attracted many people to worship her daily
and on special occasions, even from distant places. This prompted to appoint a caretaker to
look after the assets of the goddess and the temple area permanently. Thus, dhyopala from
Dhalko of Kathmandu were allocated as the caretaker of goddess Maitiajima. Dhyopalas
belong to the DAyola caste in the Newar community and are well-known as caretakers of the
Matrikas around the Kathmandu valley. Hence, from the late medieval period, the dhyopalas
of Dhalko have been guarding goddess Maitiajima.

The guthi members of the dhyopalas, through a rotational system, have been
taking turns in guarding the goddess. Every fifteen days, a new dhyopala from their guthi
is appointed. The designated dhyopala, along with his family members, must stay within
the premises of Maitiajima temple. Maitiajima was being worshiped by local farmers and
other local people as a permanent priest was not appointed earlier for her daily worship.
During the period of Bhim Shamsher, he appointed a Guvaju, a Buddhist priest, for her
daily worship along with an installation of guthi. The appointment of Guvaju instead of
Rajopadhyay or Karmacharya priest in Maitiajima temple might be the reason that the
locals of Maitidevi area are the follower of the Buddhist religion. As demanded by them,
Vajracharya might have been allocated. In this way, goddess Maitiajima is daily worshiped
by the Guvajus (Tirtha Ratan Vajracharya/Raj Bhai Vajracharya), and their presence is
essential in every ritual and jatra associated with Maitiajima. Munikar, Maharjan, Tuladhar,
Tandukar, Shrestha, and Khadgi have the majority of domiciles around the Maitidevi area.
The Maharjan were assigned the responsibility of making and maintaining wooden bridges
across the Rudramati river to ensure easy access for people to Maitidevi temple. However,
this tradition vanished due to the construction of permanent bridges over the river. Maharjan,
Tandukar, Tuladhar, and Khadgi are involved in playing the dhime and nayakhin baja. Their
presence is compulsory in every occasion associated with goddess Maitiajima.

Procedure of celebrating the Khata Jatra of Maitiajima

The khata jatra of Maitiajima is celebrated for four days. The initial ritual of the
jatra is conducted in Maitiajima temple on the third day of the dark fortnight of Kartik. The
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sacrifice of a buffalo, known as mecha puja, is performed on this day. The objective of this
offering is to pacify and make content Maitiajima, as well as her ganas (attendents) demons,
dead, and evil spirits living in and around the temple and masanghat (cremation site close
to Maitiajima temple). It is believed that making them content at first would help avoid
accidents during the khata jatra.

On the fourth day of the dark fortnight of Kartik, or Kukur Tihar, three khatas and
the deities stored in the dhyochhen of Maitiajima in Maligaun are cleaned and decorated with
ornaments by Munikar guthiyars. First, an image of Ganesh is placed on the khata, which
is then placed in front of the Ganesh temple dhyochhen in Maligaun. The second khata is
placed in front of the dhyochhen in Maligaun, on which metal masks of Mahalakshmi, along
with the Astamatikas, are kept. There is an interesting story linked with these Matrikas. It is
said that the khata jatra of these Matrikas was once conducted by a Newar community from
Kathmandu valley, but they were unable to continue the jatra for some reason. Thus, they left
behind the khata with the Matrikas in the bush. Fortunately, it was found by the Munikars,
who brought them to Maligaun, installed them in a separate dhyochhen, and continued their
Jjatra along with Maitiajima. The third khata prepared for the jatra is also kept in front of the
dhyochhen. It contains two images of Maitiajima and a Dhanavaju.

These days, the early medieval metal masks of Maitiajima, Ganesh, and Bhairab are
not placed in the third khata. They are only carried during the jatra conducted in the month
of Bhishak in the premises of the Maligaun dhyochhen. Earlier, the third khata was larger
in size, but when it was renovated due to some damage, unfortunately, its size decreased.
Thus, these days, these early medieval metal masks are not carried in the jatra. The image
of Maitiajima and the Dhanavaju are not placed in the third khata immediately after the
decoration is completed. They are kept in the dusk after the completion of the sarkari puja
with a special offering of panchabali (a sacrifice of buffalo, goat, sheep, duck, and hen).
A guthi for offering the sarkari puja on this day was established by Bhim Shamsher in BS
1961 (Guthi Sansthan, 3.60 PN. 48). After the completion of the sarkari puja, the images of
Maitiajima and Dhanabhaju are carried down from the dhyochhen to be placed in the khata
by the guthiyars. At night, after having choila bhu or a feast by the guthiyars, the khata jatra
of Maitiajima begins.

Traditional music plays a vital role in the jafra. It is an essential part of Nepalese
culture, used in the worship of deities and in almost every rite of human life, from birth
to death. The indication of the beginning of the khata jatra of Maitiajima is given by the
nayakhin baja, which is played by the Khadgis. The Khadgi community among the Newars
is popular as leaders. During the medieval period, they were assigned the responsibility of
conveying messages in society by playing the nayakhin baja. It is believed that the Khadgi
community entered the Kathmandu Valley from Simrangadh along with king Harishima Deva
and his queen Deval Devi. However, they declare themselves to be as old as Changunarayan
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in the valley, as their presence is essential in playing the nayakhin baja during the ancient
Kanti Bahiraba jatra of Changunarayan (Khadgi, 2080, p. 5). Besides the nayakhin baja,
other traditional musical instruments, such as the dhime baja, bansuri, and jhyali, are also
played during the khata jatra of Maitiajima. The dapha bhajan is another attraction of this
jatra. The dhime baja is played by the Maharjan group.

The group of Khadgi and Maharjan, with the nayakhin and dhime baja, proceeds first
in the jatra. The three khatas—of Ganesh, Mahalakshmi with Astamatikas, and Maitiajima
follow the musical group. After the three khatas, the Munikar guthiyars sing the dhapa
bhajan. Finally, the group of Maharjan guthiyars moves forward, playing the bansuri and
jhyali. Before leaving the dhyocheen, all the khatas, including the musical group, rotate
the dhyocheen three times. The khatas are then taken to the crossroad of Maligaun, and
from there, to the banks of Rudramati river (Kalopul). Without crossing the bridge, the
khatas are returned the same way and moved towards Gyneshwor Chowk. Locals from these
areas welcome and worship the deities in the khatas. From Gyneshwor Chowk, the khata of
Ganesh is carried towards the ancient Siddhi Binayak temple. The temple of Siddhi Binayak
is located a few meters south from Gyneshwor Chowk at Gyneshwor height. After rotating
the Ganesh temple three times, the image of Ganesh is taken out of the khata and placed
inside the temple. At midnight, Ganesh is worshiped through the offering of samaya baji by
Munikar guthiyars.

While the khata halts outside the temple, it is worshiped by offering a sacrifice of a
goat. There is no tradition of sacrificing an animal to Lord Ganesh. On the other hand, the
two other khatas, including Mahalakshmi with Astamatrikas and Maitiajima, are carried
down from the hillock of Gyneshwor towards Maitiajima temple. At Maitiajima temple, the
khata of Mahalakshmi with Astamatrikas is taken to masanghat. They make three rotations
around masanghat and finally place the khata at the sanctum of Maitiajima, facing east. The
reason for taking this khata to masanghat is that it includes the image of Chamunda or Kali
along with other Matrikas. The next khata, which includes Maitiajima and Dhanabhaju,
makes three rotations around Maitiajima temple before being placed at the northeast corner
of the temple premises. Among the two images of Maitiajima, one is carried inside the
temple to be placed on the main pitha, while the other is left in the khata. Until late at night,
a large crowd gathers to observe the jatra and to worship Maitiajima. As the crowd slowly
decreases, the tantric puja of Maitiajima begins.

At midnight, Maitiajima is offered mamsahuti Havana (offering of meat in the fire)
with tantric rituals. This Havana is conducted in the pit located on the northern side of the
temple. There is a specific tradition of offering thirty-two varieties of cereals in this Havana.
These items must be provided by the dhyopalas, who have their turn to guard Maitiajima
among the guthiyars. In earlier days, dhyopalas had the custom of providing the thirty-two
varieties of cereals in a self-made bamboo basket, five feet in width and one foot in depth.
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These days, the older generation with such skills has vanished. Thus, dhyopalas now provide
thirty-two small bamboo baskets available in the market. They place an earthen pot (bhigut)
in each basket and fill it with the cereals. The Havana is conducted by the Vajracharya
Guvaju in the presence of Munikar thakalis or the chief of guthiyars, each responsible for
Mahalakshmi with Astamatrikas and Maitiajima. It takes three to four hours to complete all
the rituals of Mamsahuti Havana and the puja. This Havana is equated with the sacrifice of
a human being.

On the third day of the khata jatra, during the dark fortnight of Kartik (Lakshmi Puja),
many devotees visit Maitiajima to worship. Munikar guthiyars, during the early morning, sing
dapha bhajan from the sattal located north of Maitiajima temple. At noon, a huge pile of
samaya baji, decorated with a buffalo's head, is offered to Maitiajima. At the same time, a secret
tantric puja of Maitiajima and an earthen pot filled with thon (local liquor), as a representation
of Bhairab, is conducted inside the temple. This is a secret tantric puja, and no one is allowed
to enter the sanctum of Maitiajima temple except the Munikar guthiyars. Both Maitiajima and
Bhairab are adorned with a garland made of buffalo intestine. They are offered cooked rice,
dal, and vegetables. This rice, as Prasad, is distributed to a large number of Kumari and Kumar
(small boys and girls) in the temple premises. This ritual is known as maraja.

During the evening, the khata of Ganesh from Gyaneshwor Siddhi Binayak temple
is brought to Maitiajima temple. Before lifting all the khatas for the jatra, a special puja
known as layaku puja is offered to all the deities and khatas. 1t is performed by the three
Munikar thakalis associated with the three khatas: Ganesh, Mahalakshmi with Astamatrikas,
and Maitiajima. During this process, all the thakalis wear white pagaris or straps of long
pieces of cloth on their heads, signifying respect for their leadership within the guthiyars.
After the completion of this ritual, the image of Maitiajima, placed on the pitha, is brought
outside the temple and placed in the khata. The ornaments of the gods and goddesses are
checked by the Munikar thakalis and Maharjan guthiyars and then the khatas are lifted. Each
khata makes a rotation around the Maitiajima temple three times. After the rotations, the
khatas are moved towards the northwestern side of the Maitiajima temple, crossing the road
to Gyaneshwor Ratopul. Munikar, Maharjan, Tandukar, and Shrestha, who reside around
this area, offer puja to the khata and deities. Since this day is Lakshmi Puja, the khata jatra
continues into the late night. At midnight, the three khatas with the deities are brought back
to the Maitiajima temple and placed back in the temple premises.

On the last day of the khata jatra, also known as the first day of the light fortnight
of Kartik (Mha Puja), all the khatas are carried by Munikar guthiyars from the Maitiajima
temple early in the morning. The khatas are taken towards the southwestern side of the
temple, moving towards Maitidevi Road and Dillibazar. These areas are home to a significant
number of Munikar, Maharjan, Khadgi, and Tandukar families, who worship the deities
by offering sacrifices and resting the khatas in front of their houses. From Pipalboat in
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Dillibazar, the khata jatra continues northward towards the ancient Siddhi Binayak temple
at Gyaneshwor. The procession then follows the main road through Gyaneshwor Mahadev,
Gyaneshwor turning, and Mailigau Chowk, before finally reaching the Maligaun dyochhen.

A few decades earlier, the khata jatra of Maitiajima from Dillibazar Pipalboat was
taken to Thane and Khone of core Kathmandu city via Putalisadak, Bagbazar, Bhotabhiti,
Ashan, Thahiti, Idrachowk, and many other places. They received offerings and puja from
Munikar and Khadgi families. They even received puja from daughters belonging to the
Maitidevi area who were married to men from the core areas. While returning from the core
city of Kathmandu to Maligaun dyochhen, the khatas with deities were offered special puja at
the Narayanhiti royal palace. However, the route of the jatra has diminished in recent years,
and it is no longer taken to the core areas. When all the khatas reach Maligaun dyochhen,
the Munikars residing around the dyochhen, along with locals, welcome the procession and
conduct the visharjan puja or offering the final worship to all the deities, including the khatas.
After the puja, all the guthiyars and locals who participated in the jatra come together for a
feast. The images of Mahalakshmi with Astamatrikas are taken out of the khata and placed
in the Mahalakshmi dyochhen.

Similarly, the images of Maitiajima, Dhanabhaju, and the pre-medieval masks of
Maitiajima, Ganesh, and Bhairab are carried by Munikar guthiyars in their hands and finally
placed in the guthi ghar located within the premises of the dyochhen, Maligaun. This ritual
is known as pena bicha, and it marks the end of the annual khata jatra of Maitiajima. In the
earlier days, a /ingo or wooden pole was erected in the premises of the ancient Siddhi Binayak
temple as a symbol marking the beginning of the Maitiajima khata jatra. It was lowered
down after the completion of the jatra. There is still a small pit on the southwestern side of
the Siddhi Binayak temple. However, this tradition is no longer practiced. It is believed that a
halipata (banner) hung on the wooden pole at the Siddhi Binayak temple in Gyneshwor flew
away and merged with a halipata of the Biska jatra in Bhaktapur. Since then, the tradition of
erecting the lingo has been discontinued.

Reason for celebrating the Khata Jatra of Maitiajima

The pitha of Maitiajima is located a few meters south of the ancient Bishalnagar
settlement area. Bishalnagar, including Hadigau, Maligaun, and Naxal, once extended over
a large area. Early sculptures, such as Satyanarayana, Matrikas, Kubera, Vishnu, and many
more, found in these areas, prove its antiquity. Vamsabalis states that this ancient city was
swept away by a flood (Poudel, 2020, p.63). It also mentions that the city was burned down
in a fire (Wright, 1972, p.102). After the downfall of ancient Bishalnagar, people migrated
to the core areas of Kathmandu (Regmi, 2051, p.23). Later, some people returned to their
original town, the Bishalnagar area, and started earning their living by farming in the fields
around the Maitiajima pitha. King Gunakamadeva established a new colony for these farmers
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in Maligaun, built a dyochhen for Maitiajima there, and assigned the farmers to make a
living by cultivating musva. These farmers became known as Munikar (Lamsal, 2023, p.23).
The pitha of Maitiajima is a pingaajima, or the goddess residing at the cremation site near
the Rudramati river. Thus, Maitiajima was worshiped as a powerful goddess and protector
deity of Bishalnagar city from early times. The people offered everything cultivated in their
fields to her, praying for protection from heavy floods, good harvests, and the salvation of
deceased family members cremated within her shrine area. Initially, the Munikar farmers
took turns guarding her and worshiping her daily. Later, the Guvaju priest to conduct her
daily grand worship was assigned dhyopalas to take care of her and her belongings. People
began celebrating occasional festivals to honor and please her. Later, after the construction
of the dhyocchen and the introduction of tantric worship practices during the early medieval
period, the khata jatra of Maitiajima was initiated as a grand occasion, accompanied by
offerings. It has always been, and continues to be, believed that the annual celebration of
the khata jatra of Maitiajima, with the offering of sacrifices, would recharge the goddess
and make her content along with her attendants. This is believed to bring blessings from the
goddess to her devotees, ensuring good cultivation, prosperity, and the removal of evils from
their surroundings.

Discussion and Conclusion

The presence of early sculptures dating back to the 2nd/3rd century CE and Licchavi
monuments in and around the Maitiajima temple area confirms that the temple has existed
since the early Christian Era. The early medieval period saw the rise of tantric worship
practices in the Kathmandu Valley, which required secret spaces for deities to conduct these
rituals. As a result, King Gunakamadeva established a new settlement in Maligaun for the
Munikars, the caretakers of goddess Maitiajima, and built a dhyochhen for the goddess and
during the installation of the dhyochhen in Maligaun, he introduced khata jatra. The lions
installed at the main entrance of the dhyochhen in N.S. 800, on the auspicious day when the
khata jatra of Maitiajima is conducted, provide strong evidence that the khata jatra has been
continuously practiced since the early period. The compelling presence of metal masks of
deities, showcasing early medieval features, further supports this fact. Since the Munikars
have been taking care of Goddess Maitiajima from an early period as the main guthiyars, they
are mainly associated with the khata jatra. Additionally, the Maharjan, Tandukar, Tuladhar,
and Khadgi communities residing around the Maitidevi - Maligaun area are involved with
various responsibilities associated with khata jatra of Maitiajima.

The khata jatra of Maitiajima is celebrated over four days. The first day involves
pacifying Maitiajima along with her attendants through a sacrifice, ensuring the prosperous
completion of the jatra. The absence of this ritual is believed to invite unfortunate incidents.
The second day consists of placing the movable images of the deities into the khatas from the
guthi ghar and dyochhen. While the images of Ganesh and Mahalakshmi with Astamatrikas
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are placed earlier, the main image of Maitiajima is only placed after the sarkari puja. This
highlights the significance of the goddess to the nation. The khata jatra, initially carried to
the banks of the Rudramati river, then to the Ganesh temple in Gyneshwor, and finally to the
Maitiajima temple, follows a traditional route. This route indicates the eastern and southern
boundaries of the Bishalnagar/Maligaun area, which was the main path used by the earlier
people traveling from Maligaun to Maitidevi.

The second and third days involve the main tantric rituals of Maitiajima, including
the mamsahuti Havana and secret rites, which are compared to the human sacrifice practices
of earlier times. These rituals were intended to pacify Maitiajima and Bhairaba. It is strongly
believed that this offering would please the goddess. On the fourth day, the khatas of the
deities are brought back to the Maligaun dhyochhen via Gyneshwor and Maligaun chowk,
with the khatas no longer being taken to the core city of Kathmandu these days. However,
the earlier tradition of taking the khata jatra to the core cities symbolizes the greeting of
Maitiajima by the Munikar guthiyars and others, who, despite being compelled to migrate
from their original town due to natural calamities, continue to honor and celebrate her
presence. And finally, it reveals an important fact that the Maitiajima temple area was the
southern border of the ancient Bishalnagar area, and Maitiajima was a powerful goddess and
protector of the Bishalnagar area. Thus, she was worshipped with great faith from ancient
times, and from the early medieval period, the khata jatra was initiated to recharge her
annually, ensuring that she would shower blessings on her devotees, removing all evils from
the city.
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TR T A A= FIIHN (G99 T G ST TR (FeR) | G0 TGS (AR AR,
¥ A3 R059) |

e AR (@ T2

G TaehT AT AAHT AT TeTehl At (TAHT 1100 FT) HAAH ATIITHH
THIATS AI7g | 9 FHAAT (G909 T FaqT<e&d] Ja9E A Aecddol g3 | a9 Farar
TR RO ATfcherl aalaadl ¥ HAMdeedls JaldicHeE BIHT Hol qTTHT IJTIT TRTs FF0
FA TRTAHT ATCAAT GATST TISH | TAHT AT AAIRE® Togh TUPTEEATS AT-ATHT HeAl
a7 HHAT TAT AU FeATh? Jad 9 qa9R fagwg | Ir=dl I(d, q@f T S(ad fa= avas
e, T STAGYATIR] ATIRHT TF FHREFN JIAH T TS T I famafa Iieede Fqra
TUFEE TAT AT BIHT TMAA g ATTR AUH HIG | SAGEH F=g] Haldeh H qreael
aferer fammer fereardren o frare Ao TRFRT @R G | HA TRRERT AT fARTETR T RO
oTfchebl TETE® Tl UM TRITH q@d AauTaeed Hale? [aiaadl Jaed THl gea |
SHEEd U¥Ad TH [AEagdmT g4 Agd a9T Haqd AAEedd RAThAIeE g9 TUhl 97
FHAAAT AT AThHT TATFCHE TETH TAH(BEdATS T TTH ATHHEE AAITR T AT
TUHEE Tede® g AqATS AT HAAT (HT75) THHT AIH T & 9T T H Il TERTSS
G IATE 89 T T TRIUHT FHW qAT AT AT AT AGTTHT JAGE® ATH{EH EIH JE0
T TR & 9T HAE GERTST TEGH (FISTHTT =1g, 97 4 3059) |

I el IURAT TRITH Tl bl FARAAT T TeEelTs AT-ATHT T P TFIw
OIS, AIATE FelTa A7 UTeedrs welld (qead | Fof eh ArhRHAr fafed T8 & goira®
I@ g7 faer 1 gders faw AT q% S TEE | 99 IRl GERRug a9 eee T R
THEH HoAle® FeleR ARTH TESH | T9 aE@d TTees ATTGH THIT THl Fewar AHER
TS Gkl (qaTHT HA qTvael &v ¥ afehl &bk FHIT T ATTAAT FocdT@ T BIATHD! TP
FHIAT WA ATH FREHAT TS | THATs T TeLehl BIH] HI Ta@ (TA ATATERA, ¥
HTx R059) |

= T T (T weY)

ST TaT AT AR THT AT =T (G [T (6 9e7) 9w weed g7 |
T YETH HATST T THE a1 IRETH] TS g | TFAT a9 T IarReT Fedhd Taiid
TR HIETHH BIAT TAUH FERH ATAATS HAATTAT e [dg7g | FIAT TAT FA~Tarelr
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ATt T 9= fad srmle TATTeT STl Beers dadrs =ergeg | I8 aUai aaryld e
TRBIHT F7gaTE ¥ ANTHT FHRT ATNT TG T Aebl AUGFIATS T: AbT ST FIALTIT T =3T3
FTETHT 1T AT ST IO ®TAT ATk fafrare Farae Mg | FeAd! il TTH] TEh! HEITH
T BAATAT el fa ST Aretenrs TATIH 3 A @ 4575 | T T ARTAA 1 a1
I\ @i AqeHT el goft T T afeaAr g g favara fageg | afs wewr e
TS AT 19 q@Ts AT AT 99 el RATTHT T GREARHAT T@ AN g9 A A9 gaT
@ A TESA | AHFRT A TAH TH JHRH FAATS (G907 B g TH g | SATHAT
FAST TH T AT ATl AT ACTSAEEA TH JHRH H1A AL T (a7 (373 IR0,
ATSHIATS (FATAT) a7 3% F [ATIHT HATSH THAH T T T ToAT 8ehl g, (AT
=qTE, ¥ 9TF 2089) |

formly & ¥ §9 P WERT

1 T fa9 TR FIaRAT oRTHT TUFEEH ahare aud g1 qi AU feRTHErS
T SUER TR (9T qivebufs; ST ATHET AT TRUHST TR T BT TG JEH TR, |
g (aRTHIETE % T@ T [AMAETS ATehed TehT J9ell afer =Tera ) 9ol arar TR TG
TG, | FATS T AGITHT [aRTHIHN TRATE TGS YR ATATS @ HeTI a7 229+ I g |
TS T JHRPT FT A% FH q@ahl [GEarafadr 9 T T98q | 99 THREN TS ITaT
BrTET TR fafy gfFar qul e &9 g 9fe T 99 & | E TaT SATHET A€ AT
FI T Tk GIHAT T FATGAdT, e {9 T TATT FIbT JUEAT TRTEHT HAGAT [T @i
FIEET (BTSN Uge Hamar A fafy a7 grer avafeer farmdgrr st wrdadarg a8 S« 5

N

T @ Fars (feRTHT 233H) e (FWETg =9TE, 915 4 R059) |

FHAT AT GFRT

AT AR AR (T 9EY) A fRTE BRIST (@ FerSH) AR WU A A
IRERT FHAT A1 HY F g5 | GATH () AT ATFI Feaaaarang oz fafae 3araadr,
TAYA, TG ¥ A& q ThepT IATGAATEEH] IURITTAT THI & SA[a9aTd &l S | I
IS ATH{EH HISTHT TEdRT g7 T AT-ATFT LT T a6 I el TRAHT B afe arar
AT TIATSET TAT FAATs AATR FHATTIATS Thraell T AATIE (AT ) AT T Tra
FTT F FAT AT T GG TR TR 2T | FAATS T TAH (AT TAATTHT G TRTE
FGH ATAH! af a5 T qqa TATTH TN =T H1d FaT AT IRaAT &1 (THIRTE A9TE,
Y AT R059) | TSl FATATT THIHT (HETST &390 9w TAaeard HUbe I a@d gvaT Hler
qfq T AT TS €59 | e 99 SEe At ute e gifue ga 99 se Aafed
STATaaTd TEeh! e, | AT SASTIaT T ey, T SAATS ATHT & ST, A |l e AT
T | TEERY Gl Hdl AT GHIHAT Hlel [AETCR AU AT Al ATERT TRISTSA | T
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arferes fafaare frareaTars fa=rer TRISH s@d a1 [T 94T ATITURT JaT T gads; q=

RERTTT AT HTTH WEH 1@vs, (TR daalled, ¥ 91F R059) |

7 RIS TR

IATH GEE0 3w aT AT AAHBT JET T AGAT qr=r faeepr i g qreael Far
AT, BeAPT T FTT TFI TSAFE! &75 | THHT A TragRT (AFATTHT faqes (gare)
e AT @HEEE qI7 HAUH T ATHNEE (@Eas(es) [0 SRafetsd 94 e
o wg (Forgdr, AfRd ar feorTs) #1 heAr ¥l ATHied 6N RISH TWERET T WWhl
ST frafaT a1 GeRTeT i | TR Il HAH A T IATHT @A @ ATHEE A
fauafe o web FaTdR AT T RIS AT ATTHT T T B TGS | TARN A
S WIAEIATs BTy qhaig A& qaraadl, Jadd, & 97 70 AT JalcHeEdals
afet =eTs AhalE AT HIwehl ATNT @I ST Febeh! A+ (R =A41g, L 918 059) |

AR Afe® S

AT (R Tt areE fae e g aie fafy @ whesefy are e
T AT @TETAT TAT FeARAEE @I ATel GAd! B9 TEg | TE qTeehl S0 TRIFHrs,
TEGH | BATHS ATIIAT IJUCIT U FAATad], HA herl qIT T9 A ATTH AFTegears
TAT GIATAT, ATATSIE, AR HIY AATHT GHRREEATE AT RIS | TG ATHEE AR
FATIA qfeg, TF FITde® 9818 g7 Tead | 9 qredls 97 Tde] Ja18 (FHAd! ATH 719,
AT =ATAA I T (I FACTESUHT G THH) Aled [a8T8 T R TATST F1A ST AHEH
foreamaT 8 e |

~

B (@R TaH G THl (9878 Teaaus A TRaRe] Ga s qihTd ddr
T FAF! ATAH] ASH THR @ TFERT T | AT HAGHE a7 TRARH FETHH BIAT T5H
FHGRTHT ATTHl ITSHN S BAATTHT AQTEUHI &reg, AFATS U=l (awebl TISH ATT [Aehrierg |
FAATAATE (AR Ih STIHATS THIUR FHA TRARH] S IIEwd {1H TAE T TaSA |
T FATE @ 67 g7 I IRFRET (J9aT T8l UIEws; | Taehl (AT SAra=iees &qa
TATIAT AURT TTATE ShTeh] HIAEEATS TUUE D AT (HAD] AR I Aeeh) THTT
A ST, TR T 7 7T AATATR TRPR (AT T8 THEH BIH 20 RTSESH |
TAH THRA FHeThl TTeTeh] STl T AT TATIHT ST TeUT Ta Tabl THT THIET T TE@T

T FIA FEHT YA T, FHSANT TETHT Ab] qY IR T AT A19 TIHT TEARRT e
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fate T TR geTAaE SHEEE GeEEdrs g (4% FOTRARE GeeeE [Garedd a9

LN

TR FATH (FART) T JEIT TUehl AT GREIRT Tehl A, (AR Adeileh, ¥ ATE 059) |

AR qur sy

AT (=) T3 T AFHT T fafaeT PRaTharaesa! A= 9T & ATUH qaeEals
I MREAFS, Qg ARF TAATT AT JIAEED JAX @ISl T AN I TEEA T Hebd
T TG AAH! ATIRAT FARA T [AFTHT T AUHA o JIAewdT IfeaTuarr FamamesH

TARA TRTHT T |
AR

IS THITIH SN b IEHITF T&EE B B gL ¢ T ATAATTH] =S THITTR
BIATH ([ TRl AHITF TAEE & & g I Gedll TATAH] T ATATHTHAT ITG TEIF]
HTARHT THAT FATA TRUHT G | GIAH ([N T4 =S THT [T G¥hebl T ATH FHTSTA
Feheb! AAATH] AR & Jad A (GUIAT AT AT Hiad AR G | TASeed a1 dAeAaTed]
=g Febufe 7at @ 9Er = @ TG | TG T @ IRERTATS SaTged S ard
TR THITE GATIT FeATaR HATSH TTaSH | TAATS =TS ATITHT FATH @ THY GEaree Tase
(FT,R049) | T THRPT THRTEHT AT 9% 8% fagTiewedl T (e TP T 17 ATHAEE
A T FAAT TET TEHT TS, | THH] THEE TEaTTHT TSR] ATATRAS YT AR
ATITHT TARA TR B, |

~

YA ([N 979 Gad™ 99 JUR TdH 7§ (A1) STA] 9172 (AT i) LH!
F75 | UTR ¥ FAINARE] ATTHT FAATEHT SATHS! fararafd (e R #dar waras qaar
frg fam a1 sphar wemeR ofHarR g o e a6 arees) 99 9TR Aiedr dEa MRew
g7 | TE AlBUH [T HATRARD] TILATE B FATST (T HIT ATHT TR0 T T
SATATHHT SATATSTS FeAshT ATHHT HALATTHT T FeATIHSA) T, | T faware da=iees &qar
BATH (7RI 99 I FUHT Gfear o A= | S67 G701 99 GerereT AT aeo=niie &9
IEE A THTee® AT TRUH g7 | THHT S THE, el bR GHE, Tl Qraawd, qiFhd
TAT ATAYTF AHUEE AGHAT THE, ACHRAF THE AR [STFHATIH aIShiS T HIHAT
AT T |

I8 T far qu IR AeRiaE aHgew O9l, =dr ¥ GrEl fGAaes AT Sren
FA MREH 575 9 [qAIEmd @ETd qdT TP LT Al TRIRARATE T GFIRT I8
T | gl AT foT fadiT gERET @R g gar a9 fod R weaded g | A9 faAerg 9
YETHT [a9ToTH T HEpREE R 4 g | Tigdl Je<Hl & Bl qRa®Ig qar faadrd
T =@l qATEs, 9 T4l JeH 991 @raarl ¥ fuqars 79 aihaare B aRaR T HAdm
AT T | TGN Y8 a1 WIVHH] GTeaehl T, FHeAchavalehl Jae WA (rqTelgs aid AT3
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TEGHA | T A THATE TAHT TART 9T AT TAHN AHTEERG T=ERT FeTH & TEEH |
TH AR FHAATS 99 A1 Jew=AT aare T Aiekider HEeE A9 q ar T g | STHH
afedl Ye¥ aredl drtres fafuere &a, faq a9r Saedaret argdr qayd, = anaaer e
ATfehel FiaH(qeedTs (HFT T TF qUH qIT el T T ard fa qTAT T 1 JaT
YT T AT T Tes;, (FTATHIT FATE, ¥ ATE R059) |

FIATH (R Tl aiedl Te<ehl b1 qr~ Uuls beladl (@ 99=ra a9l e
9% &7 | TAHT AaITRe®dls dlietes [afare ST HeTea Jaay Yae v, S 5318 T9F T
HTFYF &7 | T9 aE@d SHeEdrs go TragRl 99 G T GXFRETT S19 a&d el T4 168 |
AT IS FHITAHT FIATH Tl Th Weed Ul IEh{eh TTFIRT &7 | Ta9fe JT Te<ehl qEarde]
FA TSN T GHEH AT 575 (B3 TRARD] TG TTHT FRETHH ®IHT @I T THHT
TR FHEITHT AT HAATTAT At [a7 TR=g) 99 A TN AMH 9 FHEH! TaHT TG
ITEAR TRCHT FoRTHEEFT @ FaTST F1F TG | TH FTIART GHIC & [T FHal (FeAaTqelrs
HRT TRTE Gl T8 ATFAT 07 e F1d) AT 1 qUETH J g7 qtetes fafara aeoe
e | AT ANTHE T qTeael [FEE TRUHT iRt sdEaan, A, e e amied
1o fageg Saemg f fam afveg | oy odwT =Qrgust #21, ATdIS, MATIST, Samar qar
b, FAHI aAle, Al A, @ad =32, Haar amade @raasdes Jardd! &aHT JHAT
ATHA T ATSTHT FASTSUH §75 | TE 07 {5 qobdfeg A HE" THEIH AT TSI 74T
FAATAl TAT FATRA T8I T Febebl I ATHEE WIS @5 THATTHAT (9318 & TRFRT el
A |

~

YA ([N T FEI=IHl A AT G¥hebl [afay Jele®dl qqaeard JUeh]
JZIrah ATIREEH] AT FARA TRUHI T | ST (Afgel IJao0 Areraan) |1 ararard
T ATTEaTEr YHITT (Tribal Peoples) ST Ndembu Society HiHwg, | SHle®d FTAATS ATHI
SETATIAHRl HA A AUR Fidbdl BIAT A=A | (G99 TR HSH ®@ (Milk Tree) AT
FHIIF! THE AR, dITHE TAT ATHIAE STadeh Jeii A<a (Turner, (1967, pp. 1-15) |
Turner RT GfTaTiad FagT=IehT STERAT AT THITAS TANT T A&kl faw a1 Jeilpewedl faray
qeE® HOTAHT FEETE T AUE GHAEA GATH ([N TEHT GART T faee a1 gedihaea]
fafagara Jgifeas STAT THMAT TEH TS |

A ([T AT I R a1 g # QEae Hewd Sl Wl § ! SIS
FHIIF &I 99 A (AR | GART A [oF a1 geiihes ¥ [qael dihiae Hewd Hl
WH T A T ATH G FATAATS IT TAEED] ATARHT FATA TRTHN S | T TR
9Ih faF a1 gdide® 9Ts (Yekid, q@f ¥ Siad Sied 9% Fafe T9 arel ®9ar a497d
@ JITAIT a1 T T 7 T 979), qTeael Hara THIrd gaTeil T qiae Ba1el/ qgurHrer
(AT=ehl ek faaTHT FEarar T9 9@ AT (T7) H@IH AT (TRARST FeTdhbl TdATH),

68



AR (ARATRUA THTSISNG ATHIAF ATCATATHRT JTANT @A), TATIT (ST AT T
grErare), e/ asd, el warar, Haar S&1 aaedides Siaqaraael IHE e =
q@T SIANT T ATTHT TRERETS HIIAT el IG5, | BIATH () TaeATg ATEhids Tiehe!
FIHT W 2GS |

BIATH (A1) TR HETAH] TEHHT TAB TET, TITAHT STETATH BT S(Ted STed 74T
FeAaTet faaaTs Fedtg T4t @ /=t @ 7 faders Ta darel =@ere |79 A @ 99
(@7, 04R 9. 93) BT | TUTSewh IaTH T hedll, ATl IrragRl ql-Aeh BIHT Ioold
MRUHT IATT TR BIAT 75, A araq@l 3 A@AG (STeATqT I Fgahpiell T Faereferr
HTAATIAT I TATHT fRRTdepieaia F adiard el (778, 089 9. -90) fqu | 47 s fagm
FH @IS [IATI AITGEeh! AT ([N A& 99 HUHHT T A qTedT | a AT THEIA
AT AIERIdE qfeaTH] THE GAThehl &IAT T TaH] AIEhaE T&7, Hewd 97 &= I
YR TS ATTHT AradedTs (a2qd Gehel ATaIAF TP T AT IT FARe TRTHT &7 |
YA (W) 99 9% THETIHT TERTSHT 797 G TETATs =TT W &g T JAThTcHE
FIH] IT=ERT GHEIH! S(qaTH, TFIRT, FIEE(dd SRMAl, SR T 929 T+ JHE Jq9R &l |
TJEHT G, @ T SaqE Joga] ®IHT AT T Aa98 AUR! [GgTdel ATdRes (i
faamama) Teept qAT SEAETT T SAers STer HIeAHeb! &qHT T AEhiad TRFIRT TEhT JTe
THEEH SARAAE e AUH B (A dAdAHA, L 9% 3059) |

ferea @ FHETE WH TG FHIEEE (999 T ATfardT HEA (Tribal Peoples) &&e
RFERTETT &GHT JART 9 foF a1 Jdihe® Jhiaad qeaiad grgd | SFear (afed 3o
Tfefaan) AT a¥4 Ndembu Society T ATHRTAA TS § IriTeeEdl AlhiTF Tcileh &l (Turner,
(1967 pp.1-15) | Ndembu FHETIHT ATHINSTE AMSAF! (8T T Hedewdh! U TICHT Abstraction
The Milk Tree el Mitriliny T TN @ST g7 | STMHT Ndembu FHTSIT MIIRATHT (AHY T4 |
Matriliny & STRIGFERIATS TAAAE T FTFATAH ITRAEHRATS (AT Mo | HSU H Ad
AT AT el Wbl g | AGardl 947 (AfAtg aa) F1 A @ST B | Matriliny fagr=t a1
FHITIF! ATHITSTF FSAR] HERVE &l | Fh] ®F AIF G Teh qedebl BTHT, FTheh!
HE T AThesiaad] AxRavdl £ JuTaars (=0 T&g | A1 GHEFE FHIST Foa
Tl ®THT AT (FTIH! ®4@) a7 | AMdeH ®THT Mitriliny [T, FE{qe FTHT Nkang'a 7497
SATAITCATRT ®IAT {9 (wubimda) AT TEFRE® TG | AT U fFFR T SATT TSI
wGATS AYSIT ALATH! V ATHRHAT FI(e [FPR JUTATHT [T FPRb! HEFReP! TIHT TS (TR
®Q) g YAThE! TIHT TET TRUDT &3, | TAHT € ATHRHT A HICTE qleel ST I
(STEHT PR &7 | FHTERedT 99 AT q9%), S€T1 Jig a7 dered (fger 9 =Iq=rg
a7 ATASTSH T FHE) ¥ T (PR G2 T@RE (SAT WIS SAEY aed Afhdrd) ser
9TfhepT FierehT TTHT TITIAT TRTHT § | TABROT AT GHETAS HET BT SAawaTeATehl 8¢
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SROTHT GART MR foeard gfqe 9Ausiel a1 FHAASR! FUST 81 | TGHRI, TIAH] TITSEEA
HATS GIATH (FAT) TIHT =G HT AaeATs HSl ®@ehl T [Healo[eal 3@+ | Ndembu
ATEATHHT HET (TUFT ®@) TS ATHIAF, AIEH{qHE TAT o ¥ faFR AT Sfq afessar,
STAATETHT ATERETFT, Jo(d, T@TATE SITe JoiTeh TSl (S &) TUH [aeare T T& A9TS
FHITAS GIATH ([T TIHT GANT TRA HT (Fefepl w21, (G707 dia, o7, A=, afehd,
qed, AT, fAear, faRier qar waer anfa afea =g FERTRr 9 ATfedrs Ieiher EqaT
TETSSA | FAUGE® Yehld, @l T SHAATa=hl TFaed FAH AT AIAHEG! &THAT I8 (F0T)
TEHT JUTH favel a1 Gaile® T Ndembu HATEATH FHATAA TH AEHIqE TATheh! TTHT SHTTHT
qTeH HElH &@ATs Nkang'a, [IFR Tl 70 Aipfas PRateerd &l geiiee &THT 91
af YA (W) TEH FHRTHT T8 @Tae q97 HEIH TTAd Ifed HAdTTA FEruy T
(HATCHTATS <GTS) AT FSTURING AT AT @I TIFIRT ST& ST Ndenbu Society AT fae
TRFRT JTAR YT [epRars qfeet GeBid, Tal ¥ QTcharl Sl HIUsH! Helehl &@HT s died Fers
qfeet TR A= TR TP AT ATAFISI(S, AT ATH @I FoAAT THATTIH FAAA A |
TE [I9aAT T AT THEEEET RN AR deedrs [awelcHe a1 JalhlcHE &I
FATTE R HZITe AIREEH FHFAT 2Ra3, |

B ([T qdPT ATAASE AITS FHIIAT BT FEATRY I TG HE &7 ?
TS FHITAR! GATH (FHT) TIHT FER(Q E&d=aR0 T G Had] Teg;, A el At
frsmar &1 1 faeasr sEE T S /aHEd 9w T efeare SHETEAr ggqh fee ar
giqeedl AgNwde AUNEE ATTAHT THIF TEhl Aidwg | T4 THH FdH TANT T qaT
A RFERTT AT (98T A%d HERTH ATAdls Jlhel ®IH] FANT T ATHITE
fehea THATTHT 89 RERmTd faearaens giivde awar faeau 9 s SIHTE 3 |
TREIIATRT ATATHT FETaTd T faardl THaTd (Tribal Group) T g9 FEXTH 9 SATE
(Cockfight) ¥ AT FHATAF! ATHITSE ATAFH] Tl FIHT FHGTH! ATelells ITATTATHT
IAT TEBA | T FTATRTAT IcaTeqad THETIHT JEeH T TRERT Ih S | Td G TradiTarar
SA AT Siicg, SAH! /A (Oner) aorar g=2a | faoiar weaaals I9al s+ bR el
JAT ATATNTE TEATT (TTeTcHeE TTAT T ATHINTE AT, TR AT ATk, THTTHT T&TT T
T FTBTEL ASTRH! Ycilh &I A~ =9 B (Geertz, 1973, p. 12) | TF FIATNTATHT FH@RTHT
AT ST FHTSATS (9T T SATched (A0 T [q¥alehl TIHT Faearad TRUH g7 |
ST G AT WAk ATHINTF Tched AT TT ST&T GHITHT G (7T FreATd
TIHT FEIHN AAATS FAITTH dfed TS ATe AT T AT @ (45w | TGHT FEITHT
Aol EFATET ¥ <ATHe Geol @IUHT I GRaRe Fardd @efi @l 8 TR qRaH! ATaTTs
ITSST oo E TEw, ST FGRTT ATell SATETH T =TH FETUHT I IRARER FATTT T@T &Pl

1SN
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TG A IRARH §TF g a7 TRARD! S[55 AIIAT FAT Feha AT TRFRTAT [q9aTd TagH |
THEF! FRUEIE AH HATARE] ATHTIAE FTDBT TSH/HEHT (9T TS |

I 99 HIhd IS THIIH! B BRI T GRLHE ATTLHT [ ThReT
fae /T Jetewal fae-fae [9em ¥ Fiepiqe AR A aR IaeFesd qdbl qiekide
e TMUH &5 9 dTiHe [F9ard T S Ge=TaT SAMeUH! FEhRIT Fies 7o | a9
IS JeBid, @l T Siaw [qerehl Teava sl TAehTeHe [qvaehl ®IHT UTes, FHERTHN ATel, T,
e, =1, WIdSIs 9T FA7 GrIarels! ey TRUH g | SHEH ([ 9991 g3ei=
TR FART AT, TAqTR, @A T FARAGEEH JATFHE ¥ [arTcHe ®THT Fehid, @l T
STEAET AT ARaFard o] Gk [aTees aedTeiu T AT HeTAT JEL T+ TRFRTeH
FFAIFA TR THEEATS [af9d FARAE e ATH B | TAHT A IT=gRT1 AIa cadbaieh!
FIH] I qTaehl FA TS, Td FARTREEATs TAATSTUT TRTSH FTIHT TRFRTTT ATTH!
AIFHT AU [FaraHa FEA=Ry T @il Il @ed Jaqr<drs el s Yae T
TAES, | GIAH ([0 AT 939401 g7 fafag Afqraigeedrs daardd 19 2 T6as 94 T 999
BIH] TH RIS ATHAT spalarddes, Feldies, SRATe® aAdes] TednieeEd 94
qaATRT e o arfey {El AW, aReel, @eT a1 18 AT LT ol U qd FEwl
THTSAT T, FiAdT, @I Taepl, A GRTT AT ATATRIqeT H3Te® o T Tl Afawg | 47
fafaer wiafafueee Trawfy sratd od i TAET FEAATE AR AETET AT GG TRIEH 87 |
IHATE GIATH (F0) T A7 @ =R /T T9% THAH! Uqetiad, qiehiae ¥ aifie qwe=T
FAET TAIRICHE &THT TfaT ARG T4 &1 STeraTe Gp(qeh! ael=ayl/ & ¥ Gae T
THE ekl BOAT Wkl S (ToaeT Fadieh, 4 A8 R059) |

frepy

TITAHT FHTETT Tl ATTAHART ATGATT STASIIT =qTS qHITAHT AT (F10)
9 FIEHAE Tl ®IHT TEhl I qheemd e WH S | Td FSdls GHEI  ATHI
FAINAR, TR, AN TAT BGHBHT FTIAT TATSH TR LT B, | AT 99 7% THETTA
HATSH =R @F a7 TA7 3+ @ A FErgd TR STSH ®GHT HIT 9% AIE THITIR
UfdeTia, ArATisTe, EEaE qaT aifie Jdrhe! AT 9979 Aewd edl qHesdie It 138 |
BATH ([N HI TRATTHT “BT GATIA” (AT T HATRARD] FedATg AT AlfpUeh! fararafaar
FRTHT T TATSH T SATATHAST AT TGN TGN BT FATS F) 9f5 TRET g7
BT () T T ARTS FHITSATT TR AUET HI75 | 41 AT i faae <o T4 |
T AATIAT ATS FFIA T [HHT TRUHT [T TR &Gl T TRUHT Fiehidd qa7
TUAF THTeeed! Hewd Ul i &4 Tag | Sth GHaHT IR fqamTa aifas #rees 2
TEHT T fore a1 YeiTehepl It AEhice Headl arard Jaoie TRUH! g3, | GATH (Faii)
Tl fad T AT A AAIIEIE SUHT YT TRUFT GHART AR (F@R) AT MR fqEmrT
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IR Fde®, TAAIT AETF TAFeEAT FeATad o TESH | 99 FaaeH H g
TAITRe®dls [FaNTd TThR T4 (afafaard Ta7 TRFRTE A9 ey T Y&+ T TEsA |
TH YhRE! A Tqrarad a1 THEEIHT TN HeTAIATAT ATIRAT TR AhReed
FHATIH! Fle=T IRTTH Faws; |

BT (F) Tae TASewH IETH JATh FR(qb! Toileh ([HrIeAl T FATIAT HeArdd
TG 9 faeare i), TE@ie gidtare (9 T HeAd HEHl ATe), T HIAG SEd (Sifad
afear) fa= qregrr aRkfea TRE AT RIS da93Hl TOAT A1 99 qATSH [G9ard T |
AW (@) 9 RERET =T Arrerdr fagrer g wafra wg afafer s A
ATUHT THETTF! TEATT Albebl AEHAF TR &1 T AgIivad JIHIr Ehl IEvg | el
UREIRTERT ATITRHT T I8, T 9175 T FATARET TEIewdh] RATSH] g qah! AThias
TR, TAh (07 a7 YAThel Hewd qdT Fehid gedlwiRyl T YEuTHalg Toael Aaeileh, dvearal
T IUA TR AT, GREV FAFRA TRUR P | TIhl AT IJTAH AT
faryaaerade! ATaHT YA fav a7 Jefieadl 99 T YgIivad ATeRaArs (qeemu T8 e
([T 99 =TS FHATAF! Ak il TUH g TES; | TTHRI T 99 7T qeAare] diee
frqers =Ty AT @ #% AT FHIIHT AUS oA AT 99% I AEiqd Aecd albd]
FTSH FTHT IS THITTA HATIA b AT AT AT TH NIH (b T8l 3 |
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for 5. R T (=) 9T g EE SereUHT qraTies: SATd, TS, M,
FRTH ATE qAT 9T, (Heal, TbIhe, adr=aaaTdr AT Ta9r=<
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~

for 4. 3 : G (@) g 99 FEhR  aRERET FREFF YdATE FET AATH FETH]
TTAeTS FAITTHT  Afed TGS AT TATUTT ¥ =TH @M (69 FATARE TS T




foa . W S (@) 99H g e AEUH AHRIEE - {4 (JATcHT) ATs ArHfed wiet
TRIHAT TR TS FATRARHT 5 qaed AT FIoiraT =18

foa . & : I (@R TGH YiE E@ET ASRUH ATHIUEE: [T (HATCHT) @18 arfee faur

o ~N

T AHfEF IS TWIST FAIREARFT TS G T Tee
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T T

AT

HTAl, T (0, FITG-TGTA-F G 77197, ANEATHN AT I AT GIAeSI |

IqTE, ATIATGE, T (FAUTS), ATAEHAR T =ATS, HTHGE (AHATEH), (0K), FI7& AF79A
ST pI7 A4l HUls T |

g, AT (R049), FIIE FHFT 7 Fepld, QIHRT THIL |

TS, HYHE (R0%3), TG/ TTANIEE, UAT T |

IS, ASTAEAR (09, FIIF FHFTT (FIHITF, I T U7 T A9y, Gar Jei (FdTe) |

T, 354, =g, (o T =g ot (R0%9), F77g ey Frre feardn STesia ST it g |

T, SNHEHAR (06N, F7E FHTTF TAAT T, feATedr W5 |

AT STARVEAT (095, TAZT T1g%F FF1e7d, TATGH (aaT |

AT TS (TS bl faeam (04Y), Haeear 99, FISHTST, 79T |
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FISTHTT =TS, (FATARS! TeAl) T -¥, a1ias, a9, &, ¥ 915 4.8 2059
FOAEIGY TS, (FATS HeTdd qTv=) Tl -¥, 91iqs, a9, 39, 3 915 4.8, 3059
SR =TS, (IS Tedd =) TSRl -¥, dTiag, a9, =%, ¥ A% (4.8, 3059
HAIHTS] =ATE, (AU TS =) TS -¥, d7feg, au, €3, 3 97 f9.8. 20359
SRFT] AUTE, (AYTS UT=%) TTUGehl 9T, TRET 99, ¥3, R 475 4.9, 2059
TFERERIEY =TS, (Y9 AHe TS =ATS FF Fearg AHAfG) W 915 4.8 2059
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T YT ATHT ATAGATS ATUR AIeT (Tegi el 5 a9 S a&il Te&rd

TEAFH I3, | AT FTAsi § /@ aTE JeAaAH] AT ATpia faar | 7t qreier,
fersefaertet, HeaapTeaia MEdTTaraET Hifad a1 AHiids qEIEEE EH S | Y= THIar
@I G-I YT EAelTs THET FARAT S T Al ATAGT BT AABATTABT TTTeAh
ferATfae o ¥l &eRT TEeE ¥ FR IS(S (SFHAT ITUeT &1 | TR0, F[Arde, TF, 4T,
HAHS TTH M & &7 | STh &TFHT AMEH GoaTed TEhl HRY “=IRGT raT qraad wer”
AT 27 | T FRAT TS [GHITT [Ad 795 TS@Hagw & F=a1ad Tl /s, |
TAEH THTUTHT (AT ST JHE AT5d (Haeh T GRS [qq Al | T Tod acHTTHl
9T ASITEET | TETATS ARET T qraad BT b AiqaT 7 T8 Sl Udqetiaed faerashy
FE TR T 7 AT W TIE Gg AoAHl ®IAT fabtaa wuer far 6 7 a1 feq=sfaepemn
AT Fieaer TMITH! ATTFR TUHT &7 7 TH AT & BT Hiiqeh IEhiTd qeIaEr
fAHTOT 7T 7 T % FET AiTaE AIEHTE AATEE JATHT ATC ¢ AT fawerer afq gare e
TUHT G | T ITh (TR qEatedd I AEe® TAT THT TATSTHT &4 | AT T I
HAATHT GiAh THET & | Ih AATT ATRIF ®IAT 9C qTA IRA(T T Se9qol A1 o
TR TRTRT &7 | IT I[UTCHE FTETHT ARG @ | T ALATH G T4 Feirae 3o Tepiast
TATGHS! [FIATN TTH B, |

AR © T ATHERY, TRET @l I1d JF B, Uqeliad wad@r, diiae qa4qr
qfifas Teer |
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I

IIHFH I &7 YT AT GEETEH Fhed Aeady g | 41 F=warg o qar
faaell fagresare TRUH Rdlicds AFTTeE I T qIu0 FqaRese T TH & |
aifqaa Feer Afdars faeataaras Riae SRAET YHIiqertas widaEiag ST AT

~ = o~

ATHEAN HIPIH] AATUATE ARAARSEH A0 AR ATEr@arHT AL QRIATIT0T T
BlaRE®s T el (9T (S1el, f9.5.2030, 9. 1¥-940) | Ih BqaRE® (A1 =l f3ux a1 drex
FATSUHT AT THATH IR AU, Tg g T AF Tod G | AT THATH Gaalqar HRIeAdTe]

>
S

e 9= &Fare (AT 9% 90X 937 99 TR g AHREE Wl fqeard Mg | o9 35
THRPT BIAAREE A FRIH] (99T T AT 8T 9T (Ao ¥ T, [.9.20%R. 1.53-9g) |

&1 el fAATaES qRaere aREd FIRER g4 TeTe-YeTSHl ardrare qure a9l
TLHT HITWS, | A ST &TART A eedl HRTHT ST TR GAEe ATHTT TRUH & | FIAHRT
ARTGEATE TTHTRT FFTE TEAhT HALATHT TAHT FXILHT SISTEEHT AT TUTET (e Tgaehh]
T | I 9AT qAeR AATA AGTHIAFES I @l HITAHT SISTEEHT ail faerfad WUl faar |
afeel a7 2r@r T 3T & IR (TR, ATeie T ArEqr) 40 | foemaarars gatare

TEH T alfex TUlg faetad Ul a&il AHuHl g (94, [4.5.309%, 7. 54) |

IR, ATATIR, THIR AT I3qTeH, ITAHIE, TAH, =INTS, G, Hidg, s,
A, AN, AQNAARES, @, TFATT ANATHT STGEHT YT HUHT ATHT@e® Ith AaHdls
T T JHE AT g | A AfIeraeedT T afawareedrs aiae qiaur T afaer T
T I TR 57, | AT [TogfqebTel IS FAABITT TEehT SoaATTeedT TaTarg
fare aeadal gidmg (@, 4.8 3030, 9. 3¢-3c%) |

f=gfadreim AfMaEesd @Yg (FhT), d9@ (3%) ST&l TAEGTRE Haad
AHER TRATEHT Fafq frfel srene smuet 2fawg | ware @I9g ¥ a3 aw fdegfaaed
ANTHANRT AT ATaabd 916l g7 | @Al YT TUH [Teag[aedeid ATTa@HT Soeid AU *
feeraes’ sTeaeTs fRRTe TURT AHIA T Flehes; | STABNTTFT S WAT T e FoAITHH]
TEH GG | T IJTACITAA] TEHN ARNATE AT ABIHA TS SREHOTETE TEHT F=THT
fareprar fewept faam | =l F faepra RUHT W= axiEEH agEtad a&il A WH B,
Fomard, fa.8 2030 7. 28§-390) |

@ AR (Fedrdrs a0 GREHOY [qaH R (@®aAn) F1 aAH, agae del &l
[T qa, SFardre ATeiiar | ATl 3@, AHH! TAlqY FAliaR AT agerg Ja(ax a1
FIH S T T59F, FFING IR ANTET GIATHl ARIFeAT el adrsUal @ | a1 Araerd
STs FEgUT gATel TSR FET TS UG TEH AALATHT e g TS BN ATBURT G
(AT, 929%, T. qR-9%) | d% IAHTT AGITHT JFbT SHNeh (qHHAT IORaTe ST U a7

<
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Tg TaE® FHHM TTHAT ATFal AT EH G | IATAT AT ARANAHTR a8 7.9 T qATHE
fSTeatrerr droT, 99 T o fqwmHfa @rem TaH i WRYTEER a87 7. 5 aidaiar T
TAAAD] [T=THT Teepl M@l RTEqET q=asT] ARETUTR] FBEHT AAEIT & | @A HaR FHAIH

>

o

TG TEHT B, | AT [A9TRTR 9, 9Tk, T07E, g TN aTiHe TEARTT A AHT AT
AR, FFAWT, TE@L, ITE-9TaT, Saedl, AUSIALT, TUSYaR TEH B |

o N a¥

ZMGTAT TEehl TAUSYAL Hivar &g duldddl aadiehl argea WUl [q9arq Mg |
grfAeETerAT A7 fag aifie T smfae waer faettad T wwAr aftfad wEewr o e
fereamer TATHEET B | @M AT ST &A= I aqvaRars (I ey w;n) B
TSI T 1w, | FIehT a3 ATl Tl Aldars 219 Jsaad T 6T Ghdl T T §

(a=, 4.5 308, 3¥-930) | T9S Ir@THT fRiciesa! qamEam™ faa 9= Taers SR T
T | THUH M@l A UTHE qEARNg J G, ATHIE, aifHe TAT Ahiqe greasrore

Hewdqul foaly | a9 e IR sawATars 99 qfte T G 2@ ORTEd@E Eear SR
AT AATA TRTH G, |
AT THET TIH T

0T ST TEh YT BrAsiadh difHe JoT @RI Tidiatae Tal ar & qiegiae
FUHT HEwqU TEH! 3Gws, | SMETTE TITHT AIHesd Ugal B ASUHT Tehl aaqTg TEH S |
AT FRAT S ekl I TAR &R A BT Wkl qadlerg | s faears
TR F-AAT F(Aewdls THAT AR FF TS el (97 | T TH AATSes G T AT BTHT
aifefcaes qaT qRIAT FART AHTF TEHT @G | AT T Ge AT W AlfecdE AT QI CA®
THIVE®E IT3 FihUeRl B |

N e N _q;_{_l_ ﬁ ~ W‘ﬁ’] T = ~ \ﬁ E i:( ~
fawer o7 TN USAT g ASUHT BUAT (ARG TURT GG, [AwgfApeHT AoiAfqE gftad
TMMEAHT ATHR ATH Geae, T SFAAIT TIAT H(qeh Ih{qed TrIar T A
. o ~ ~ c Q c
T ARATAEED] ToAAT ST& TER SAH FATC HAAIAT FAUH S | S<h [a9TeATs (arqeT
Yrdewe! AT ey T aAtaehared] IR TH A Ieedl A9 AT AAIAA TRUH! 8l |

FeaA T

Fea fafaar Sl =REy drEn Arq qY B & iR ehidd @rsl Al TUTcHS
TATGHHT ATIRAT TRTFHI AT HFAT [UMCHE SEATHT ATART B | ATATRA T AeARIEEb
HATRAT, EAER T ATHAATE TSB! AT T [F9R T AUHA YTIVSS [AGT=Ahl ITAN

79



af T AEITAT TRTHT &7 | AT A= FTIAT Higd TUHA QM(ead IAT [q9R, AqTadqS
TR AATATHT T TR @Il ITANT T FAg-FAATH JUART TRUH T | HAAFATE
AT ¥ ITART AT YT TR AN ILAHAF AHAT BrAle T TSH AGheA TR &l
| THTATS (AU TR ATIRAT UTRfqd ATTHT AFAT AUH B, | AAITR] IIAATAR

gratas ¥ fgds draars A TRUE B | IJ9HT qRAEed, ASUeTad, dehiaras, THETIw

T ATtheedTe o ¥ fgeaaera aifefcas TIeed! Aeaae TRUH S |

TETHT THA AITAEEHT A9, F=%, aRoT ¥ A9aTs Ioael areneT & ST
ST MRS B | T GTF ATABAZRT I TATFAT ANAAFT RATRATIEE, HA q97
HeATE®, ATh-SATthaTedh] ARIHAEEATE T [qaR0 THTALT TRUH S | T ATITHAHE
FGHT ATH a7 AT dfeed TSUE TRUH T TATFewAs T ITAN TRUHr 3 | fgcdras
I TANTA AGTS JTHINTE TP e g | T TMFee® ATl Faterd Aicqe qea
WIATE&H! qU AT TRTHT G | g9 FIAAE YT TASHEwd] TG, AT Y
THF! fqeaaaar ATeE T qghHiad THeEdrs d@TH qaEel TRUHE S | TF JadH
HIATHATE M@l TIET IASAR] BAHT o7 TMAF SHIGeh! AT AT I~ SIATdeTs JANR T
T | FAGHT AT fATT Fqeware Y qUH aarars ATl Tl dg-3aehlITHT ATaRd qR
TRTHT G | I TRUHT AATGEE ATched FUTCHE [GET0N I ATRAT T ANTHATH [ATIgRT
R qRTIET 3 |

HAAAE T T TIH It

AIHT TAGH [ATATHT  ATURAT  AATTH]  FUATIHT ®AHT d@lhl  Uqeriaes
Y@ qrafead fafad gerel [aeuoes fgarer Jet IumeeT MRUS 8 | dAg=de I a
Ufeetfas ®uv@r, @ GUHE SHIGH ®TAT @] T, @A g Aiidqe qor Adiias
FEIRT & ST a=aiie fafad Terehl fqa=rTeh! ATaRAT SAR TaH Mehy J&qd TUHT & |

A GTT ATHH

@Rl ATHERIO AT AIUTRl T’ Teadle WUHl 8 | ‘T’ R 3@ Iodred g
[T wicars AHTSE | TITd ATITHT ‘T H1 A 3G T @ B AT RIS &l | Flel & TR
HTFL HE FIATHAT @l g TUehT [qeard Mg | @l I T SABTAH AATT Tl

TR fararert e, faaror quer fafufafa e s9ar de tiaefas arfer s @@ 3 |

TGN AATT TR AT TR (arae TR, Aifecasd =, Facl, ATAadrd,
A 3[qerd, R U, T@-T=ehl ITANT MRUST @ | HB AqARTh il Aiehidd T
Ufqertaes gied Hewdqul qUdTe] aide! BT ekl ATHeradh! ATIRAT faeeror TRUH B |
UTT HUH ATHA@H AR(FeAeAT (TRl AAATATs §@ Afad T AAELTH [ORIAHT A AHEA
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FRT T TRUH G | ATTH & AT FHT THebT AT T I7 FeRT Tl G | a7 2@l
feFeetTaTe o TebTeT UTeeRT af@s (Sefl .7 3030, 9. ¥Y-R¥%) | TBT YT TUHT eABTAR
JAGHT AMGUHT RTATEe®H T TRl AHEI ‘Tl 97, ‘Tl I, STIq TR, SAqedl
I AR I TRTH qTeg; (%3, 4.8, 3049 T.¥-30) |

TRIAT QT A T BB T IAT 2l

ferwafasrelim T EE SEedr ik g ¥ AERagR U9 RSl sfaeg | g
THAFT A(Ecad GIaeedl e &7 [STodtehl (e a7 297) %7 BIA] @bl g, | THATE r@rehl
T Hgalle JoI& EA TR ATHAATs T Ga1ad T ATIRR FATAST Thl 3w |
3IET U3l G TN SIAT TEHT 2T | T@r & Fiecrspt(fawar ar 3e7)e7 AT 2T S8 AThAl
A F=ATAT THT ATHA T Alheg; | TRAT MSHl @ad T TMHA AATSH [STHAT TEred
qUeT e I Aihes; | AR FTAH TEH A, |

AT TEH! TASH TATTAT TeTHAE FhTs bl qAATs L TH G | HA ATgeh
FETAT TET ATSYAL ST A TRFRT G | A ATgeh qeTell T A7 T0Syasrar e Qo aafay
TF IoEfed Toaael Iofl Jd ATSHE Tqadl TRwg | ATl ATgadre s,
TTHTTA, e ¥ TTBiaE BTIHT AT TATIAT el U575 | ST (MAITTHT AR(qeh, THE
FIIEE 9T A TFRT B T | TG @ AR FF TS e i AT auedl shawg |
A1 & Aot &TUT TG T B AT FFAHT AN AW GHIATS AR T “TRET @l a1
T ERT AR A (73, |

@7 AP ARTFeAT @Ieal “Ter (e, Freqor afverafar faerae@ean® v,
Fqrare el Al fa ANt 9. adrare aeliay anil. Adsl ¥, Al qAidR BAlla?
AN EiE ST 9T Rkl 313, AHang SAviar I=aeh, aAdeng Iequiay «rr aferorafe
ST @rer afq =i fHaesr 3157 I Jeot@ TRUH! FEaar=rd, 4.8, 030 7.2-30) |
Aty wfqeradT GIfaUsT aRiEwTdr fqaRured Aeaa" T M AiEEd AR Jwdl A ge

~ o

ASTh! BAAT TATR [qTTRT AT TR (G, |

feregfaerTaraT drETaT =RET MSewad! (57 AT TeHl afged | drar afeaieesr Jrdr
e TRTHeTehts, UTATH, eHE, IR, |G, e ¥ SMETHT SETge aThl ATTE TH a3
FTCHTE A9 e e feuar sfawg (@em=m, f4.9.3030 9.3%0-35R) | a9 fea=afasra
T[S ATFETATR] HEd AR T8l H, TITAA, FATMST AMGHT TR X P [@UH 3fE=g |
T @MHT @ A (AT)ATE (i AfgeRes [qUHl 9T arafd Al amT Ara9a®
FRE® T ATHAT TIE [FIATH TQH 3@, |
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FISHTSIH! IARET THEEMAT REad T A TUHN fTeafaeei= daq 499 I
HITAGHT “THEIATR AMAREwdTs AQIRH I ToaTIRTd (AN T, g1 T, AeIale T aAlg
AT 9T AURT) FERAT FTHHT AR R daedd IRk feguer” s faEame 9w g o
FRAAHISHT AGURT Faq 499 P ATAAGH STAdATS ATTFR FFIH FT Wbl G (TAT=1Y,
fa &, 3030 9.R45-3%R) | TFATE AAATATE FeMATET AferepR fag S i sreramrer e
afgg | faorarg Tl e AREUHT AIAdH Fad 3%% H ANaEare [aesfawraar Jrar &

LN

FRIGTATRIT Ieehl dTHE &TAh] BIHT Jaehl =g (AT, 9.8, 2030 T.Y5-3ER) |

FT AR FTAH], FATAAR] ieee] [qeriee Tl [GZUHI, TR ATT Taehl, dlfHed &IH
HEaqU & IRl M@l AqUGT SATAAB] YAME Shghl ®IHT Tedhl A FTA T
Tl | aEars Rraed T S EAie @OTETHT TEH Fadq 430 F ATHA@HT [TogfaadTed T &5ar)l
TGaE TRA I qIT AAERT @@ T Je9 T A9resd sl 3ted g5 @ueHl
fararetr TTeepT S | FragRT TR A A I9T Aeh (a9 (feetn) 2@ faaeh faw | g
ferrraT =TT g FdArs favadta gk gv (@9red, 4.9 3030 7304 -R0c) | fasegdr
FEIAH FAd ¥3¥ AT FH FFAT [quaaiq Fah el dAvhes | @Iardr W 99
e favafa fror wuer e | Gt SEaE Grh FegRT § TE@ed AT | I/ a5
FoarAd et enft fawaataer afe wer aeeg | fawataers s @ a9
AT FIFTURT FRUS T @A ASAAIAE T FMAE ATIHR I THT 3w |

TRMAAFSEIAR  qad %3¢ REed T AqEd®l  Afqa@Ar  Agardsanar T
FRIGEATHE T3 ATl Thehl SAAATATE QIR I ToaTRTg qH= ATTPR FHIPT FT ILeh
T | FETAFSAH XA T3 A=A [a9<h (97 | T qT=aATelbl 917 AgAraaraar 4y 2
BT FARIEE T=ATAl FEATTR! (AT T HIT T ATTer@are ITel IISd Alchrg, | aTardIeh Faq
Y35 Rraed T steraHTRr ATTEAT aTariy Teheh! aEAHN(IOTAT fewer qraen) F9R, fgvae anfe
BN ATTFU TSATAN D] TEeblbId STl FASAT HIHAT HA AYE © @Il Al H(AM,
AT, &) IOISH AT THIg ATTFRI (IR T& H AR Wl B (F9r=rd, f4.8. 3030
T.39¥-395) | AT TcAe®Hl ATARHT (AT TN HTAHTRT ATATHTAHT AT SFALITHT AT T
ST qEEadT faars i fdqus e |

O Q

FIATT TFeEAT fa=gfasea afaea gerss ia SHaeeEdrs 9, SRT, # Irg
afrer feusr s | YT USRI THEES! ATHRAT [FeTT TR ARGT MIHl @@ T
T =TS [STFAT M@T U [T MaTed Aiheg | TS qie T ATIREHT FTAT @A
RIS &THT I ATgd (Ih T TeATars @ diebeg | JuiT Il ‘=R a9 drar arq a4
IR TEH qAATS e T Rl 91 Aiefcad Aldeed AT Whl aravg | add al

farr wfaegeer ARt TeA seradH fAuT g7 g dfEg |
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M@ &FAT JUME FATSAR! AN fqwaafqst fafears (XA qemas 39d)
FTATHAT AA ATGHHT GRATT HURT AT F(hg, | ATGebel (qUAATTH] ETHT ATHAT &FHT T
FARTT UH I TG T AARATT ATRAT AT FoATAT T & | AAATR] [qATTATHT
9T el ATefcdsd GId, TIANT AR, TATHAETIT TRUH! FaATe, A=aRHAT TRAT | THATE
NN

o ~ [ o~ o o
cldl HISTITHA TR, AATde, M, cHlel, gdbl Hqhlcl, dAIRTAUCIR, dTHY, aeldllel, aTqRﬂ,

THEIA!, RIAT TR T@ehl aredl | B

T THR AT, AT, FIIEEA, B, HTES (97 T@HT G- LHewdrs Tad -
AR FT SHT AFA FoATAq T ATPR [GUH @73, | FMET oo T7 ATTHR ITTHT
ST O FITIfersk g7 ATATT BT U WIS | U T, AT, AR, ANTIae ekl
AT (T T TSaT Gg F9ThT TTHT HUHT GG | AT &7 FNA b TP &I &bl
TRl TRTTeTd &dTs “SRET 2@l ATaad B T =l T8l 21w | SeAherehl AT

o =~ o

Tt f=ire Mefausr v qmaf T T 99 qATEars afte T JTHITTE e THTE e 3 |

@l Yqetfas waEr

GTeRATAA JART TR T ATAREE Iide 2@l ¥ deliaadus & Al ARTHT
T SAYH FAHF ATH T Ficbreg | HTia[Ab ATAEEAT TNU(TRTHE FIANg F=o TTaEH]
AHE FEETE Tedl [qeamu Wl favs | g9dre Widleas qa7 Uaetds grqare afte g9
T AR ITSH ABTHT S | STABIER TATA GEavd] RIdTiedss AT fersgfar wrasta g
HUHT B (SITeM, 9258, T.9K0-R30) | TTEAT YIAGEHT FIR, ATAAIR, WhIR el afvdie
B YTHIV STERE® TH! Sfavg | AT AT ERERH] I3, b, FAv, ATINS, AT,
witg, ffafrs, aaed, N, FeTawUs, T@T, TFA Ehl ATTaemd qewg | [aeasfamred
F@EEH TS [FaT AThel AT Wbl G5 | FATT WFEEH] A AN=8EdTs
fafa= Fiaar T afuer MR I F=arad TWHl T2 |

BENISHT ¥ (85 % AT TGl T AT FIh JATHAT Ic@q+ TRUH [9ar | agare
9T Rl A AR T AlTeraaEd AATTATE TaT (I THIAHT Sl [dehTd HUH Tgobd
TG, (ATSI9RER, T.§-R) | THAT THIHT AGUHT ATTAGEEHT HEh( ATHTHT TART TRTHT
T | T ATIGEEHT WIS, dgG ST T [G9ThT HaqT ATHe® TRATRT JIOTETE ATTHT
21 | fer=gfasradr T faevars arEgaRuE ATHeE dehd ATl 9% [Eidl akarare
HTUHT AIHURT T | AFATE @S ¥ deG T (A=3[age&d] ANHA AT AT qrqdebebl ATHT
T Alepeg | ITAHNTTF 8 AT ai6® STaRATTHT aIF {97 | TE8 IoaAedTTAT TEehl
FEAATS ITETAHIAHT ASTAITF FTPIEATE TEeh! &IAT faspray MewFT foar (3es, fa & Roz0
7.9-%0) | TMETAT YTl AUH! faeagfadiiead Afqem@dr == MRUH! Toid Sl Iea=dTTaT el
FXIAT AU AT T THT G, |

&3



AAFTAR] THIAT 2M@T ATH qRATH TH @A 2@ | T TRAAT T AFba1,
feresfaeTar AfgUer ‘T@r ATHATE (Aeeaedr [§Uesl 3fawg | J9Td gad 39Y A/ Sgead 2@l
feFecTAT @] T Adebl FaT @l ¥ J4l [heAaed [agl8 Tl oo MRS gy (53,
922%, J.R6%-3R¥) | AHE AAHBIAR] TAGHT 2@l T3l AAdl feheeATehl EAHT GITeSIa TUehT
dfawg | HAHTAAT T [HAHPT [hodTaed] FRATHT AATdE dhg AUH qTgws |

HEAFTAH] qATGHT T [GATS g FH [qFal TUH G | TAA ATh GG 8, TIH
ATHHAIETE WG g ABTANT AR T, AT GRETT FAIT TeaTSH [heddTehl (AT T
T AT, | A HABTAR] AT IIAHMT 9% SSTE@H] (hecdleed] T (g &
T fIU | T hedTewHed STl J-watedfdaer el e ITvfaR S Hewaqul {hecdTeh
BUHT TE W@HIEAF I | THHT ATGRAT TG TId G AT &IAT &l {07 9w faeama
TITHIEEHAT WWH G (ST, 9.7 2093 79-¥0) | IM@T g3 ASTH IAT TG TUH it T
RrdTieas, Afaeiad ¥ Alfelcas grdes 9T g Febe |

Al AH! fadqTe qd ITHT AR I@H TaEE (et &A1 (g TRue
for | 9 qHIEr FfAUR, ATHHle, AT, FUF, TR0, 9iE, M@, i A (ol
&= fafaa wuer sfarg (@R, 4.9, 3085, T.94-9¥Y) | ITARTHT AR &= TeTSHr
fepeetTasal 9T qUHT T o fehearar =mefar @ ¥ fewr @@ faaeft sras wgee == wew
G | Aie(cas YrIg&AT GrEbraard IUcaehehl ANHRIA, AR, TN, qeaiaare
TMITAFT IATIAGE TNGH BIHT ILH] (AT IEwg; | I [IAureh ATRHT r@m a&il
HAFEA TAGHT T4H e 75 | 2@l Evehl H&d a&ibl Alded] ARTHT HA®E Wl F |
STl A HATAIh] TITIAT T TS | FERITH] TqATS ASAEHA aT ASIATE Tl TRTH B |
SM@TH] Tl XA TEH ST AR (ATIE) T TRTH 173, |

[T ZRAR a1 A= JUMaeE Uhighl BT T6h! WA SRAAATH BIAT Tl
TRTATHIRT TATIAT TRehT 31w, | TR ATERAT TATHT AIHAEE IETels TIal S9Thl &THT

TEHI HIRIAT T8l 21@+s, | favTaar QU TIHThl &AheTehl BRTHT Tehl (AT | BTelhl ATEATHT e
¥ AYHAT SARAHAT TGS Afeel (b AT AT Fad G | AR ATATS UEhl FagH=T
Fa Q0 T e AT I=TATTHT (AT TRUHT B (95, .8/ 08¢ 7. 2-99) |

fameamdl AT T Fifaers qAMTHT JeoiE RUHT TR ATTAT A& @l TeTH

AT feaeear 3fawg | T TRl gTH=T qAHTaHT T8l 8Td SIfd IH@ fSfear T €474
AHEE B, O AoldAls AR ATHA THIAT | T AR ATH B AT e

AT FTAF Feaehl ®IHT TEHh! (94T | STl TIaT ATAE (IXAR) T ToAs] AIwaTehl TTIAT TR
TRERT Tl FOAT (355, 42%%, T I5U-%%) | AT UTHAEIASHT @ ATRAT G A A9
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TG TIT T YMAMF Hraehl EGHT T6Hl IMawS | TeT TTIAT MRS qois] T Siad a0

FHTT T ITUIQTeRT FITIAT FUMHAAE brgehl BTAT Igehl THATg L TH T |

TEl TEH qAs] T UL FAR G Tl H2T TGS | ATSYANB] YTag ST qeAs{are
TIFHT IAT ANTCAT, ARAT G = G | TRl ASTTdeh, A, dTide T Aehiced THET
fate T WIfveg | AETETE IRATERT AT, TR T AEE(dH ATHFT qdTE T TR | TF
TETEX A5l T TSl Gg AT ATTR FISHISIH Ul Hewaqul ATSUIHE TIAF] THT T8
FATTHT B | TMATERTST FLATAAHT AITA FaAd 39% ATGTH] ATTHTS T TS [dae Tehl
HATATS FEdqYl A3, (A9=Td T Hed, 1954 T.9%) |

HEAFTAD] TAGH [A1H FHAAT Tdh TSATEEAE QT [q3Ieaedhl IRUEIAR] FTAT
gfag 9uer sfawg | IET AT U AR fAegfadTere! AT Ioord TUH! fTHE T TR
9Teq WH G | AT T3 TR [RAATATET IRARATE ATTHT &1 | T [ FraAara aarard qUh]
qorers sfya Wal e | dEmr 8RR dfedetE FEdieET e qgader WU aratT g
IART AATTHT THAT STAHT FH G, | AT TeAHT Irad Foaae H1d HUAT Tl AhIqw
T UfTerae! [a&qa ST 913+ "icheg; |

T YT U feTeafasrel ATTerad T FISHTST IUCAHIHR! I HFAT THEIAT BRIETT

@1 ATAF JTg a1 el Joi@ TRUH G (A9T=d, 4.8, 3030 g R§%-R00) | J99 Zr@r
fer=agfarerar ¥ @fa FH1E Gl Sfgws | a9 @l [d=afadre wear At a7 faerd T
Aieper T Afbeg, | AT ATTOGHT TR (IREATATH) ¥ fTermep(@®ar) aredr == T fafqe
ARl ATERTEEd A i fAare [qaddel START T9 &1 Wbl @ | [ereaiashrad
ATTTEHT FHAT TEH] FAN TR [qTAHF ezl AN TS G | TdA [FITHAHT AT
FEATH! faF TUH g | TFATE Tel HHT AT qaTsed q1T Fardl aaaed [aar q=

T G, |

TR T ATAEER AATSATAR R A () °eT =T & gl &+
A3 TR | AT ASTekel AANY ar@rel [Qigmorerehl IaR-9adh SITUh Ja Il & |
[eFTAPTCAT FHIAHT AT FATh FTIT TR BT AT ATA bR Fobd qTeeg, | A THAH]
A AALATATs AT &A FoaTed Tl AN (AT [hedTehl el Wbl faws | aq
QAHT fAHIT T FFecATehl da9e® IS A(FUH G | q TAHIF ATA T/ AT

HTET GGl AFUeT, ARAH 8T, AT, TR TEhl TG e |

ITAHTAHT AT H FATAT JTE g AR ¥ T AT TR T8 fepfaare et
forair | Tarirr e freRET aRRdeEarTs faw srawar e fadt | qe () AT % HrorEeT
FHSRT TaT qUAT AT TXIRET M AWEE @A g1 el T2 | T AGITET o
ATAE &S HoATST T(hUF T A< I TRITEAT gl | T THIAAT vl THA TTH]

85



EAHT JTEA FoaTad Tehl THATs ANHARTAURATAH HITAR Fad 35 & ATTT@HT TaH
ATH=T AAETATS HATUR ATTEE TRTATAY AT Tl =T TRTRT B | A brgebl (GaT Ta
TafR FA@l, AAHETHH ¥ qi=duls TRErEw Jeal ATa@dl Iwoid e (aar=md, 4.9,
2030 7. 2-30) |

T AT-ATHAT IR FREATHT ATNT G ([ehear) T FTHIOT TRTHT g7 | Plghaa gl
STHATATE ATAAF T THYUT FATew [T AT B Faohl AT T Tews;, | T AT
EAH ATHHETS Feael i faator fewer sfaws | freatrer gomefa g Afaaesdrs
TER (a9 Flaar fagues! faws | [aia= TATsewd! [dyduurEre ST ASTERaR a7 JrwId]
TUHT feheaTer Ir@T 877 FY THIAT Hed o &7 TAT TEh TR Fobd T T |

SITHTR] GTETH AL TRl EGHT [ TRUH B | [T=afarides AIrEs Tarhe,
AT g4 feaaet %5 9 YH@ aTer ALY FET | I TRy fEie yiRATRr e ufq 4
TIT G AT TTHT TEHT TTSH Alhvag, | FARBT YA TATEEHT [heedTamal T 9TeR (TR
7% Jars TERT fEr | e wrew fAwter drefrAr gRer =ieh, sferor afv=miay derer ST,
STRIAR 9T ¥l 313, IANIAR AMAGd 4l ARAR FHATR! FHEANTT LH Ihawg | Tl
TR AT GRS &l G0 AR 7 feheetl @R Sl T ARITT Fa9T T gRE® @ale
faeraT TeemT GrEAAETEAT 7 faefad 9uR W@ wER e AFAE T Afbeg | I 4R
afedTeg REATTHE TP ATATSUH Mg, |

@1 FH TAT IS AT ATHRAA AT FATAT T A1@wg, | (Ao aebTaAsTeaT Sige! anfafcas

~

T QRIAllca® Gidewd] AATT AGHRT ISl AATHAT AUHI HAThATIEEH AMIHE
THEE A S | [T aehTer®l YTl Ut [asrargerrel HaTel Rragadl Tad 493
HieE, gHEIerR! NTaad HATATH Fad 499 P ATATE WHl G | TG qRNAHusH Rraaa
AR FAq 499, THIHT ATTTE Fad LR0, dTIHIH RTaed AaHie dad L% Afaead
e U T wfieras® AfauH @ ( aorend, 4.8 2030, 7.349-359) | T IET TSaT g
TR BIAT fau fF 9= haws | HAHTAHT AT drETers AW, AU, dMET UTH, T 397

9~ D~

AT MRTHT TS, | T HTFBTAAT ar@l TREAT ATGhl AAIAE &AATS THA ThT T

fereame T Afep TR TS Aleba |
WA TAEHE SHSH! EIAT QTP Iq7

T AU FHEES] ATIRAT (G99 & /@l T3al IsThl ®IHA] AHUT Heaid

AT A= T8kl 2[@vg | TBT qTH-adTg Hel AfdeRes que fqug a1 397 fearsr (fawa
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A1 I FAAT @A T @@ T TR et argeg | aEars qite TR @i g9 3%
P AfTe@ars o Aierg (@9r=md, 4.8 030 4. 9¥-30) | T9 @1 FL1d qEATH JAT
TI=IITHT 79 ATHI T Tl L TWH G | TN AT AT oA T HaeT
AT ETHT ETAGFH A Aol AT T FAT FAH EH Sawg | TqATE S F

>

N (a¥ o

Tehl fasafadreid ATT@HT 9T dhare Siad] TATIee® a1 GIEe] FHAREEA g &6
A EEEars Afawdr 9t §@ Afad = e fSudr 3fawg | ST a1 AT T A= 9T Tal
AT TRISAT AFATS BTHI Ted el AFTATE AT el It gvg (STelT, fa . 2030, 9. J¥4-R¥%) |

TR SfqETad favgfa EAH! q=Autg FF AT (AR q@x =, ar gadr
ASTAfee gitaer Aeadol F@Tag | foresfa Teiewd U Frgare qd T TR=IHHT e qree
MFEE AT AT FoATAT TWH 3Maws; | HeAFTAH] JATgHT 0 T Giy=rqafs arer—arersr
yeerEEdrs (fama ar e sear fafa=r gemge wargAr faweh T8 farafaarea amae

FATAT T TN AT T THT G (A9, 4.9, 3030 4. R0-350) |

TITEARTST FMAATHT HAT T ¥S0 | T ATHIERT [ TTedl F&d ATeATS FeTepredt
AT | IAATE RS ATRAT T a7 fa2t | 3iiew foer A1 faqufy damsens sars
AT | THHI Aqcd TR TAHT T ARIATA=<ed S/@ET TUH 9T | 2@ a8 W | @
TEw IIRATE ATTHT Jeel @ ATHRAT (AT (o1 (T8 Tarsw awhe 90 | @ feheattsgTe

~

o fagiée® FHIfaU ¥ TATasad! aATSHl Hiiadl AR g (@9=rd T Hed, 4254 T.90%) |

NN

ATEATHT SETHT Yeh-Yeeh TTTicieh SeAT HUH! afg | TTl 2@l 290 a7 Faier
SHEH BIHT Taeh (94T A7 THATs IR TG, | MATERTS ALMAT 9T Fad ¥ ¥ AT qLAia
Aol AM@THT STEd] 3Rawg | T8l 2@l &7 0TI ®THT Hewaqul 8! (987 e T T8, |
fIeel SraTAT TEaT HEA-FEAT HaH AT A FT TEHT G | HeTd SAqTel AAThie! Uk 9iag
TRER U | ATt AAIERT AN JeEEdT I Heldend M JTEaTAr Heaqo
FEANT I-AT3 e (ol | e qor A gftee Hecaqul JeeT TarhlaAT qrH= S
AT A ¥&Y, A OEE T (33, 3%%,T. 54 -3%%) |

TE FHHAT A T SFTET ASAA (AP (G818 G2 AU TATHIEATE (HEHIGe qT | FaTeq
AT ¥\95 ARTHAT STANA ST SR I ATCHT 2Rges; | AT FROEL AT 7 ARER 39T
FITe A TYAT TR (FedTeAT SR O S+ =@ [947 | 97 "gaq Y09 T Fareata Heedel
A HeeTelTs Treglg 19T ATRAT BT dT ferqept T | IrorardT Higeredidrs & T Srard TorTeH!
AT T TR9HT Joid TRUHT G (65, 122§,T. 6U-3%%) |

TJET TiAtafael 237 T/ET T3aT Ae<aqul Tl ®IHT Teehl =g | ITAHBH T3]
fagTit et oo faamet 98 FiaR, AfdaR T R T A9 gE TSIEwl IOl AT |
fasrster ga1 anfHer, Aiesfas qar argmiae gfted Wede! JaeT aram FIfeday ASTHT I 247 |
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AT FIAYLHT ATTH IS STATHILT HoeAdh! ASAHTAT 2@l TAFRIIAV ekl FeaTHT (93T |
TR M SICARTH] AETAIU TIUEe ATRAT FHoolTHT [ HHAT (4.8, 4500 AT fewes,
Feretrg, Te=ie ¥ foraqdr fasra e faw ) fa & 4533 ST Zrare & iR R qeEERTE
AMTEET Ao U FIITIR AT ATIAHT 2@l 9T TREr ARRrsaHT fafas 9 (35 9445,
9.354-3%%) |

@ qre e qun snifae aeer

METHT SRR (6 M@Thl JHATET ATRAT AISHI T ATH! YA TR aaal
AT TATA ATATHT 2719 AT A, | (BT ST AAFIRbT Srgehlebl Al TATIX TSI T TIFRT
BTAEF FIAH (el g | TdA FTEHHIAHT T (Fidiemd I5T q=iid Il ATHH
T Afepeg; (I, fa.". R08%7.99-3%) | AATE I@T &7 TFRFT THAAT 7 g qETh EIH
forerar & Tebeb! g fHeas |

TGN TRAT ATERAR, AGHeaR, Avgead], fqude ot qrasl, ggumRy, ardl, qr,
dqg TN WH B (@] TEH AT GH TGETH AREBATHT ATATRE) | Fet fafae
TAleddresdl HE-Alae®, AsThdl, IETSIA ATTHY T bl qia7 T, FAladle AT
feruerT quarafA(EfEsT STa—TRr FaEHT i) AifERr IS B qGTHT faiad STEvw
TYAT TgHT Iy | AT, G B TAT WA AAR BIAT @bl A=y | S@THT T a1
IA=TH  SAT GER Sl (93T | e @ qad M JE o T W Ihawg,
| T M FATAT T A7 ARGT S ¥ TGHT ST6hd A1 GF DBl el (947 | SThqells
T W Hesd ATSTEH M@ars “IRad /@l ard 99 B WhHl 99 F |

a1 [e=gfaeerdT Afaues! Rraed ¥ AEAfR Fad K92 F1 AHdE I AR 3 |
TET T FrAsiasT Hiiqe qer{deadr 7 A, i, frerem, wfaem @ Te, drdarsT,
Qfatafa grra=ETg &awr fAemawar areer sfawg |

AR T Ty

o ~

fAsgfaepTeli THAAT AT F=aTed g5 [FAHATE TUR! I | TXAT AT T
ek g T ATHRAGRT T TR 3w, | A THIHT Alfecds el ar@l & et famr
A1 TN FAAT I8! 2GS | TW THAA] [T AT TURT FTHT JUMEE bl &G ferepiga
TR TTAATS T T ITEvg, | THATE ar@TAlTs brgdid Jogel qEe TR qrH=qells Jemaie

ATIFR FoaATad T ATHR JAAST TWH d@wg, | T GHIAT TAHAT TRET T a9 T
QT |9 FGgRT A TRCH Mg, | a, FEUSIai T qaah Tsd T AT

qrEEd s TRUH qrEeg | favadf Seagr @k arae e Jerr o faw (fre)
g% 9T | gcds faugdr T g Jarsd Us fquaafd o e afawg |
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F9TATS ATk [T faeeh T [auaaiq (Haeh TR0 e Fars T =red arehlide AR
yEItere faiT | ARt QA SAAATATS T HT AT TS | TGS (Ao aebTeAehl MTAHEED
ARAATE FATET TTHT @75, | T THIHT A AT TTHAT SaATA THRT AT UTH, T,
TFHN ETAT T HERAATS ([qATS TRUH TEws, | FATTH TS TTAATIRR TA(eg)
AT WA T T TAATATS AHETTH AfTa@esae sfaws | T ATRAT TeMdAeH ATIFR
FIFUHT T (TRAEEHT 2] TRl 31w, | Il IUCARIR! Tleadl &l {427 |

SATHTR] I HIH e ARNTARIS &b drar@rel S3HT AAITIIHITAT FTH0
qTed AT | THRT ATIRHAT ARNAAHIS T T AT TR STEdTHeH] T8l AT b, |
I SAAT YT AURT [Aoafabretel ATTer@are a1 &9 JraHeradT JFd Jqrargal [aard
AP M@y | YTEIAHIe, AARAH] FTABTHT Tdeh-Uah a@d ATHHUIATE ATed ga T
3w | ITCAFIHR! FREAT Tl AN FTABTR] AR A SISTEEH] [headTehl [depT TLH
ITEwg | TEAT [hedTe® ATell SISTEwHT el ATadl aiT AUHT TATHew AN, g, ey, T,
FIRATS FAGHH ®IHT [hedTeh! [ Tt U | ST a=eme ITce f8d Hewaaol <o
&l ot | g TR fAheThl EUHT STAHETE SATIRET AT TATHIE, TqAT &L [qeade]

~ o

HEF ATl TN 2T IAL BTehThl ITANT Tl I[Ews; |

Ir@HT I faegfadrem Atqer@d T [qawed == TRUH G | a9 aSr=rae (Bl
ATITHT ®THT TEh [qaddd] oA ‘FAr AMAUH G | T ATTAGH] ToHP! TeEH TIN
TRUHT @ | TATATTA TeHb! A AT A F TTHT AT TH B | TTA I FHIAT B
FEAFTIHT AT TS TEH g7, | TeT I TUH TEAewaATs TMRE] TTHT FTSHTSATE

~

FATCH e | FH ICAEAATS AGTIAH! ATNT TTHIR] ATNT FHeAThl AL TRl IMawg, |

rarar fafee gweEr afgusr fawsfa T Aeaeder afidaesdre g ATl BT
TN ITEaH | R, TETATE FEH qATSH ATTPR JeAid TRepl 3w, | M@l g=areld T
T EAAT I AT F-TT MSeEd!  FCI FARTT L T | qgel Tl FHiTieAeh
AR 9T AITET B TUH IS | ST HA ATSd (Ml W Aadd J9Ed EH G |
@I { ATge (AT TaT FAUSaAr faer qo asifay SRRy IS Afed Avsvad) Iderg
sl QS Hel Agehehl "qcdAl T =T g |

TH HA A5d geTell & RPN P FAAAE T R AT BIHA] A9S
T TEhT Iawe | qoT ATgebd = T, FAUSYALAT qoaatd TeT, 1 T0reT AT g, foreebe
ST, EaTg AT, g8 qoll, SrarollaT G981, TR9aeIqa, HATHHA] WHgR aieaqs T SArATIdewe]
A T TR fEeg | TS ATHIS G, Ehidd I aifHE Faes qd ATghd doardd
T TRFN IEw3, | T A Foarad &l Iepiask, difis avad w2 Al AT =
AHAATS T [GUHT T e | [aeafadredr e SAafeqd a1 Idqr3+ ITH, qd, THH
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EIHT T (AT TRUHT 1947 | SRATHT Taehl qois], &R AT, e, AIER(ad arard
FSATAT T A Hrshl BIAT Wbl gATel dqAGF AT 99 Jidg Me7 AUH Jfgwg |
TRURT THETRT GAFAB! [TIAT &7 1@ &7 [ Toarebn(faua a7 F90)®T TIHT IEHl 5w |
JEA A T A AGPR & =G YT 2 Jraqd w7 {2l 2faws | s
WHIEEEH TATs ATIR Ml TS G STH] TUHT bl I Tl ATIREE &l G |

TR AT FqaTeafas o MSeeHT Ty, R, TFT, TaTd, ehl T,
AfEwg | TE YR I FHICTH TSP Gl ARFT AUHA “FRIAT 2@l qraad 6w’
T TRH! @75 | HaTT [agTeed @l e TS@HATH Jed d& AN ATTH B |
TGATS JHIOTT T FlehT ATielcre Tm RIdATicass GTdes qrs ATBTHT S | & ATERAT T&dT
FRE® TUH G TP AITRHT HATT TAIA ATYTRAT G+, |

geaet QU

e, BRI, (9.3, R093), T AT TIT FISHTST TTAFEE T FAFIT, N AR [ |

A=, Tarer, (a9 &, 0%5), #FSATST TITEFT T z®, ATAN FeaaT TS |

o=, e e, (9.9, R0%R), F9F BT 7T Jereaeadl THT, T IS-9iaesr |

=g, femerrst (far. R0%R), §97 f#era 7o Jaqweredl HY, T GSI-Uiass |

9T, qadard, (4.9 0K, F97e7# S8 7 TFT# P& 967 . TIA FA-F(AS |

qTE, IHHATE T T, farerees, (9.9 0%0), F97# FIiErd, T I TRTATAT AAEearT &3 |

Fur=rd, aqa, (fa.". R030), freglasrasr FfreE Taa T TR Jqaeard & |

AT, SLTA, (139R), & frele 3% FZATST A (s TeeIaH 9 T |

gfer sl (fa.&. R030), Fyrersr grafi7 Ffieq, T J=T-FIASA I

AT, TFARIEY, (13%%), 2@ UF Ufdetias ==, #FdiegaT 3% 7o 2few, TaTe I TRTATAT
AT 5. P31)354-3 ¥

oes, dFaeray, (.| R04N), Ziaresl UkiaTa® qae, aTd T URTATAl ATaedT & |

553, wad, (", 09, Of7erfas 77 Zigr, Tafae a=1d aar Mo el 91 d. |

25, g, (9.8 R050), Fragirer dvegies, |ad a=d d91 I Fehrl F 4 |
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AGAR

T TGHT FEAACHE YRHATal [FgIeaAl Mg qUR WehdX &RaR &l A
Ao FerereHR fam fogw afqr fegsr drfas deaad TRuS T | TR dofs Afa
qfERHT U] FETACTHIFT AAHT Y 7T TNHLS ¥ T qoIhl FASFHT T TIAT qelo
T A TR | T9 FATAHT & ST Aeeee] MRl Adl X TAT IThAal [Heble
afer famar | el ugararg ey afivg | ey ey #rer e, TRRET B AT THUEH
T[S A | AT ARE AT SIAH] I IRFT HIHeee FATART Hel (a7 dfeafa
TN IS AT G0 MRS | ATHIB! A dAS(are FAEY, el ¥ ATder T97 SR T Tk
T ETH (TATST) T UGS, | AT A FrafeAr fawaiy qers garr oA @ngeg | e
AT ¥ AfARR e, Sl FREE, SN, HARTE, el 3 Al Siael GEEiTar Ees, |
AT FHHAT TRP! Aol ARTHT T8 HSN T Tecdl ANTAT o1& =RET 9T Teh T S0
TSR TSIl TAMEREN AT AT AT AALATHT 6@ (Tch T aadN)al &A1 Jaredd
T USS | A9 [IUHT A AAAT AUATA MR afd@ T qeatdd qiekiae Hewd Al
FH AT AT TUH G | AT AT FEGRT Ih AT NhATATg GRYIT T FA TRUET &
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HEE(TE AATTEN HIead G | AT @ @IoHA® 97 [GeAITcHS S=TAT TAR RTS8l |
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T PRI AR RIEgRT OF TOreTehl R SEF &l aedd g AU g 34ar ¥ @aq
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AT q¥U TFATATS ATEATH TRAAT [ ewedrs e T (e JUTEAT Iafs; e

£3 TUHT =T AT, (WY, 089, T, %3) |

FISHTS! [Tl QATGTHT I SR ool & 55 a7 6 M. &erhawr wfqusr g |
AT TR FHA FagaTe 9,¥0q e SEEHr qafad g | q@-utvem dad vy fE AL awEre
7 3 3ferer Q4 foF A7 <ergHm RiAUHT SRR R Q0 FaT ST fA9iad g | 209 AT
At STATUMT F9AR 92 43% TAgEIT TUHT AT FIAT Q0 FfdeTd 9w 8% JaR ¥ sl aTg,
HATHTT IR SATh] THEATE TEhl T | T8T T A AGPbad qrhH 30 3fg 3R feur
g T e = fell Afcaaas e | Headrad &, &l - FE@hiq T FFar
TR TR [afaeT SISHT TR el AT TR (G foheddTepl ®OAT Teehl f9AT (W.9.97,
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AHH WA qels] HATAT T TSR] FRAT ITATHT AR T =N AHIAH HITEATs AT T
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SR faaor TR A ey o aTdraT TiHaer @t AfETHT FehraTHT 9o 9% T |
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f&7 (el ST F¥ AUl AT ‘i ¥ad (Va1 FHAAS ATHIE fad @ foe dqist) @
TAT B, (ATATAT ST TAEG) | T afAdl HFA] AT T TSN I¥HT Th U AT T[SAR
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(3 HTFR T 3adT) AT FHA TTAD! BIEI AT g | ALHIRT HIERIAAT T
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FRATTATTAA FHATATs TH [TTTAT AT T =141 deal a1 | fafq= ofgess deraare
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faeqa srenrae gaaha! S | T (R % &1 7 M T a9epT afetsr T THITIH i H-
FET B ? (R SR TASH A T §rg, Al GHEATATS 8 T A1 9@ qaR TS G |

EREICIREIICEAR

A It AT HEATEED] 8 T AN 3N BIH [+ AqEea I
TR TRTHT 7 |

- g ameAT gfe=y faq

- &g T 79! afadr o FHETAE IHETHT Fhrer 91 |

- g SR ATSTAS! faa=mr T |
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TR TOASTHT TPT FIERIAT AT (G5 (HEBIHT HEE(AF AATTEHT @ISR AN
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TRUHT G | A fgdaE AT F YHRT dide, fafae q&ae T e, atd, 9Eagir ¥
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FFEs T s fafay gerer faeewor et g 1 ey afd garET et araite e
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TEATET FHIET
I @l AT [aia= fast qar wife &= Afthesare TaR TRTHT ad, T IrTHT,
= ¥ JRIEESR] AU TRUH G | 7 JGYPR AT T Fihreg, |

AUTHR, (R0%%) BT ATAR THICTRT ATIE SAHT Tefo] THT HILATIATSG (&G et
Tieweg, | TERHAT TR fafer TR ST T 9 F2T ST, R g2 I T q AT BTHT AT
TEE | T TEEHE TAHIET o FeRTIvl, TFehrell T AT §, 4 92T ST atet fag g
g, | T [ATATET NS HIATHIE T TASER MG TABICHT HH 9, § FeT aleT T g,
q =T I afer fages | TS EATS T UORT A7 HR BT 9 | AT SR S 9t 7Y
B S, (AHTHR, 4% R0%%, T ¥0) | JIE qaHrH! fad qersre afer #R arfausr i
=R AT Th AT 3R, T W 3T arsll, § 9RT Ar=0s] 7 4 9T FaagRuars aiees, |
FAFTIRITA ITh WG T8 FISTHT THTSET ALHT TATHT a7 aTed e (ATHTHR, 4.8, 2085,
9. %) | ggare afd faguar AR AgH TE GgIANT TUH A |

AT (R050)FT ATIR FISHTSIH [TSHAT fehameaT Teehl ol afsrarer o1feh drear
AT Fqeefier faq Isarar ga9d arfers 99T T SUaT Sia Seqere afear argfa frur g
=g (=T, {48 050, 9. Rc) | EMHET AT 4 AfEHT AMEE afd FAersd, Tardrs Td
FIOT T ¥ IWTTHT TS FIE® AGY Th FHeh(U e fafues daea= g | aAYd A qawHT
TR GTAITSAR] II1 ¥ T afe feudfeg 777 el F1d qeT &g (7=, 4.8 2050, 7. 33) |
JHTE ATehlaseeHl [dfdg THIH qeeiadiad ToSUrEal T4 q& THT &7 |

TS, (R0G0)HT AR TP AT ATATHT AHITHT TITHT FIERIAHT a7 W T
IMEEH! ARTald & =TT B | @l AR AT TS AT TFATTAET qel] (T8, T
T TATH AEURR IS ad T Sl SETafe Jevr el e &IHT Ik afd fagg |
Ih IEE THIH [T~ WMeEdre g dHe MEg @ qef A A1awg, | JE@s
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95
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ASAMTEATT (R050) o ATHT [EIHEH] ITFFITAT TA=Re® HIGl T q SAEGe& @R
Sirae faTe TESH | HEThTTd 7Y T $eHh! Sadid (G0 ARTAATE AEIUHT ¥ favilgwmel iy
TS AN T ¥ AT Gl ArHHARIH] TeIAATE e TUHT Jooid B | TG [qoiATehT ARETH
I GHET ARTGAA A [ATHT Ah TagA | HeTdediel dfd F WreRHT Afeverg ger
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FATATE ATAF AR SAAAET GCHTCHTR] T Mg [ AT & A~ qars qiea T4, |
q9T UEfiE® TATHTRT FAAT a7 fAgr R STEHEe! aeamaTe Aok g7aH, JTHUeT AT 7 awasr
gl qrifies q= Jeb AR G |

HATTH! T

AR AR &A% Al disdT HerereHre fod afq fed ey arepias serad
eI T@hT Graiiehl HHAAT JTaTHE T fgdras didewdare a9 gl [aiae AHeres
9T g ATUH B | AT SAHpeEdrs arae fiidesdr a9 T 9&qd U 3 |

nieh YT ST

T oTh SUATEAAT AR YT Wi | QRIEEHT STihels 9rad, g, e,
offeh, WA, FUST, ATEHT ATE ATHA GG | T HETCRIAT Faladl Ted 1 909 9uR
Tl 415 WEH Sooid ITeeg, (Waed, 4.8 0%, 9.¥%) | TRIeal aeIRied Icaddare
I AT @IS §.9, il AT @l TATesrRl Wi | TR Tl Seanmare yre
S Aidew 9. TIH STATSETH WIS | [dogfaeprers afTa@dieds aodl AreHidee 9i
TATT ISR | ST ANARTAY, FTENTSHT AT AT Hid, T T6 HeAFTAH FTHFTHT
HEHTAHT GISETeh! TATIAT A | IS T Hod ATATHLAN Fah TH ATh (97 T Il
HTHTAT A AR AG IR JUNT gRIT T ATHATS Rl JUTAF AR T TH, 405 &

A TAANATR] ATTAGATE & 87 | T Hoaddl 4.8, Y45 Bl [SHI TaTAeIAh] RIaTeade]
Ao ArHeaTadRaEaRee’ UM R W Jearad S (Far=rd, 8 085, 7.3%0) |

TRIHT T qSATard T8I & el GATST ¥ @Ied g+ A J=al Wl B |
HHT WAATS A=A Teahl fafayg Iareadr, seafeara, R, deTeed IfqHaesd aHd FAersH
T B (AT, T, qHEYd, 3095, 9. q0R) |

AT (050 ATAR FATAA fe@resl [aRrd TRATI aferqsi s=mrerl fakreg quet
B | TGePT TATEHT FTATSATHT qUI FHATSAF AT TS TH TR TAT FHI Tew; | A1
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A T el I AVSRET rEER T W (Fadrer AH)HT atd fageg 91 s
fe=m ® w1 ey RTSirareary, Safda dwiarar, @ 3R, 4.8 2059) | ¥ el I[MEE qus
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AT ATEAT IS ¥ Fars F i | Far ararar e e e, wifa wfae,
g A §g (AT, 9.33q, fad 059 | weitaar & afa fod Il v qesied Térere
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9%, fa.9. R059) |

TAITATE At faeqd faferad THT STiIiea FRiiaes T2l aeHT Fel &7 (4-9) A=, |
JHATE ST Il GXehl BTAT I<h AT A& = (9T | IR ATATIo0Te] AT AT AT
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%Y AT 99 AT UL AT ATATS, SAaRg SATHN SATF [Tl are? AU &7,
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FAT ATed TR (4573, T FAaTaRUH 9ATE G |
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HAATFA) | TASTHT ORI TATSHT T THA HEHIF! Th TATH FATATS AR TEAHTTH
T FIT EH G |

e afaar wewrl fafie= @Heesr T

MATeRTST Femaar 99 qae fasgfa Ao queead AR gl awdr T
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@ gIes I ATl B | e Sreiiadl R # FEad Y @ (AE) A eae
TETE d7 FEA 9 G TgT (9T Wl G | q(q PR GITAT O Afhewd I
TR MG FAIES Awg | A T qawdal o feaaen foem faag Aren gaare ey aos 2
THTSATS g5 ETaHT U U SR Il dlhe S O |1l @ | dofs] ATl I 1 g gat
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AT AT TSN T TS ATTHT ol TS TG T80T TGS | A o AT
AAGET FER THTSATS oIl T S GFRT B, (SRS, JegeT sw=qardi, 4.8 3059) |

wETesa T faem FRafad ST eI s Tfeanesad! TeHl Hihagr
TR =@l Il TS TasA | d7 Afch q9T 997 9aiiel fagdr Tar 9= st ardf, afta -dfe
ToaReE® Te<T {43 S =el g | A7 IR I TTATE FAd g g T A5, | afF I a7
TYAT 9T qAHT AH, I A TUEET 35 TAHTT THARATE "gie 99 o (Hedgd | =
T fAT ST ST ATETeT STATETAT AIEEs ATar IS0, TeI6iel ATl Hed qad, Tl
AT FIST FHTIT T T (q9aTg TRAT | FATEHT ATAR FAATIRIA T-TATE AT Tl
T g, AT ATerl THA TAT | SHiGeh! HETHHT qRAH] T TaT GT TITTHAT &7 HeTTae
U ATSH BISHT T AW Aagd | T ATATHT HITAHHT AT TG STgal F1ad T
F(&ATE §aT AT FAT (a1 FeT auarg qU7 ETAT 77 ASHbH! U7 Ioci@ TaSA | I TAR
faFeq®T TS Tedh SARETE Al I [ T Ioai@ T (AT, Jegel =qarar, fa. 4.
Rog9) |

TASH] HAGRP! IATATAT T T STHATHI Tl FATHE A TTIAT TRTH G |
ZRH ATAT FGAT AETHI, aller BTqHT SaTdTadh alcbebl STHATH! aTqehl FITHT TATIAT TR
T (TAT ATATHA) | TeAo(ebl el YOI AAAR TR T STHAT qia=, Alfcads ATSTAITel gared
THF! TGa@ TH [qaer A O I atd faqaty, §eEdr T =6 e UF, TE Afhdrs
g1 MRUST ATHTT =g | Tl IITATATT AW ¥ STHATR! FiqATete =/dr Ifauet gw=
(AT, geger srwiardi, f4.5. 2059) |

asadrr fad frggerr afer afsrasw gaomr o ©w o9 fRer awads | afaud
HATE T TEN qaaTs TSARA g WU ARTAT qd ¥ ¥ sfated Tagd | TS aRor T
FIAT (3R BT IEH) TASH TS FHA TG AU GTAl o T4 T @ehl ASTRTH HATSA
Feaararel IR a1y | afe fTgUaT IRl [T FHHIT Tels] TaATAI, Teloleh! FREN AT AT
IPTTHT FATE T TEATE AT T Tiewg, | T Alheedrs e T (7 Wed @dn) 99
FHEGA g | [T R Tl Ih HUH! TEhT HHAT F1HT HFAY T&T GHEATAE GhRT
IS+ faeara g | I I99 9udtg 3ad1 @ed Yqedrd g4 SAfthdrs e g @i
TAATAI T RIS | & (SRS TTEER) TF [(SAREEd] TeTH] FAATdRITeATs AgTT
el IR0 TE T RERT g | ARAHT TEH AR T am qewe faar (A el Siee
TRIE=g, (AT, FPR T =S, 9. ¥%) | Tl qrrde @t () fdquafg 7m o= e
G e OTFRT BT G | TAHIRT 67 TASTAT ERIRT AT JHTEH EAAT [oF ST TRFERT G T
Ih W, A&HT TSITHT g1 ST JANT iR (=8, Jeder swqarai, f4.9.3059, 4.4, j0%¥) |
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IEHT BT

TTEN (A IRTIF FTARG AT FTH T8 AR G | (6 aferar arérer fasta syfer
TEH F7g | TASHT STHAT & ST ATEeE IHE T | ey afasw=r Afedriad Atoatg AT
ATEwES Ui g AU UHd oo, WG ¥ HIAH A AT AT EEIHT TR ARIETE
TEE H AT fagudT gy | Amed g gte, o ¥ afa fad # we (AeTdd Arsd )
T, | TR TRTH TeISTaTe ST RS FaT ITewddl (457 | 7T el 3 9rar M AehR e
=ATefead AT e AiGTHT afdt (98w | STAAT TeeATaATH a7 T T=aHIal fad T g5 92k
gfer fav =9 B | TIRN FTERITARN AT ATGAF THE TR @Il T b1 ATET THRTAHT §
g5, | XMTHT A" TFU0 T[UEEH! A Ui AT THITET A TEgR 99 A 9iees
GUHT =T TZAFH! G | TATR FTATAFN el famarta ey fobey I 0T = (Fe-res)d
AT e TRUHT AETATE o MR, 9 T famay o Tt SR qRArg qER AT e
T3, (ATeT, AfhTd Avardr, fa.8. R059) |

feRe SITATeRT T/ XM FFTST AT FHETIS ATEIHT ZTTHT IOl TR, 0 =rerafs;
AT AT S I<h MEIATE AMMEY AT T HARSTTART AT FAATARITATS GLAR SAGFH TTF AT
TG T, | TRAR 4T [l ehIers O ITéreh aTqar v, T el el TSl Jih
GESIIRI AT T AETE= AdT: ATOTHT AT g7 |

ATATATTHT ST ATErars a1 AT GG 8 [ BI8d, TRE! Alfdedl I Toal SITaH
HIEEsd a9 [oean] =g (% FToed ? Th UdrEe & IS =Hd ATSE (6 Arded 7 9
I TEE T SACHT AIETT qo TIAH] THRCHE FaTh &3 9T S ATFRS HRT T T 907 S
FXH B TR A8 AwcqHl AN o, IATHY b g WA aTdrarg Febra Mars daersiias
A AT (4575 | WETS HEeTs Tl HASTHAT TR qIFTH! HIAMT aied Hd T4 |
PRI qquaH Hegers F afq foq wieg | afegesmg aeqr afsered genfafy e
FIH] FEA g, | TaHH (&7 S5l droars MEgd! /1Y T ®d =ersq Teeg | aque=d
TAf@aTsT Aied & AT AREEdrs G-GFHE [Eedd AT g | arerdr Megs gare faq

TAATIRITHT Foal AN =g, (ATel, AR A=qardr, 4.8 2059) |

TreTeht SRR

[T AR Y RSB HAAHT ATAT AT THEAT Jaehl G | ACHTIH droemded
FRTET, FEATIU, THFTAT ¥ FHRIH] GSHT AT AR AT T TAATART STHT F& Mg |
[ I®r afqae=aTd AA=ddE] RIS T FIETATs FAATA [G3UHI TIAR! HIFHATE T
TIHT FAITIA T, MR T TAqHT ST AN (A& FRHAT AT SANTR GATdT TEhl 5 |
FTERTTHT [G7 ATAT SATTHT TS ¥ ATQT TT=T (ISR AT EdT) ST Teae | AT SEHr
e T Agshe TR gvg (o . %) | Ik T I8TT GfTHTeRT o <Ter Tt g
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TR EIHTHT BT AR &ve, | T ACTHIHT HiXd Ueh ATATANS, ATETeee JATATAE HiGZAT
TS & ATAT THIIHT ATATATS (R IH USead] AT el & AT TFRT TEH B, |

Ih 2SSl SHA AGATS BTaTHT YR REwg, | AT AeHTqstrerl fad g Aol THaTIsl 2vF
TRPT HIEAATE Teh U THT aTTeiad g, | T A&HIS &I gHAT IR T TR | IJIare

o~

o

TRET THRTHS Ak (el g faears i, (\ae, fadaersy, goe dward, a3 3059) |
TSR FTSAA ATHIAE AIHqF [T AR GhAcHE [qeeuued] FHAT SATaeNd
A=y TR S | AT Ioord THT THHEED PRAGATSTAeE IH THATS qte TH G |

LEREIEICIRCDIEL

JTEAHAHT AAEE®  SHEATATIAbl AT FAdha  ATATER0TR @SHT U TTHare
HehT TATTAT SATg G ANl dTal, BTATIHT TSN gATd Al 0T HIEes J971d @real a1
IUCHTAT TN FTAT FHEE TH Tl Ihawg | Meas] Ted Ioollg I AfAd A SATHA
&R ETRIATCTehT STeT T AfSTeT, AT SITel gHTel HISATSRT U SERAT I FISTAT gl | T80
afeafespT ATATERr ¥ ETATIT AR WIEeEe F T QAT T4 AT ST FATSS TT A=
AT TR | WoelebTeTehl AT H FHATTY (AT qU9) HISHTS! FTHBT ATTH TTEST galferarer
HTOT AT aeurAT A8t WIEeEd! 1€, HETH T IMMH 7Y @ Tl TPl AT
T 1T | TR IEwdl I SHATATIT TR AR QT AT T afdq T e AT
AT 873 |

SITETIFREEHT AR ATET TATETHT AT VHTHIA TRIY AT TETHT ATRT =Y
faeTAT AT TETH doe® aaTsy TR UH 190 | [aogdl FTeaufs Toddbrad! qaTgaT qard
TF ¥¥y A FGAIARTETE SRS T ST AT IR T TR T AF ¥q¥ AT Safeata
FAPT THA GIST dT@PA (G198, A 050, 9. IR) | TAYHR ok AT AT qLEE |
ATAINSTF AT el fafag Sifdewdr=dl JHaicHs qrgdrs JeTed T ¢ H=d
frmtor 1 7 fafay fafa faamer arg a9 wwwgrarg faem@ 78 A sfewg |

~

IT, AT, I, WO ATE MEAEEHT TATEEH! (G aaTTR] TUH e, (ATTHET,
fa & 0%, YEFIH) | ATFESETHT TAMT FAYST TG JUAT TS TFRT W6 ATH G |
‘O B | HETIH TEE G B A UE g3 818 105 | dfd wers AR qb JToiEEad!
FHI=IA fGATAT | @A TR @ HETIRTE &1, afe =AQUR J&TT @ SIHR &l | JTHRA qoIehl
Tl TS IITEAT, {98, 09, YrRpg) TadTe aiiie ®YAT F afea’s THRIcHE ST
ferguspt AT g | TR TRHT FATGg ATASMHT AAGHT qewe S0 fay aag frewr sy
e T3 A =g <h TRl &7 |
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TTETeEFT gehHT ARy afet fa wheaTfad afe F FosTer TIRIgRT U 979 /rar fagwg |
g1 wrer faudteg axar faear wwer gueHr dusHr /ey afe fam aafdel e 797 AT e
| A g9 R qoT e ITh AT WHR TRl 3 fawafe AT qureiers TS
giatafaer weeHiT faer™ SEaare @TeUHE FEl Fad 7 faeaT THIde | afd SR qeed
T SIS ETAHT AFw TS, FAY AHOR SAATEH G TRIEg | FET AIATATER
faars fafaad 9 T ey FAd Al 3 AT AEUHl Th AU AR | AT ST
A ae TRgP! T AR fad 8¢ AT Sl ORHT @9 @TsT ¥ MEdH g T ggel
THEIU THHT AT AR FHA AGHTISTHT gATHT ICR ATeATd ORH] ARRICHE Sl
g ST ATl Tl B | JHATE (Hhd AeAehl A JATSTA TAEARNTT G|, ATHISAb FIATE,
HAH I Hich [qATS T IS TaTSEl Fad I MRF ok ATei| T a3 |

faTaHT ST, 99 ¥ SAFT FHAT aIATATs AR HTAT TTod T 8149, HExl, |,
aTepT, HET T TR afer fageedt | 7y afer fagusr ey, qefieT AT YRTEH ®IAT oo Aok
g TEY | RIS (ReRdr foq wuar #foer dieearg 5 afa T wEr ageg | g9dre
FATT TAATTPRFHT TAT AR TFRATAT TeTeATs AHRICHE RGO el bl AT

TS | 9 (eI TeEER AfgHR I add TUH qqTers | TATEGHd dqHT FHIAAT HIHH!

>

STHRT T TG A¢h! SQ@UH G | T AAT FREAR TH ATIRN JTIT FIFeed I

o

ATTPRATS SATTHT TCR AT FAHE TATITIA a7, |

ey

e a9 afadr N7 JRg FFIOT UEE TUE q9T 0F AT 9 g9 | a9dars
FTARTAFT fa7 AieuraRerr yeiieps! &A1 afd fagwg | RIgdF@sig 7 FEEadrers e o
TAT qUATAA TS WMie T T 7 | afqSET e 99ied ¥ gdrers a9 T
FTI TRwg | TFATT T HIET I TG, T AT @ | TR A0 TATHT 7 J9qeTs afe
TQES, AT I Alth I8 | Al AL ATghelg I IT ARG Fw AT 9873, |
FA THT Yidehet HEWaTE FINTH SHTERET STl AT T ATEREF! &THT, HATSSATE &THT
ST o= T oIt oTfch 9T 9 IS AAIAT TAATHT ATCHT 2@wg, | Ih (@I aATar
T TITHT ASEATHT ig TUHT TATAXUHT A=A g7 | ATATaRITHT TebRIcHE T J8e, T
FAATE HAF TR AT T GHPT ETHT TGHT AT TP FAT g7 | T ATRaATs Wil
AT FRT FAreadrars 91 du IR Fe AT JTaaesd qeEtd fad aRe d1haes, |
fafea Sfaesdrs GHM AT GHELT WU ATTET TG g5 AGLAIA T @il /=g |
feper aferar TrsirareaTa, Sireft ww=m, FTaER, T, AT, =T, AT T AT AT THETAR
AT FEAINTAT IH 875 | Sociiad TFI0T SATASTCIR] AT-ATH 1 [THTS TRUH E7g, |
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[Eg ST F¥I T Hewd e, Al ¥ =Rbeed Afedted afaefaest Miq faaesr qramr
I HIIT & | 8T T A faqafe § ereentd qawer sitaarae T afheg | dvad: qErEn
HAAATE TAATHT STHT G Tod FfebeT 71 6 T ST He&X TS g7 qlep afaws; | aferst
U FFATHN TArATgers TERAT JA T T ToATd aeleh &0 T HigTesed! Wae Twers

P gAE SIS T g7 |

FTHE THIHT AT GFed] FHRIHE T THRIHE 39 ThFT [Coiies SReal 3 |
ATSTHTHT AATIF AT T TG AT (GG T&AT AT T AIATH T TShT
TATEHA FETIS, | AP ATTRT T (bl ATNT TIEERT ATTB § B g e fqept e

frata Teer AT TR EHE B |
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fo 7. 3 =l dre qEuet faw ade wrvEs
EariHCIPIE
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o &, W ¥ar wEEeE TRt e qEes wes
HIET AT

f%iﬁ % W@wwmwwrﬁmaﬂwﬁﬁw
TAMEZET 7T BT T by FIEl 7919 Fed
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E: I ST g a9 |em erarar
fafa

1. FOGHE | AR, TR |49 |5 AWRE 089 qW
=T qF.9qT. R T

R TR0 (qEr= (BT | q¥9 |S& IS SAEErEr [R08q 99
EE] qUgESR)-3, 30 T

7,97,

E feererergr | erEd, Y|G4 |5 ARTRE  [R050 T
ATASI qAAT 3 T

¥. TS AS FUTE, WA | TFT (Y [T, G [R05q 99
AATTEATT Y T

€ HEw e (Terel-8, oW |S3 | RTEEEn 99 (050 99
FHEATT qA T T[R4 T

<. NEINE] TATH -5, W |40 |=TEETEr 059 qY
HATE 9.9, ¥ T

9, THIH FTAT-R, | 9% |5 ANIRE 059 99
ard .97 q ITq

c. o A@ife (WAA-%, (T (R0 (= 059 9

ATHITA 9%

Q. e |(AEe-y [T | ¥s | Rraredt 2059 9

HEREIR ... q T
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>
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R
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AGAR

ATAT FHAT TRATARTATIT T Hewd 0l UfdaTiad TaH FIepiadh T al | & 37 ¥
FSTATIT UGS, | [AosfabIeraT AT AW ATTEITH 9207 | Tet fd=afa qar geasprdaiaedt qd
TAT AT FEE(AF TFIIEE A TSrgd | HeddblaHT AMGUHT ATqerd I9 &THT qe7a |
At afeaear e faesfaseie afvea T 9% SR fd=afa ¥ 9 Herdrelia gidewd a1 &7
T gAFa ATATE T Afbeg | ATAT FRUTHT AT Gradrdareyaiehl TTIATRl e
qEEA | R (4.8, R0 T ARERAT AT GREREG Woeldhlelld SIelldl avrae Shawed | et
TR ASHEH del AqIT AHAH] Tl aMgwg | 7an a1 oarsd a7 qIeesdl
il AT =), AR, AT, AT AiGiew®, aTal, 36, AT T AR &1 | HeAhlalld el
TRETTCHE ATEIHT BIHT T AIAHE T JAGR Afeed A1diae Sefrr qo:fastor et s |
AfaerEaiedst 97 I HABTAT Hid T TIaT HecAhlelld TSl Hid T MExeh faaraaret
AT TEH B | AT TFIO A AFIRTEwRd ATATH TR FaT. TN GCaAATh GIR=T Feh3 g, |
THIRET oX qHT AfTHT TEhT &aT Tl a&il FEAAT T TRAH HaIae® (Hedl Aa=a |
FHEYAT ATATHT fafae Auaarg FHY T8I AUH ATATH A9F S | AT T AFATH! [ehdl
gIfsE THET 21 | ST THLT FFETIT T g9l AT A= TRUH B | grafaes qan fgaas
T THITHT TATGH AHAT JAT (AT TUHT AT IUMCHE STETHT TR oG & |

AL ATAT UTH, HIG TS, ATl JU=OLT, FiebTel AhyaR

TR=
AT AT TRITARTR] 3 ¥ ¥ A Ta8 | AT AhR TR 99 < {6 d1 &0
AT Fafead Aeaqu Ufqertdsd TaH AEhae TR e | JqAls [Aogiaebrad T ATersaTe

o =

Al | AhORET | MSHL Tl ATl 9i 81 | IY=US! FIE, ATl HITHY / Fiea e
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AThYaR /HAT AlSEEATT, @l (AR YaeER), Aid, AlAdE, 918, R S&dl qd 3 areare
STATAATH AT UqeTiaed TaH Ipae TFIEeE Id awidls faarsd Aeaqul TR g |
AT TS ITAVST ufq A= | A7 AR AR qermet @ | a1 a9 Afked Jifad 1aw gad
fergrear & |

9Tegel AT &7 [T  oTaTe qgqebdl AT g7 (Far=rd, 030, 4. Y93, HIA=R, R0%9,
9. 9,%) | TG T &THAT AT T &R AU fafq= 971 F9Ia1 T Afie@eed @rsa |
AATATS T T AAT TIMEHH ARNIGR A TRAAT | gTIRIIHT AR A= TRAT (e, 2050,
9. 9) | ATATHT MM A9 TAGHTAT ‘[SAMR A1 I § (AR, 088, 7. %) | 9T+
FHIAT THIATE T &9 fqsaa S AR af 7@ faar |

TR X! T TS HEN a1, THIAT, ATAT, AR, ATbTe, gferae (Fieet) T 957 (HEve)
gafad TEH B | T8 AAHIAng AHITH] ATITHT T8ehl AT MET 07 Hoed T JATT HeeAdhl ATeATHT
T FISHTSIH! ATTTHT TEhT AT (TS, O¥Y, . &) | ATAT &7 FhUR el =ATRTdesig &
fop. 91, 94 T ervarela 3 for 1. IR afv=rHad @ @ | A1 e (oAt 9ee | YT e gl
SIqET dTbept AT 9.5, 09y TT IU=ULT MTaEr FIAT TWehl f0T | Fadfes Tgqelrg o
TRATTARIHT a€T 7. 3 T ¥ A MAAT (Fee, 050, T.9) | AT TETH TAHT TRATAT T TREHAT

qQUIET @I I8l G (AR, R0%9, 9. ¥) |

It UfdeTides qa1 HiEhide Aecd alebehl ATl a3 YT=d qa7 BT AT
AR foat | SR SRR O qAT AT awdts fawde A1 A ST 99 areAr ||
&l Hifereh U= fav Ufdetiaes UaH Aeh{des qrIares qid HaeT. Jiad, Sifad T @9 gv
HALATHT A | BTl AT H MeXehl STHT U gF AT @ | TSTH GFIITEEH AL
AT, HET GEAGAH] HIAAATE AT WETATS (AW (a1 Wicbreg | AT ATHATA b,
TR TFIGTAET FHIIT (b T T TRIBRATARET AITH AT Fiad THIT 3G+, |

LN

STTEEISTeh! AT ATALAFATATS TRALT T IeeTA ATATE HETFAT 74T FEAT Fo=7 Rriebep! a1

oG TR qIRUHT 8 |
AP FHAT T A

ATAT I=TCT S(TBTH albebl ATAT Yra¥ WX &l | ALY BT Al HA Tl BIAT TR
g ATl B | ATAT 8T TH GHT ATIMRE AW AT | SRIAHT A5THN A0 udts, a1 9w
HRAHT TH & | UfdeTiad UaH AiEgpae w9 GRS A1 Gexdls qasiad [qq Jate
JFITEEdTs A6 THIgT T 95g, | BT A1 ‘IRcath’ AaedTaT W6l SR 9 evhl A9
AT @Y ST TUHT IS | STAVST FFAT ¥ ATAT FEUTHIAHT [Paha AQaTes THd
ATATET FHIET T TAAR 9, [k JIT A7 TS AU TS | TGFPRIT T AGHTR
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AT TEReHT UqeTies TFIEE% & & g ! Ith AHIaIdAls HeAFEM Hal. Sl Ufqerad
TaH AiEhiqe qeatd fba A1 7 Sear oftg qedegsd a1 AR I¢vdadle THa YT

TARTH B, |
TATTH ¥

AT TRITARIH 3 T ¥TSTARTA ATAT a3 dadd @ | I AAATHT qAT Ih
TETHT ekl UfdeTiad AIa qTAYT T AFIETEed [Fa=TehT ATIRAT ATATdTS HEThTATT HaT: SEciTeh
TIHT YA TRGHT 7 | T FEHAT AT & 2T 7 AT fobe ST 7 Thehl Sfqerd Fid wWEr B 7
ST AT == 9f AT AT IS | Al A9 AAAAH AR ITATTIT I qEH & |
TLHT AR ATAT IEXHT UARTIAF TrIETEeeh qrqu T Ith TPIETATS HETRTAlT T Tileh]

UfeTi e TaH Aihaer TFI(q ATl AR @ISl T AT AR [GTe 29T & |

e fafa

TH ATIAAICHE @h AT FANT AqAHT qAT FATHAEEHH qwqardl Jraras
Tkl BIAT Teehl T | [gciTde Irahl BYHT ATTAGHT Jeolidd (a0, ATTed U T ThITd
R, RTAT ATeER [0 T o7 Fal TXqeh qAT Sagardesars [qgus g | ATl s
TEH AAEEATS ASHhA T ¥U FHEEEdTs I&dd T4 9 ATATH 3¢90 T6h! @ | dial
FAEY fafa~ X% ATIT TGN AR FAAT WA R R Ggheld TRUH G | JT=T 78T
HHURT STEAE AT AT G AHAT AUHT T | T ATATH] FHU] TRIREEDT Tebleel
FIAT AAAT AT AACH ARYETHT T @l Al AATs IR T8, | TET T @
Aol AFIETES WA AATAT FHIEE S | T, ST, 94, S, a1 ¥ TSIeied] FHd TEIare]
T TRTHT G | AT TG AT Feafead 9 fhaaeir qf 98T THaT Gebebl B |

ATHTh q&T T

T AP, THI=Id qEqeh T o@ AFIA, [T qrear faeauer qar s
FUAVEIFHN TARIETHT Faral ¥ AR T9 qGHl ATIREE g | T &TTRerd ATHT
FH T ANIEH] AU N HEUEEd] IRl qeaded el T6hl TN Adalbad a@l |
E¢F STATEEEHT Goell T, ITET, T-TAT AR a7 GFaRT AT ETHT TGN AT TR
AT AR AR (B, AW, =T T TINA AleeThl) AERTHABT TRET (9T | GRTAT FeeThTeiTe
EREEHAT BeATcHE HIOAEEUT dlebl Tehl TGS | BT BREE A {98, J0\9R T Tehradiegep
AT foptaeel T.fHTT TRTHT g1 | TEAT G- G T&AT (qeaaeIar &9 eTaaed qiq
TALHT EATA Tt febraer i wafq =mar fauer af@es | g fAwmmafs st ofq arfed
HIEST WFRFT SEET SH13H Iich AaaedT Ui Tl 3Maws; | THHR a1 g Gfaertad
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EIAT F{q FEAIU B AAT YIS SqBTd Grodepl MiAd wal g¥aes fadud: dfqewr,

Aier@ETd! AT TRTHT 87 |

=R

JUATET SFAT ¥ ATAT FETHT ATATH 55 THE HGX & | TAHT 1T ATl THRF
AT 7T g7 -1 HiwaRe® I1 &l B | AT G-FAT Hivae® YT TOeTehr T =g fafaT,
AAFTHAT AT & | I3 THE Aaewd? Jgl [aeqd == TuE F |

IYFACE EA ¢ AT I EAATS ATl &l (@R 7.9) 9 9 TR, | TR
TG BGHT TEh! AT HimaZ AT aAAT Tag | A1 Afa? 4. &, 95O /T S TH1 HeeTbl
ATATHT SATUHT [aaRurEiedel areaT Aia< qq TEUH B | SR Jh1el HoaAdhl qTATAT Feddl,
T." 9 w7 fafgmides Us o JUFl T AT qTE IaTHRA Tk qAl TR AR JeAT qUH
fordl (AT7aR, 0%, 9. 30) | THRT FHTUTR] BIHT Jiad] TATHT F-FTET dFal ToRe®s argvaH |

Afzdrs 358 YSMT ISRUH B | X HA ardae 9= gl =edig A Afaw
afvar afiTeg | AT aTfesl TaTas ®qHT AEdTHes TeHl G | TAgRHT fad aHes draar
ARUEE ATHET B (IATA, 095, 9. R) | AT ATHEEH! fa=@1 Ardoare e g | THE T
FTfEdT AT fa=rwr gefkaon 99 (FRT 3 ETAH) WH G | THER R FATCHE aTqel TATSUH]
B | e waferon 99 7 gE TR AR BT WS SUEUET SR UEAR qid wa G |

ITh JEARHT A FATCHE AT Grax G | il ATHR T 4T Tetrepr Aramear fafae
[agTE®d TR qhes [QUH B | HX T (3.8 925R, . 30%-390) AHHIATH ATIRHAT
AT FIEdl, THRTA T AT FFA TATSH FATHRA o TATCH AR TAT TGFN T |
THFT ATIAT ITAVSIAAART A aATel/Tal AT gAA ATAT MU g | a¥ A
FXTHT ATER AU TF SR G (063, . 90) | ATAT AT HIGReRT ATEIHAT F¥eh STATHT
B, | ST gikfaig T e Sadie! Hiwag 7T AR ad @ ST Tl G | TFEHN ST e
q GooAl @ T @& 9¥F T GHITF! FAFN AR ATATAFR G (IeTA T @iqae], 080,
g, R05-30%) | AT ARl aFTg 0.3 fHey =ierg &9 Hier T 9=E R fHew W g (3,
3095, 7. 33 |

aifexdre &al AT TATHT HTSH! ATHE®R Aol TATHT FHATCHE HITA Flededl TRI G |
AT 9 dfear daar fRITdr T Aifded! qardTT arEr/ ardel faan fSoigrRer Faar Feqof
I AT STATSAT | ATHTHT FIATHT Gl W TRTHT B | I T qasTwal JI1T Tl g |
TSR AT HIwGRTvaT ek STeTebl 9Tl (YT HeTadeh! Hivaddl | UTge)qq LA 31a=s; |
AT HiwRAT 97T AfGTAT ST aTqeh qATeRT ¥ fhAfh HIAT Giged (STeTd T @iqaer, R0%0,
9. 30%) | T HiwawHT 30 WS AT FATCHE dSTde® el g | AT TSTAeeHT =THIET,
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FIART, A& ¥ HeTdeHIH Hidew HEUHl I | 41 =9 ISTaes Hun Jaide, T,

[N N o NI . o ~ o
HeHAH, SThAH T STdlded Had ©8Y ATYATHT FITAT TRl @S, |

AREATH e, 9L, AR T HETANT e g | Aided] JATHT 8¢ qoATHl =1¢
FATAT HITAGE Tehl Bl | T HiG¥eh! qlecdl TaTAT S(e0 ¥ IATHT AA-cFael ¥ TEare=aHT
Th-Teh HATAEE Lol Tl (AT, 3095, . %) | AT TATGEHT =Y [GUTHT Teh-Ueh HATAREIEHT
T | dfedl TATHT ARTEl ¥ HeThIdl F1s Afde® S | & qaTHl adadl F3arer adid
Fermrar faferusr sfamars g v e #wrewr e g T fqear At qerar aeratT
F[GTHT B | TR BATHT ST =RTEE T A28 BTN HF- &TaT, 77 AAT T, 8T geaarsal
o TUATEE HUSTSURH G | AT TAThT SATAHT A (AT HSITAW TF) 2ol B, (TR T
@fqaer, R0%0, 9. 305) | ZHIWT HIEST AMISIAR s Mg AEGURT & TTRTHIY aTh]
¥ @ (Wwar, 3089 9. 30) |

Aty aRERHT e TR EAFIAT TR (98 ¥ gdlcd HAX Whl G | I I3
JRFT SA-SAT [HEhT FRU EH ) AR AHhgs TEH TR TACHIAE SHULT
AR G | Afwa? IRETHT 37 GEIIEEHT dgds ITdl, deThe 9rdl, TOeTarér qar 99
Hide® Tl B | BTl AT Hiwar I (AT FHHAT 3 |

ATEAT FEUTHY : AT FHUTHIATE TP ATebea? (Al .5) afq wiaws; (aem=md, 058,
T9R%) | AAEANFBIEAT (FHTRT), S Fogd AThYay (AMGATT FAFR), A ThIAEdAlbaea?
(FFTET:) T JrEHT Aldheay TIdH AR THE Aldea¥ g (33, 050, I, ¥) | Td A[hyardrs
giterr= AA1 Gte TH Abaved] EIH1 AUS & | 47 Al quel AUH T8qadrs dar
Afegrgg 9fq AUHT BT (ST, faF 304, 90 ¥q) | FROTHASR! AT /@R ATAT METH
IR GBI EIAT EH B |

T FEUTHAR] HGY Tadol ATATATRR ATARHT Sl B, | T AT aTqeh! SIATHT Al
HISFT TRUH @ | AGR] HAITR HATCHE HST7A I BT TH G | A9 HSGrelibl Aol
TTaT AWTAT AR HEUHT o | AGHT AT FHT FF7 (AT SelTl I F7ed/ STECAT ST
AT AT AT ORSTEdT 518 GIAT ATl ARNREHT B, | AT Gy ARAE FSHT /2557 FATT
HTEGHATABE Bobl ToblUR AM@UH B | AGR] ATl GATAT GfF FAHl HHT TS G|
FEw=T AT T T G dTqh HUSTE® M@UaHT G | AT Afvavehl AT Teredt o=
GHET FAT AEAEdH AT HAgR Eh ™R [FeH aTqe JR @Rl gl Irar-an
THHE! Uk /TFAAT SFEE Tkl SrANIeA] TATHT A (=T qITHEl G752 P SGSHT FHTAT
fEfFog: T A% TAETT ST THHET SATAER U/ UHATET S |

A qETHT TAf-aTAt T YIS HESTHT SATE® Grd | Hildedl qelTal 99 3Tal-
ARATEH HESTHIUE UHAEl ¥ TSl Aael UHFHEOATes el G | A8 Al qHiaR
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FATCHE ESTee® el g | (4.8, 03¢ #1 (AT, AhqR, 3.8 R0%3) qfer (@R 7.2) A
PR GHR ¥ SAT b1 I&T arg=g; | Faarar a1 BT T Ggal Hides HieuH 3awg | S
FRTTErT el a¥ AEH AT AT Fo7bl GAT 94 dTdes (987 | Rl Jiadl geadl I
Ff@udfs AT AT SRa=AT | AIPT =T aTaET (ATd) 9t Ao sfaes | Ot
HiwaXhl FG/T (Fei] GI@T) AT TR Bl AISTRST aNTUH (9T (A%, T8 9350, T. 3-Y) |

fa . 3043 dfeg Heer TroTde Av=aTder! ATl v famar &7+ o797 Tarsus 3 |
FIAT i el TATHN AT TRT Sfebel T TATSTHT B, | AT ATIHT Fo7 F FaTS Afgea=T
TZ AT YETF [HEe® ATl &7 TeehT T | T Hivar IREAT Tk AT JE@sl, Fel BREw,
IIqA, TF Tl AW, 5 M T e B | AR AT Ao IRERAT SR T dfeirep
AT Geell 313 Tl B |

et

IJE AT FeX9T FRE AGTRT qel Alqew (@R 7.9%-99) Ww 34 | fadeeaa
GG Tt TATCETHT BT Al TeThT Feoi@T THIET &4 (A5, T8, q23%, T ¥39-¥3g) |
Arer deHT T TESAiedeH! WAT fawer fsar Aidee T G | APl AT qra,
A T FARH Hidew TG | AT Te¥ ARAT FIwaT AT 47 Farer dfdes aRadr At
T ofeY IERHT WH B | aTged (3. 9884, T ¥39-¥3c) F AT Hel Aidewdl Jei@ T
FETTH T | AFHH T3l AWl T&ITd T ATl q&ATehl aR=d fad IY=ATS! Araciiebl Afd
(@R 7.9%) BH G | AT AT TSR BT AGUTER A& 8l TE (3., 9983, 1. 30%-390)
A AT AT aATET/TET TATCETRT EAEA ATH b B | AT i AATAHR T BT Shieaebel
B | AV 8Y AT 9 f@guR a7 arar il g1 arged (3.8, 923K, 9. ¥39-¥3c) F ATAR
ATATHT QU AT 3@ QO o STaTeTRT qi A, 9 o AT TFERT =He 6T T 9% AF TS
qie Hidew wH B | e 9R, 9 Afdew AfaNT T dE dfdew A 9@ (@
1) AT TEH A |

Hide®d Trad AT TATSTAHT AT, FISIEIGHT ARACR H=g, IAH] FARAT e el
B | fofreswed (9% maw ¥ Ieored | et qfd W@l B | 9 Ser@ird qIqHT Jraftstert
qiq (@R F93) W@H @ A AR AR Hiq NI qRaftedT A aTaeE e
TATSUH GATA AT T AITHEA T TR &N ATATHT IUH Afdewmred o] T IAT-HEaveh!
Aiae Aide® T | aTFed (3.8, 9984, T ¥39-¥35) Bl TEIHAT FEbl JUEIA T qdle aleehl
AferEaeded! dTel TATeETFT T Afdes (555, R0%R, I. 5, %) TEH G | ATY SATATH AT
frepifere srarell, WeTareHT ST SAEEE TeAleH Hidewd Joold@ U S TEARHT e |
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qTAT SHT ETATF qISUHT Hive 30 Afqer@ Afq @R T gt qgddhar gl
AT AfacraeEAT AlgHeT RIAe@ S 99 &el duI9es EH G | TqaTed A, ANTSeEH
TUHT Hdew T TATHT TEATEEHT Ui AT g TFSH| ST THITHT ATSARHT I | ATSAT TE<HT
qETHT AfTr@EEH a1 WAl fa=afasre Raga qfqasr avaq 9 afauer sfaer
(@f&er =, 9%) BT (FSIT=m, 3030, 9. Y93, A, 0%, 4. W) | A1 fHiq #ive (4.6, 0¥3 (79,991,
oYY, 7. ©) T AT | TTHT gRT TATUHT F3 I TRUHT G | IGT, AT Jd HABTAR T
AfaerE (@qieer . QO)TEd B | AT Ao TH. 499 A1 [F. 9¥LY BB (G, 0% 35S,
R0%%, 9. %) | AT T ATHORG AT ATt Aivay qRERATITSTHT &1 | AAdiSET (afaHr der
STEATEATHT g5 ITUreT HfcTehl TTIUISHT TEUH AT Hewddol g | [q-lesned U3l Tureiasd!
TUTLT 7. SR0FT BN(ATS, R08%, I, )| AHl TATe, TART TR 7.7, §39 HT &S, 0%, T,
¥)| STEHAT “TTHeAS! [ASTIRISIAT...” Al AT ATH FHA Icobl0l TRTHT G |

T TAT ITATEATRT ASRACT, ASRI-FTGAT TATATRT Hixd Tvg ATTeT@e® el Bl
(T3, R0%R) | A AT RIATer@ ¥ ATHIAEATEAT AR aRIR & S | ITgehl THAR
qUATA Fel ATTAEE® TBl Jodd@rild Iravar | fd HeI TUTATe, retehl 1.9 9R\9 &I TF &Nl Iq
ATTEHT IS JATT HodAdhl A7 Joei@ TRUHN @ (AT, 088, 9. =9; I, 044, T 9) a9
Afer@el T THIET AT 9 ST ARITHT qURT IW@ISS, | AT AR Ueh Tl ATATR
fagd (@11, 04y, 9. 9) A FHT @SS | AH Jed@iT ATTerd 1.8, cohl (G dAhdl T4
FEITHT TGT AP AT TEHIS O IhG R THA g TRIEAT B 1) 81 (55, 088, T.U0) | IT aH
reTepl ATISIRT |G TATIAT ¥l ATTer@ all AT e Hid TUHI T Al TATIATHITATT THT
TEH FEE@qw B |

S g

AATHT 7T T WAl(hF AHIEEE TETSA | S HifAH AdAnaeidl dbd T@) ol
TFIRIEEH] 1T (RAW), T, TFART (AR 7.3 T %), TR, el (@@ 7. 99), TR ga9
FRE®, o7g (AT, HifeTh BRE® (AR 7 & ¥ 90) ¥ ATEAT STCHT gF1 (ATear 7. %) 1q g |
FTFFFT BT FH AAITT FTb TAUATA STeAPT FUGYALT I, THbT TS T 7% AT
TATZ €S ATUHT B | o 2Tl et ATeAl Fadl Hiva? daiedd @, et d dF Jerardies o |
AT &TAH] TPl fA9ar wdl Ifq AHET SFAA] AT qdT g7 gREw® dIedel (Fed, 050,
9. 9%) | T T ATAT TR M8 92T AR, T 92T 7 (TAZMT), =R q2T AT qIT T8ehl
B (@, 2050, T, 99) |
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I Aek AAFTAAT I T&AATS U TE@d T §RE® g9 | ATATHT o q@iedebl da9 q
i I AR 9TeX TR gRe®TIEel qTaadl 92T (Fed, 2050, 9. 9%) 99 Afeet qr=raer el o |
faies ®eumae: Hiwaz, T I, AT iR TEIel, BT e ¥ AvYAs AL, T g
T | IR faes 9 QA SeEader g |

AR I faeawor

T A@H ATATH GFIEEE, AAA@e®s T AlAHATH ATAAATE TeIpEawil FLaTen
FATT TRTHT B) AT T I oI § TP g T Fal ATIREE r@q qrar awdr
¢ faqd ATGUHT JHEE qEed | BRI GHIN Fl Afqerg 3 Afdewer & ArerHare
FET ot = AT O g7 | A BT Ul ARGt Femae ¥ AThIY ST YT ST
FAYAREY AT TR {AHT fageroar TRuaEr & |

FRiH AfTeTiaear
ATAT FEITHT FeIH=T RET fAafaebrel Afier@s a1 Uderad a&il TUH @es |

TIHT GANT TTFHN IUNRH ATATE UTH MeqATS FATI AT (oS ABTAHT AT g Feha aT TTel AT
QRATRHT AT 9765 Ja | hl AT YT SITeTaaT Gt fepiciT ATOTehT T -ATH g+ a |
ThF ATIRAT FeT AT GHAT T a1 MSHT & [eqgaeber] Gvara g | fa=afa Frasta 7 Fat
fafaer tfqerfas avaaees AT &5 eRed fau | fa=sfasraar ggarr, 99 AegwemT I
Hqid ¥ AempTaAdT g9 Hid, @iwR, I8 gFART ¥ TR JAER AT aHgus digd yHES §
qMEFgA | A Hed Ui JUEVET AT ¥ ATAT FEUTHT /G Arbea?/ qdr Atgrgard fAd
qieg WEH G |

UG 99 HAFAH UF Ater@ (Fa.8. QvLy), TeT sTaredier g5 Torer qid, @

e

STATEETRT ASRK T ASTET IATSHT ITATEATHT Hieel Tvd ATHer@el TeTehl TPl FTraRal 3ESs, |
Afaerg STeq Hidew qiF qRITaia e 9, ASRIE =dr T QR STarereRr are Hqider qid
FEATT FTavaar Jaeie e | A FAGRg ITGET MATETHT AEE(qF [aebTd oo Teehl aHe
TEISE | ATET AT ATAadd TRIHT ST T&TAH] FHIAT JAfaeat a7d Meewdrs
af ratera TRUHT T (AR, 0%, 9.9) | AT 9T T9 ST HE 400 TEE 4T |
1Y fepeicreptierd Wi yiag WeTed qrgel, TRbieh! e 3 o 61 e 41 9ee fadr | a9 afq

N eV

FEITh] feaear TErss |

RO TR FIAAHN AT
HAFAHT ATIFIT TREEAT GRATH FEHUATS @A TR FIE®  ATT@eeH
Ioo TS ATeT §7 | ShIXHT TET HeeTehl ATTAGHT TEThT AT TETAAH @Tg TATSTHT
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Foig qUATE AT FRTAT8 A% 2T TATSS) Th I AT W TRATS T F4T JAMGREE
(q: Ffa uafe) i gl & qReprel ATdTeTg O 9 gRe® {9 |

A Aifas FUTET AT GTHE aAeS T qTehice / STHlfed aaradergai @ T
FATSUH grAT | T AHRATs AR Afd IATSHAT T ITRAT FATF GAl T I(&0THT
EIARI Ul B, AL ATATT I ATHT STel, T ¥ TR=THAT HHT: T=rH1ar 3 qoaraeiy
GIATe Ul @) T ATIRAT (8T ARETHE AT ehl 3 | JHATed a&i FAATHT 2
fa9Toe, Hel TS, Teedl T TAThewmehl SHALAT, E¥h AIAHT TV & STedl T TR AT &%
fHeaT ITewg | R STATATHT AT WIhET SIS HivaT, ST AT AT adrad el ufd IeF

T |
AEHRH TRIBT AITAGEHT AT

AR UAETTad TAT TR IJIEXUT TrIee®d] TIA Hal. T&ie® Tahl &l
TR & HTHAATHT ATTGE® (Heal 5 qrgeg | qTa AIeres qH1e ¥ TATHIAb] ATAEILH
HTIRAT TIAATEE 5] A G | 8¢ TS eaTe I (Hewl U 7 Teh FIET AT T
HIIT e | T =T A1y o7 g% TEEeE JUHST AIET ¥ ATl FEUTHT IS |
ATATHT &7 AThT AT HAFTAGFAERT ATNTEE TRIHT TEATHT AFTaT (Aeal 7 g |
qfe TRl foer THAT US| RIAT HeAFET GEAEed] AT 90 THC qTaT G 7778
& ¥ AT TUA RER eV | ST TS, AT, SRl 9T SATHT 9 77 & f

HEAFTATATAT: TR AeaTTE THAT LT T TFART g TAT | STETHN TAMGR, Geedl
=1, AT TG SISHAT ITT E=Al [FTATHT 9T 83 araqdl Hieq®l U Fal 9Tl el B |
UG ST, AT Hivar AMMSHT AFaeT gEaRT Jed@iva B | (heier et I Tger stergrofl
ST gy f=sfaweE afTer § | STEE arT a|e B Seod TR g | ghad o
FFIRTEEH! FATHT &8l [TogfahIad 3G | 7 2 TPl 9 fq JdATsrg (a7 a8 gRes
HTCTHT GHAFG | ATCAT ST A THIETE® & AR o7, AT, (AT 7.9), qael T R0
ITETHT FAAT I GEIET F & | ATATHT FA¥RA O, IR 99 99 RET Rew (e 7.8 ¥
90) B | STRHT HATA /ST, FATHF @TAH] FBTEE ATbT § A | T HITeTh FaT HIETHT B8R
T FISH FAT T AR T B | R afT fAF 209 F1 oy sl avw yeed faar |
QRTAT aTaTehT A=A A3hafd =-ai=r fhe @, 3-¥ fFe =S ggee AeH arardr (afeEr
F.Y) IS | aRIHT ATIAEE WAR, TFdRI, A=z, SAA, g, IIal, T AeY [HAF e
HFAATAT. T [Heagd | [aia= F9aar aareuesr (Afqaddl Ararar) weamad afed

fauer AfpieT TRl daTaEE ASRT TaTeal (q3 i Tadbe! [T |
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AT UfTTT AT TaTeRTed AfTera, HidHar, T TFIRTee gl ATaTH! [aogfabrasia
HAFTAGFHE] TEA] FIFAT G el SaTedr Tl ) 9T GrH1vres fqerd oed ol THUh!
TATEASTEAT AT WG THIS S[ALTIHT F{d q¥g a7 9= 01 aMST Hiod v | AGHRT
TJEAT AFIRTEwH 6T T, Afer@dt fadr qfe=md ¥ fa=ar ¥ 74t fufedrs exarrer T19e |
T BTHT AT dfe= Afedar &l #fq @ b 9= afees) gad d@Er 9fq AT
Afgerd, Hidedl, AlGRE®, RdRIe®, JdeeE, YIvER S&dl [aiq= dFaErd] dregyare o
HEAPTAT AT T&ihl FETETU U TRUHT T | T TITH] o GEOeTeeEeh] TR faraed
gfqerd F9uarafd wehar SEAl 9T TEdT THH! FIEAT T AGq AT MRAT | THA ATATRT
FEFT FaTdeE TR (Hedl Suatd drifas fearead qersar adrg Hitdedr gus afq
TEISE, | TeT AR TaT: ATEHATHN TR T 38R SATAGE el ATebl Gl | AT ATAT AT Hied
faa afvera, fqa dfa, 919 J99ER, 89 GEURT, @M@, 8¢k aqd qel, ARl ¥ TARE®
B @A ¥ AT A&l e Fehleiadl g |
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conflict in Hadrian’s wall world heritage site. In L. Bourdeau, Gravari- B. & M. Robinson
(Eds.), World heritage sites and tourism (pp.189- 197). Routledge.

Please be careful about the case letters, brackets used and mentioning of editor/s.

There are other referencing styles for magazines, e-book, blogs, unpublished Master’s
theses, PhD dissertations or articles from Up-to-date database and so on. Intext and references
should meet the guidelines of APA system.

For articles that use references of citations written in Nepali, the journal has customized the
APA referencing style as follows:

el wewr, (A&, R050), |1 ARTHT ST ¥ Sid ATEfd &M, Nepalese Culture, 16,
q 435 |
JUTATT A, [q=HTd, (R0%R), FH/Fe7GF, A0 IAATT AL |

sirefy, eferma (fa.90.R030), Fgrerar g7 3ifirerE, O YAT-(ASH |

Contributors are requested to be sensitive on plagiarism and that their submissions adhere
to research ethics, are properly cited and all type of authors, co- authors, translators are
accredited or acknowledged. This journal discourages gift authorship and any type of
honorary authorship.
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Important Information for Contributors

Research articles should either be in English or Nepali Language.

The articles should be original and Previously Unpublished in print, electronic or
any media whatsoever.

Research articles for ‘Nepalese Culture’ should be related to Nepalese History,
Nepalese Culture, Pre-history, Iconography, Numismatics, Archaeology, Epigraphy,
arts and Architecture, Museology, Cultural tourism, Cultural heritage and Cultural
elements.

Research articles related to above genres which explore on virgin issues or
new information, original concepts theories that reflect clear and significant
accomplishments are prioritized.

To prepare research manuscripts, authors should follow basic guidelines of research
ethics and writing mechanics with clear title, abstract (maximum of 280 words),
keywords, introduction, methodology, discussion and conclusion.

In — texts citations and References should be in latest APA format. For convenience
authors are encouraged to look at the guidlines in the journal.

Author’s name should not be disclosed in the inside pages of the manuscript.

Articles should not exceed 8000 words including everything (tittle, table citations
and references). Neatly typed on only one —side in A4 paper with font sizes. (12
Times New Roman for English) and (14 Preeti for Nepali) and 2.5 cm margins on
all sides are mandatory requirements for submission.

Authors should submit soft copy only through email

Articles that do not meet the structural, methodological or linguistic requirement of
the journal are not accepted. Rejected articles shall not be returned to authors.

Authors are themselves responsible for their analytical conclusions, theories
propounded or opinions expressed in their texts.

The copyright of all the articles published in Nepalese Culture shall remain with the
Central Department of NeHCA, TU.

The editorial board reserves the right to edit or reject the articles and the board’s
decision regarding the publication shall be final.

Manuscripts should be sent only to tuculturejournal@gmail.com. Hard copies are
not accepted.
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It is an exclusively research oriented journal that publishes research articles related to
several disciplines of Nepalese Culture like Iconography, Numismatics, Archaeology and
Pre-History, Epigraphy and Paleography, Art & Architecture, Museology, Cultural Tourism
and Heritages. Original research based on clear facts and sound analysis related to the above
mentioned genres of Nepalese Cultures are first of all thoroughly screened by the editorial
board for sorting out relevancy, significance and impacts of the research articles. The
selected works are then processed for double blind peer — review. Each article is sent to two
independent experts of concerned field for review. This is based on standard guidelines and
clear criteria. The manuscripts are either accepted by both experts asked for resubmissions
by providing comments and suggestions or are rejected by both. On rare possibility, the
article is sent to third expert for another review stage, During all these proceedings, the
author’s name and expert names are coded for concealing identities of both parties- the
authors and experts. The manuscripts marked as 'accepted’ after revisions with suggestions
from both experts after resubmission within in a time-deadline are processed for publication.

The resubmitted articles again be checked by the editorial board and the authors may again
be asked to resubmit if the previous suggestions have not been adequately heeded.The
manuscripts which fulfill the processes and criteria will be processed for publication in the
journal. The editorial board reserves the right to accept, edit or reject the articles and the
board’s decision regarding the publication shall be final.

Mailing Address:
Articles should only be sent digitally to tuculturejournal@gmail.com
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